












they are not explicitly aware of the imp ications of cluster segmen- 
tation that their divinations entail. 

There are some 34 matsafa or sacri.icers in Tudu, 15 of whom 
slaughter only animals brought to them to propitiate father's spirits; 
16 sacrifice to the mother's spirits and the remaining three sacri- 
fice in both "directions." But at the same time there is a process 
whereby mother's spirits in one generation become father's in the next 
(see Figure 3). This process has its inception when the agnatically 
related adult males in a household receive a divination'that a series 
of misfortunes they have experienced is the result of their failure 
to propitiate some of their mother's spirits. The youngest adult 
male will then assume the role of household matsafi for the mother's 
spirits. The household may continue to take sacrificial animals to 
another matsafi to propitiate the father's spirits. However, villagers 
rarely sacrifice to any spirit until a misfortune is reckoned by 
divination to warrant such propitiation. Most divinations are state- 
ments that the one seeking the divination should propitiate his 
father's spirits. Yet once a household has begun propitiating mother's 
spirits, there is a measurable decline in the regularity with which 
it sends sacrifices to the father's matsafi. As the household, through 
time, segments into joint and then associated but independent house- 
holds, the next generation of sons bears the responsibility as heads 
of these domestic units to provide and to convey to the appropriate 
matsafi the sacrificial animals. For them, this would remain the 
matsafi of the previous generation, until he is too old, when the duty 
then falls to his eldest son. These sacrifices then are reckoned to 
be propitiations to father's spirits. 

What this process does, I believe, is to facilitate the actual 
fissioning of a cluster of households into segments while the norm of 
cluster solidarity remains unaffected. No one can be accused of 
deliberately subverting cluster unity; indeed it is the spirits who 
either demand or excuse propitiation who are reckoned to be the real 
causes of segmentation- Such a conclusion is warranted when we note 
the different opinions of Kaka and of others' descendants;concerning 
the meaning of sacrifice to mother's spirits. Kaka asserts that all 
members of the Makiri parent cluster ought to take their animals to 
Boy (see Figure 2): "those who sacrifice in their own households or 
take animals to other matsafa might become sorcerers (mayu)." Gadaj6 
told me that his father Dall6 used to take his sacrifices to Boy, but 
after several divinations began sacrificing to his mother's spirits. 
Dall6's classificatory eldest son, Dan Bakwai, now continues this 
matsafi role, but, of course, for him he is sacrificing to his father's 
spirits. Gadaj6 regarded the switch away from Boy, the propitiation 
of mother's spirits, then their transformation over a generation into 
father's spirits as strictly a matter of the spirits.- My suggesting 
both to Kaka and to Gadaj6 that Dallg's "defection" from Boy might 
have been based on political rather than on spiritual factors generated 
from both quarters incredulous expressions about my own ignorance of 
spiritual matters. 



There are other forces aside from political competitions that 
worked to segment clusters. The most obvious has been population 
pressure; as the available space to construct new households decreased 
and the distance that the farmers had to walk to their farms has 
increased, segments of the village moved a kilometer or two away from 
Tudu. Yet for the present, this process was stopped in 1966 by the 
sub-prefect who, for ease in administering the area, ordered the 
physical reunification of satellite hamlets with their parent villages. 

However, I believe it is clear from these data that whatever 
ecological conditions may exist for cluster segmentation, the shared 
ideas about spirit propitiation at once provide a charter for the actual 
segmentation of clusters without assigning such splits to processes 
of political competition. It is the spirits, ultimately, who divide 
clusters, not people. 


