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ABSTRACT
PLACE AND THE POLITICS OF KNOWLEDGE IN RURAL BOLIVIA:
A POSTCOLONIALITY OF DEVELOPMENT, ECOLOGY, AND WELL-BEING
MAY 2012
KAREN MARIE LENNON
B.A. SCHOOL FOR INTERNATIONAL TRAINING
M.A. UNIVERSITY OF MASSACHUSETTS AMHERST
ED.D. UNIVERSITY OF MASSACHUSETTS AMHERST

Directed by: Professor Sangeeta Kamat

This dissertation is a study of the dynamics of place and people in a rural
municipality in southeastern Bolivia. A study of the dialectical relationsdwmat
knowledge, ecology, and culture that are manifest through the daily life of the
municipality, it is an ethnography that illuminates the multiple discourses of
colonialism, nationalism, modernity and decolonization that overlay one another.
The contradictions and tensions produced through these intersecting discourses
represent major obstacles to the project of “decolonization” and the formation of
viable and equitable “intercultural” relationships, as promoted by the indigenous
leadership which is the governing party of the Bolivian state since 2006. This
yearlong ethnography of everyday life, conducted together with semi-aotaal f
up visits, reveals how people within the municipality negotiate differing and
conflicting life worlds: one sustained by traditional practices of bartetomadi

knowledge about farming, food, health and ecology); and the other governed by
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bureaucratic agencies and professional expertise. These life wigrdg s

contrasting notions about development and well-being, culture, and politics; and how
between both of these it enables an equivalence that moves us closer toward the
decolonizing imperative. Taking a postcolonial approach, | argue that knowledge and
the systems of education in which knowledge is largely disseminated (schatils, he
facilities, NGOs, municipal venues, television, Internet, etc.) areatmpieices for

moving toward critical reflections, social change, and justice. | alsavuneran

analysis of food not only as an agricultural product, but as an integral component of
communal livelihoods, interactions with others, and nutritional well-being (gddysi
mental, and spiritual). Using concepts of border crossings and analyses toeperce
and interpret local knowledge occurring in and from the margins of development,
ecology, and “well-being,” | advocate for the need to disrupt systems of gezgiolit
values, racial configurations, and hierarchical structures of meaning and @gewle

in order to see and validate multiple ways of thinking, knowing and doing.

Therefore, rural localities such as this one are essential “placesrtoffom and

learn with, and to include in the critical discussions and debates on decolonization,

inter/intra-culturality, development, and well-being.
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CHAPTER 1

INTRODUCTION: RUMI MAYU: A PLACE AND ITS PEOPLE

“Quiality of life” is a deeper reflection upon the “human condition.” It

considers that cultural identity, the physical, mental, and spiritual ties to

one’s people, one’s land, is of equal importance to the raw materials of life.

The loss of common values, the disintegration of communal structures, and

the alienation from the spiritual world can affect the individual more than the

lack of physical items...The struggle against poverty is more than just

improving the economic base and access to public services.

Javier Medina, 2008

This dissertation is about the dynamics of “place” and the people that live
there, in the municipality of Rumi Mayuan area that includes 33 dispersed rural
communities sharing four ecological floors bordering the western Andeas fidge
the department of Chuquisaca, Bolivia. It is about an off-the-beaten-path kind of
place, that is both indirectly and directly part of the desire for changd whic
encompasses inclusion, recognition, betterment, and contribution in the Bolivia of
today—and, by extension, in much of the so-called “developing world” as a whole. |
explore aspects of a “quality of life” that has sustained the ravages ofadisioni
yet continues to confront and deal with how to rejuvenate cultural values,
livelihoods, and solidarity in an atmosphere of western modernity and development.
My ethnographic research focuses on local knowledge, perceptions and daily events,
and the political ecology aspects of food production, nutrition, health and education:

for me, all of these are integral aspects of rural life and its evolutionagjogevent.

These are the avenues through which people connect with and value their land and

! Rumi Mayu is a pseudonym that means “river of 5tk have changed the names of all of the
towns and people for reasons of confidentiality.
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place. Interlaced throughout, | explore multiple “sites”—municipal goverrim
offices, schools, health centers, NGOs, state workers, international camperat
agencies—in order to analyze and discuss how local communities (re)describe,
(re)learn, (re)negotiate and (re)mediate local social conditions illyemrad in
conjunction with external encounters. | am most interested here in what may be
recognized to be historical and ongoing colonial and patriarchal forms of rural
agrarian life, and how these have been, and continue to be, constituted within what
are termed (in the critical literature in general, and in today’s Bahvgarticular)
the “neoliberal” discourses of development, and what these might entail for the
current postcolonial revolutionary-tinged tide of the officially decreédrliifational
State,” determinedly focused as it is on its own versiateoblonizatiorandinter-
andintra-culturality. To these ends, as a means of focus my case study revolves
around central interests concerning the concepuftion, in essence and in
metaphor: the ways in which people nourish their bodies, as well as their minds, with
a mix of desires, agency, and place.

Food for mostampesinosignifies more than just eating—it is their
livelihood, and their connections with the environment and with people. It is the
place that draws people together not only to reap harvests, but to exchange stories
and knowledge that culminate from hard work, experience, self worth, challenges,
obstacles, decisions and accomplishments. Food consumption is not only important
for bodily growth and strength, but is also essential for mental, cognitive,
psychological, social, cultural, and spiritual development. Therefore, nutstam i

essential point of analysis because of its reciprocal relationship not anlessurce
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base, but also as a way of life that enables rural people to be self-suthomergh
engagement with their ecology, economy, their region, and withabeiparieros

Good nutrition indicates a harmonious relationship with one’s physical and
socio-cultural environment; as Medina states, “a deeper reflection upon thex‘huma
condition.” Thus, when nutritional status is not optimal, this also implies a break-
down in not only physiological health, but also in physic social health and well-
being—and, perhaps, is also a reflection of the status of societal harmonif.in itse
The unique geographical contours of Rumi Mayu (a “vertical archipelago, as John
Murra [1975] famously termed it”) have historically provided an array of nutrient
rich foods that were, and continue to be in varying degrees, exchanged through
trueque(barter), that are part of a regional “ethnic economy” (Harris, 1987) based on
inter-generational knowledge, cultural practices, and regional sufficieranyal S
cultural, and livelihood practices, suchtagqueand reciprocity were mechanisms
that were part of an “agrarian civilization” whose geopolitics relateld mature,
social dynamics and the organization of space (Tapia Mealla, 2011: 387).

While | am unable to determine the level of either harmony or disharmony
that took place in the centuries prior to the colonization process in Rumi Mayu, it is
most likely that the region was fairly self-reliant, and then becomieatigr
“affected and transformed by the colonial dominion...postcolonial states, and in
particular, by the expansion of capitalism” (ibid: 387). Lingering postcolsoais
are recognizable, for example, in the miserable financial compensation Rumi
Mayuns receive for their crops; also, in an inferior positionality (prafeak

epistemological), lack of state support and services, and cultural and envirdnmenta
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deterioration. The process of capitalism has widened these wounds as nthimfeste
the effects of “modern” agricultural practices (chemical fedizand pesticides that
degrade the land), climate change (unpredictable rains), and the drive to access
western markets and notions of progress, all of which have manifested thamselve
through decreased agricultural production and high rates of malnutrition.

The postcolonial condition accommodates multiple, contesting, contradictory
social practices, such as damaged aspects of knowledge and culture juxtaposed wi
a resilience of certain cultural practices that contributed to selfrceliand the auto-
governing of diverse ecological floors. The maintenand¢euefjueand other
communal practices in Rumi Mayu, such as communal work and reciprocity, are acts
of both agency and resistance that have enabled adequate food consumption and a
sense of economic security, all of which have helped curtail a subjection to the
depredations of the market, and market forces. Rumi Mayuns are neither fully
modern nor non-modern, as they are not detached from the modern world, nor fully
immersed within it. Much of the daily ins and outs of their lives progress along
similar lines as those of their ancestors, concurrent with newer “novéitiedern
clothing, water systems, cell phones, computers) which are integrated in numerous
ways. Some of these changes can be beneficial, and make their lives maablenjoy

others, however, can be disadvantageous to both families and comnfulnitiiis.

2 By way of example: our neighbor’s son was theshealedictorian in only the second municipal
high school graduation in Rumi Mayu'’s history, aadeived a national scholarship with which he
proudly went off to study architecture at an urbaiversity. Although the costs of this were doable
for his parents at the time, the increased neadsdéalern technologies (most predominantly, a
computer) and other expenses drove his parentstio langer hours, and more and more outside of
their local cultural economy in order to earn cadiey initially sought out menial labor jobs, and
when let go they then invested in a tiny windowteattge kind of store. Closing the store because
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respect, | find that contemporary exposures and relationships with neoliberispolic
(e.g., education and health reforms) coupled with international development projects
(NGOs and international agencies) have influenced local knowledge and
perspectives, which have had varied effects on Rumi Mayuns: from undermining
local systems of knowledge (traditional healers, agricultural pragticethe
incorporation into national agendas (girls sew and keep house; boys do “trade
work”); to fusions (women participating in local politics); to addressing ldesires
and needs (access to biomedicines, house renovations, agricultural cooperatives).
While several complex issues are affecting present day agridultura
production (i.e., climate change, increased needs for cash, mainstream development
programs), agricultural production and local livelihoods have been increasingly
oriented towards a more purely market based economy of mono crops and wage
labor (construction, migration). Detrimental consequences could lead to the
exclusion of a diversity of local crops, and threaten their “cultural econona,” th
could have devastating consequences on self-reliance, nutritional intakeaphysic
and mental health, intercultural practices and the overall quality ofH& i,
wellbeing). In this respect, | present and discuss here local cultural psaatid
prominent changes not tomanticize but rather tdighlight the resilience of
“agricultural civilization,” and of challenges to unique rural agricultiivalihoods
and economies in places such as Rumi Mayu to open up spaces that counter the

effects of Eurocentrism, and can provide ways in which their culture and ethnic

their other children where eating the profits, thaiest venture was the purchase of a hamburger gr
and two funky slot machines.
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economy lives on so as to rejuvenate, strengthen, and creatively build a viable future
(Tapia Mealla, 2011: 387).

The social justice impetus for my research, and during my previous years of
living and working in Bolivia, align with the culminating (and well documented)
demonstrations of the “Water War” of the year 2000, with the furious outcries for an
end to the neoliberal economy,, and (in 2009, with the approbation of the new
constitution) the presumed end to externally imposed and crippling “colonial”
political and economic policies. Many people have contributed to this struggle, but
there is still a long ways to go in order to reach an equilibrium for the common
good—in other words, tovivir bien,” to live well, to use the terminology currently
incorporated in Bolivia. While the political climate is dramaticallyrahag in
Bolivia—as perhaps most strikingly visually symbolized by the officetiestaising
of the multi-colored checkerediphalaflag, emblematic of indigenous
(re)vindication, alongside the tri-color national republican flag—the histlyrica
highly inequitable socioeconomic and political development of the country has left in
its wake many scars, fractures, demands, privileges, strengths, possilaititie
opportunities.

This dissertation, however, does not directly focus ofvibr@miento al
SocialismgMovement Towards Socialism, MAS) government, its political and
historical trajectory, and the changes it purports to install in Boliviagrdater part
of the data collected occurred at a time prior to the elections that brought éoMA
thePalacio Presidenciand the halls of Parliament. Yet, what this dissertation

doesstrive for, is to discuss the lives of ordinary rural people—aspects of their
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knowledge, perspectives, and daily ins and outs—that reveal the imprints of ethnic,
gender and class inequality; disciplined subjectivities; productive livelihaods;
resistances to a colonial legacy: as such, to better understand the inflofethees

past on the present, in order to move forward in a more positive manner. The stories
| present talk about the ways in which Rumi Mayuns live, and how this is
representative of their ways, values, and existence, and what their Sraiggle
about—for their voices, and all voices, to be part of the “building” of Bolivia, and
for the reciprocal recognition, inclusion and enhancement of multiple cultures,
languages, livelihoods, and intellects. Therefore, the happenings in Rumi Mayu—
and the many other “Rumi Mayus” throughout Bolivia—are essential “places” t
learn from and learn with, and to include in the critical discussions and debates of
decolonization and rural development.

The bulk of this research took place during the entire year of 2004, and
several months in 2005. The unpredictable timing of it occurred at the cusp of a
national political scene that embarked on a path designed to transcend and demolish
neoliberalism, declaring the initial stages of an era aiming for alioaatl of
socialism and social democracy. Ever since my family and | first stdppein
Rumi Mayu, we continue to return on a yearly or bi-yearly basis. In both a
geographically and a humanistic sense, it is a place that radiate seabgenily
mixed with striking hardships, and with resilience. Emblematic of maiy rur
highland areas in Bolivia, Rumi Mayu is a mixture of farmers etching out their
livelihoods; with other residents performing scattered merchant relatedeamal m

labor jobs; and also professional positions filled with contacted teachers,
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administrators, nurses, doctors, NGO workers and the like, imported from the urban
centers. Life balances on a continuum between independence and self-syfficienc
and an on-going cohesion to that of self-serving individualism and envy. In contrast
to many other areas of Bolivia, there arecnaentradical social movements or
stellar projects to learn from and/or emulate in Rumi Mayui; it is thus a pldce tha
represents many of those in Bolivia that mogin the limelight, yet which are places
that need to be paid attention to, to inform and to be part of the larger movements on
a national level. Highlighting the municipality of Rumi Mayu as a case study
illuminates many of the effects and outcomes of (pre/post)colonialism,
(neo)liberalism, and national/international development; furthermore, how “modern”
political and economic theories and practices are playing out.

| use food (“barter and market”) as an illustrative point of reference for my
analysis, because of its intricate role within the social, cultural and e@onom
dynamics of the region, its inter-dependence /reliance with knowledgesand it
linkages with schools, health services, municipal policies and programs, and the
work of NGOs. | look at the complex role and interactions of the different actors,
and contend here that neoliberal and development policies are extensions of
colonialism in several detrimental ways: inequality based on racist pegunts of
indigenous peoples, ethnicities and gender; economic exploitation and paternalistic
relationships; hierarchical distinctions and privileges between gendees;lass
professions, and “modern” versus “non-modern” (western and non-western); the
suppression of local knowledge; and imposed ideologies on established social and

economic structures. Within this context, | argue that knowledge and the systems of
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education in which knowledge is largely disseminated (schools, health posts, NGOs,
municipal venues, workshops, television, Internet, etc.) are crucial places for moving
toward critical reflections, social change, and justice. While on the one hamal for
education and new information has opened up varied changes and opportunities,
much of this occura/ithoutan intercultural dialogue that acknowledges the

historical damages incurred from colonialism and the ways in which oppress®n live
on in a lack of authentic participatiband space for innovation and creativity. Thus,
the data gathered for my research come from the numerous local community
members and the varied people that work with, and within, these institutions.

The Nation in Context

Bolivia is renowned for its extensively rich biodiversity (floeead fauna),
culture, and agriculture. National geographical contours have slatins of
development according to three distinct ecological zones: thealtigide plains
(altiplano) of the Andes to the west; the temperate (yet still higtude) valleys in
the central part of the country; and the lowland plains of the Ambasim in the
east. This biodiversity reflects the heterogeneity of the culamd the diversity
within these cultures: 36 indigenous ethnics groups with distinct language
ethno-ecological historical knowledge, together with people affgan descent and
mestizos. There are today approximately 9 million people in Bolofiavhich 62
percent are native speakers of indigenous languages (Institutonidiale

Estadistica [INE], 2010). Intercultural relations between mddivians have played

3 | use the term “authentic participation” to exgreghat | mean as a form of interaction in which
people are well informed about the central issoestiple perspectives and opinions at hand, in orde
to take part in a dialogue based on equitable asectful relations.
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a major role in maintaining their ecosystems, culture and knowldagye have also
been, however, a place of contestation and struggle. Detrimentadlynost other
colonized countries throughout the globe, the past 500 years have beentedimyna
political and economic systems that plundered natural resources arskdde
asymmetrical and oppressive socio-cultural relationships, maitleba dominant
populations and elites of European descent and the original peoplesde¥gte
much suffering and great losses, resilience and inter-gemeiaknowledge have
survived through cultural and intercultural relationships and economic regeha
The recognition of these local and regional acts of resistamteagency, which
occur in a plurality of ways adjacent to national and internati@m@ahlsmovements
are important resources to work with and build on.

The colonial relationships between the indigenous groups and European and
mestizo groups have largely operated around an urban / rural dividast Rad
economic inequality maintained asymmetrical contact between $letfsgroclaimed
as superior, and those declared to be inferior. Semi-apartheidg@itit economic
policies imposed a dichotomy that exploited rural indigenous peoplels evothe
land and in forests and mines, while urban elites managedctm®ray and built
cosmopolitan centers. After the 1952 Revolution, these divisions began telunra
largely due to internal migrations, decentralization policieseipansion of schools
and health services, and later with international aid and developmnegtams;
however, in general this ethnic split persisted. Yet, the senaitisolof many rural
areas provided a space for diverse cultures and ways of thinkirdpamygto evolve,

hence providing unique and fertile grounds for different perceptions andr new
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possibilities and alternatives for Bolivia, as well as examfdeshe world. Hylton
and Thomson divide Bolivia’s revolutionary past into three cycldse first was
indigenous”; the second was “led by the middle-class Natiorelolgtionary
Movement (MNR), and backed by the armed force of Trotskyist niners’
militias...as well as [urban] armed students and factory-werkemnd the “third
insurrectionary moment [brought] into being through insurgent Aymatiatine[s]

at the start of the 2'century” (2005: 42), culminating in the current “plurinational
state.”

It should be noted, however, that rural places are not disconnected from the
national or global economies; neither are they homogenous, idyllic placesd Va
historical colonial events have uniquely influenced their “progress” with internal
reactions, reconciliations and constructions contingent on the dynamics, piesibili
and desires of its diverse people. For example, the imposition of different
missionary groups on lowland indigenous groups varies among the differing
missionary institutions (Catholic, Protestant, evangelical), and with theexpes
of similar groups in the highlands. While major triumphs of land reform, suffrage
and rural elementary schooling were attained with the 1952 Revolution, much of the
inequitable treatment of rural Bolivians continued for decades afterwards.ti@ve
past fifty years or so, in varying degrees, more consolidated influenees ha
expanded throughout the country via the state and international development agency
policy and programs. Neoliberal and development policies, stemming from the
1970s and 1980s, created and imposed newer ruptures, openings, closures, and

obstacles. Inadequate rural development policies, extreme economidyapties,
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environmental degradation, the collapse of the mining industry, the rise of coca
production and the narcotics trade—all of these provoked a large degree of the urban
migration and the internal settlement of other Bolivian regions in the lowlands by
groups of highlands origin, and all of which impacted upon rural populations. While
once the predominant mode of internal movements, in recent years these have
increasingly taken a second place to a rapid urbanization process.

Bolivia’s 1980s economic restructuring, followed by the 1990s neoliberal
reforms, did not contend with racism or structural inequalities and poverty, but rather
sought newer ways to expla@ampesinogand indigenous populations. The
country’s increased involvement with neoliberalism and global markets coincided
with a sociopolitical discourse that attempted to placénitie in terms of
exploitation through exclusionary ideologies, to one that is more contemporarily
aligned with reconstructed terminologies of inclusion, and part of newer formaati
of cooptation (e.g., the World Bank incorporation of the term “participatory”). As
Estermann synthesizes, “inclusion’ is synonymous with ‘development,’” and in turn,
with ‘modernization’ and participation in ‘civilization™ (2009: 63). However, ironic
twists began to unfold and emerge with the 1994 Popular Participation Law (PPL),
when efforts to “incorporate...indigenous peoples into the national project as
responsible and docile neoliberal subjects” (Postero, 2010: 22) began to open up and
create spaces for legally recognized venues for indigenous politicalgeditin. A
confluence of events emerged that was sparked by the accumulation of decades of
draconian policies and the unethical oppressiaranifpesinosind indigenous

populations. A state of crisis emerged from neoliberal policies and carefiess a
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that united coalitions between ethnicities, gender, and classes and spasisatgm
demonstrations over the privatization of water, taxes, and the sale of natural gas.
These alliances and demonstrations brought down two presidents (Gonzalo Sanchez
de Lozada in 2003, and Carlos Mesa in 2005), and opened up newer political,
economic and cultural spaces and possibilities with the 2005 election of Bolivia’s
first indigenous president, Evo Morales Ayma. While these changes themselves may
be particular to Bolivia, events were occurring at a time concurrent with oss m
demonstrations and radical social and political changes emerging in La¢incam
(specifically, Brazil, Argentina, Venezuela, Ecuador, Paraguay, and &ylugu

Evo Morales and the MAS have received massive support from social
movements, unions, and the general populace, as demonstrated by their triumph in
the last two presidential, congressional and municipal elections: in 2005, the MAS
won the presidency with 54% of the vote, and in 2009 was reelected with a total of
64%. The first administration largely focused on the quasi-nationalization of state
industries (oil and natural gas, telecommunications); the confrontation witicgdolit
rivals of the old dominant political and conservative elites; agrarian land refibrens
design of national social and economic development strategies; and the development
of social welfare programs for health and education. The second term of the MAS
government has allowed them to continue and consolidate their political agenda,
demonstrated by the ratification of the new constitution, the passage of educational
reforms, and the formation of renewed and renovated relations between the state

market and civil society (Postero, 2010).
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These changes have opened up political power to the subjugated indigenous and
mestizo populations, shuffling governmental players and reorienting polndes a
programs toward a Plurinational State that is receiving enormous national and
international attention. Yet, the trajectory of economic development continues on
the same timeworn path: what Jeffrey Webber refers to as a shift “frorharabl
orthodoxy to a reconstituted neoliberalism under the guise of neostructuralism”
(2011: 9). The MAS government promotes a national agenda to work across class
and ethnic lines (interculturality, pluri-national state) to increase jobscalude
poverty (well-being), by turning natural resources into Bolivian-made preduct
(lithium batteries, cars) through industrialization and infrastructure inepnents
(roads, dams and other energy sources). The economic growth that peaked in 2008
(largely from the hydrocarbons tax) was invested into the state’s “neoséluct
economic” plans, with limited investments geared toward innovative ecological
economic models, which demonstrate an economic path that “continues to be the
subject...[to] the changing character of global capitalism and geoplditietegies
of large imperial powers in the hierarchical world system of statessl: @). To
these ends, Bolivia has increasingly moved away from economic ties preddyninant
with the US, to seeking out and establishing much stronger economic alliatices w
Brazil, Iran, China, and Japan.

This “process of change” will require a continual engagement with informed
citizens, social movements, unions, NGOs, foundations, and other organizations.
The MAS needs to maintain open channels to listen and engage with critiques, such

as those revolving around autonomies and territory (Regalsky, 2010); reformist
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agendas that subvert revolutionary changes (Webber, 2010); post-neoliberal national
economic strategies and universal notions of culture (Postero, 2010); andagtracti
economic models build on inequalities and environmental contamination
(Bebbington, Bebbington, Hinojosa, 2009; FONAMA, 2010). As Kohl and
Bresnahan sum up, “the country is seeking ‘partners not masters,’...[thus] the
challenge for Morales in his second administration will be to develop government
capacity to embark on the projects that implement decolonization, further consolidate
power, and advance the struggle for hegemony of the indigenous-popular social
majority” (2010: 19).This brief overview of Bolivia is a snapshot of a complex

history full of struggles and accomplishments. | seek to contribute to the ongoing
process of social transformation in ways that focus on indigenous peopless right
knowledge and culture as a valid basis for the ongoing societal construction and
ecological landscaping of Bolivian in the®2dentury. Through my ethnographic
research, | examine the potentials and challenges of recovering aedtragi

indigenous culture and modes of being and thinking for advancing a new
postcolonial moment in Bolivian history.

Rumi Mayu: Influences of the Past, Strongholds in the Present

The 1952 National Revolution was a social milestone that created an aperture
for the citizens of Rumi Mayu, as well as for other Bolivians. Following the
Revolution, the Agrarian Reform of 1953, and the scattered uprisings and revolts
throughout the rural highlands of the country that followed in the immediate
aftermath, a similar process in Rumi Mayu resulted in the distribution of pyopert

from the haciendas to tlmampesinosvhose ancestors had toiled the lands for
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generations. Although much of the land redistribution after the 1952 revolution
remained only partial and highly unequal (especially in the eastern lowlandseg

of Bolivia) (Urioste, 2007; Healy, 2001), the majority of Rumi Mayuns did not suffer
substantial inequities. The fragmentation and distribution of land in the municipality
did however unbalance the relatively fragile ecological-agriculturésysand the
amount of land that was actually received or purchased by local inhabitants
depended considerably on the given community, the fate of the ex-landowner, and on
the new social and power structures that were taking shape. Furthermore, the
process of Bolivian land reform did not lead to significant gains in actual poverty
reduction, or in an increase in agricultural production and the access to nutritional
foods, as the state did not take a leading role, but rather left land policies toghe “f
market’ forces in land reallocation and use” (Borras Jr. et al., 2007: 1).

At the time of the 1952 National Revolution, the haciendas were in the
possession of the second wave of regional landowners, few of whom resided
permanently on the hacienda, and who relegated the daily business to the
mayordomdadministrator), who was generally of mestizo descent and from outside
of the region. In the case of Rumi Mayu, the outcome of the Revolution was
generally peaceful, as the landowners quietly abandoned their haciendas;rhoweve
and as mentioned above, this did not lead to any egalitarian land distribution, and
hardly did it leave the region in the sole control of the local indigenous people. The
legal process of land reform did not even begin until 1956, and lasted for many
years; for example, the process for haciendas in the Rumi kédig(valleys)

region did not even begin until 1959, and finished only as late as 1969 (Arias, 1994:
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199). According to the Rumi Mayu Municipal Diagnosis Management Plan of 2000,
“71% of the agricultural properties are without land title documents” (Diaigodst
Municipal de Gestién 2000: 208). Summarizing some key processes of the Agrarian
Reform in the Rumi Mayu region, Bolivian historian Juan Félix Arias recounts the
following, in his 1994 study:

The organization of the Agrarian Reform provoked profound changes and
suffering... One of these changes was produced because of the individual
criteria and parceling of the Reform, in which Hdreendos(people who

lease or rent land), had to fragment and assign fixed parcelsaoéneeros
andarrimantes (leasers, rentersyhereby before they had been assigned to
work on rotational plots of land, thus this caused a total rupture in the
agricultural organizational structure and their corresponding work systems;
this act has had profound consequences in the new conflicts that has arose in
the region.

Considering that the zone is multi-ecological, with some haciendas that had
land in all of the ecological floors of the region, @mgendo worked

different parcels of land in more than one ecological floor...In these cases
where thearriendohad lots in more than one ecological floor, the Agrarian
Reform broke the ecological unity and complementarities of their agrarian
organization, enclosing these campesinos in one ecological floor and
producing a disequilibrium in its productivity...Another problem that the
Reform generated was the extremmifundio(small land holdings) in which

a half or quarter of a hectare was insufficient to survive....but this was
contingent on whether the receiving land was compensated with pastures, or
if these lands were uncultivable...In this sense, after the Agrarian Reform,
this mini land division could make it more difficult for some to get ahead
than others. For example, the campesinos who stayed with lands/ailéhe
could possibly maintain the land better because they could count on more
irrigation and possibly produce more each year. In contraghitfikindios

in the extreme altitudes of the altiplano regioar(lillera) were

insupportable. (1994: 120-12%).

* According to the first mayor of the municipalithe land surrounding the haciendas was parceled
into five hectare plots when near irrigation iases, and 10 hectare plots if not within close
proximity of a water resource. The mayor elabatdkbat “the first thing that the Agrarian Reform
commission did was to distribute land to Hreenderosand thepatrones therefore the patrén

continued owning some of the land that they presliphad, and they then gave some of the land to
thearrenderoswho had occupied or worked the land, and then ¢fasé¢ land to tharrimantes. This
commission did not make an offer to the campesinosrather to the owner; the owner gave the
commission food, they gave them a place to slémy, went all out for them. They attended the
commission well, and this affected the reform imaa way, as 70 hectares was measured for the
owner and they were given their papers.” Anottmiple from the Cabecera said that the hacienda in

17



Consequentially, on the one hand people throughout the municipality of
Rumi Mayu were free to work for themselves and to embark on their own system of
production, exchange, and food consumption as based on the ecological contours of
the environment, climate, and the generational passing on of knowledge and
practices; but, on the other hand, the only partially implemented reforms led to an
unequal distribution of land that contributed to new social order transformations of
gender, class and power divisions. It also opened up the concept and practice of
privatization, competition, and individual relations with the market.

Land issues and cultivation were further complicated by the fact thaatbke st
did not protect agricultural production and food security, as occurs in many other
countries. As Velasco points out, the Bolivian state “relinquishes all of [its]
protection...The worst is that the absence of the state reaches all compasses”
(Valasco, cited in Ledezma Rivera, 2003: 14). Three major areas of neglect tha
have contributed to rural deterioration—both human poverty and environmental
degradation—include: 1) Capital investment in the financial sector, instead of
agricultural production and rural areas; 2) Asymmetrical market pricesodu
agricultural subsidies in countries like Europe and the United States, that kesp pric
low in non-subsidized countries, and floods their markets with foreign products; and
3) Disproportionate focus and investment that supports agro-industrial segments and

the wealthy, while ignoring small scale farming, and the poor (LedezmaaRiver

their community kept approximately 23 hectares, tedirrenderosreceived approximately 3

hectares and therrimantes 1 -2 hectares. The family of the patrons shilélat the hacienda, and

“has to contribute their services to the commuliity everyone else...they have to help build the new
school, or send a peon.”
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2000: 12 - 13%. This absence of protection was actually superimposed by deliberate
agricultural development policies (1940 — 2004) that prejudiced and negated
indigenous experience and know-how, in favor of western designed and financially
supported policies that led to the unbalanced growth of agro-business versus small
scale farming; this resulted in political land grabs in the eastern sectio& of

country, in addition to privatization and transnational strategies that increased
unemployment, deepened poverty, and contributed to environmental degrédation.
Although not part of the epicenter of these policies, many Rumi Mayuns themselve
have experienced and expressed the consequences, which has contributed to a
continual decline in agricultural production due to a combination of factors: limited
resources to maintain and rejuvenate the environment; substitution of animal manure
with chemical fertilizers and pesticides; changing weather patgessociated with
climate change; limited irrigation systems; and lack of state support.f hikse
considerations have direct relations to the consumption of nutritious foods and
health; in turn, affecting their physical and cognitive abilities, and oppodsardi

“live well.”

® According to Ledezma Rivera, prices for Boliviagricultural products are determined by supply
and demands, which are affected by food importatienations and production. Bolivian farmers do
not receive any subsides. Boom production of @yebleads to lower prices, decreasing farmers’
incomes and abilities to cover agricultural codtedezama Rivera purports that “wheampesinos
sell their agricultural products below productiarsts, they are subsidizing low urban salaries.
Instead of the government subsidizing thenpesingsthecampesinosare subsidizing the economy
so that thempresariogan obtain the majority of profit” (ibid: 13).

® See Kevin Healy, ihlamas, Weaving, and Organic Chocolé2901) for a fuller understanding of
inception of the distorted and damaging consequseotwesternized induced agricultural
development policies in Bolivia. Healy documentsarete examples of how western technologies
were used as a means to snub and obviate indigéaciusologies, only to prove that the latter was
far more advanced and conducive to the ecologmationirs, and substantially healthier for the
environment and for people.
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Not only was the distribution of land highly skewed, and agricultural
development policies ultimately proved to be a disservice to the people of Rumi
Mayu, but the Agrarian Reform also contributed to a new social order of power and
patriarchy that evolved from the hacienda. Many of the people who acquired
regional, as well as departmental, political positions were mestizos veo eit
worked in administrative roles for the hacienda; or investors aligned withthe ex
haciendas; or were closely affiliated with the National Revolution’s darhina
political party, the MNR Nlovimiento Nacional Revoluciona)i® These people
“maintained the traditional antagonistic attitudes toward the campesinais,” a
attained political positions in the unions and other mechanisms of power (Arias,
1994: 122). They were instrumental in promoting and implementing the “external”
and “civilizing” campaigns and laws; such as, ltkg de la Prestacion Vial
(obligation to work on road construction), the registration of births, deaths and
marriages with the Civil Registry, and the mandatory purchase of idemntificztrds
and public schooling attendance (ibid, 127). During these times, as well as today,
many of these positions are filled, exchanged, and inherited through such means as
compadrazgdginformal kinship relations); thus, the Agrarian Reform assisted them
in maintaining administrative roles, and opened up avenues of economic
opportunities. Today, many of these same families run the local businesses, and/or
have an easier access in attaining political positions. In addition to thesgadbmi
actors, the new supplementary mix to this equation has been the increasing role of

NGOs, and the ascension to power of other local, and non-local, actors.

" As Kohl observes, local elites are more apt to@lrbenefits to their own self-interest, which can
potentially reinforce power of central governmend allies (Kohl, 2003: 154-155).
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By Way of Experience

As a result of happenstance, choice and the opening of spaces, | have worked
for over 20 years in several “development” programs in Bolivia. Ironicatigesny
youth | had always been against the manifestations of what | saw dgevent” to
be in the United States: a homogenizing sprawl! of conformity. Then through a
convergence of interests, studies, travels and work experiences (pstiieaie,
history, international studies, feminism, special education, health education, and
farming), | went to live and work in Bolivia and involved with , ironically enough,
this same field.

It was during the course of my previous involvement in rural development
projects that | began to witness the levels of disparity as a result of pegjpoieer
struggles, and greed. Simultaneously, | also felt the strength, excitante
positive feelings of a myriad of people. | would sometimes see the world as if
looking through the eyes of an insect: geometrically perfect, containiaganof
intricate social conditions and possibilities; chaotic in a uniquely harmoniousltvay
is, thus, because of the people | met and the politics | saw, that | was driveryto stud
think, act and hope, in order to further understand the absurdities | witness. Working
in several positions at the local level within the field of development, | sought to
understand more deeply the intricacies of how education, economics and politics
shape sociocultural and environmental facets of poverty. While exceedingly more
complex than | am about to portray, the world appeared to be structurally divided
between alliances of the elites—those who maneuvered the banking and financia

institutions, and the state apparatus and business enterprises that worked with, or
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through, professionals, technicians and para-professionals (teachers, tashnicia
engineers, health providers, etc.), who serviced an economically impoveristged cla
Yet, whereas many in the professional class might talk about or insinuate local
knowledge as “inferior,” “poor,” “uncivilized,” and “just indios,” | experiencée t
opposite—strength, depth and sincerity.

It became apparent to me how the development field could be positively
manipulated to become not just another process, but rather a powerful intervention
that reinforced established structures of societies and the world. Simultap&ously
saw forms of hybridity and multiple pockets of resistance, expressed from local
levels: through acts of refusal to let NGOs work in their communities; tergas
NGOs holding onto their principles, calling attention to social and environmental
abuses; to massive demonstrations that evolved into popular uprisings that
demanded (and eventually brought about) the resignation of two presidents. Itis
these junctures that | would like to explore: how pluri-ethnic societies kidhle
level are ultimately responding to the power of the state and its alliancénerith t
global economic powers. Beginning with locations of place at the commuvety le
my interest is to contextualize everyday acts of resistance and power, aat/#e a
collective ways of mediations. These combined methods all connect to the
importance of understanding the complex ways in which knowledge has been
historically situated, socially constructed, valorized and morally rootedorides
constructions of social arrangement and contemporary lifestyles can enhanc
theoretical and practical (praxis) applications of critical pedagofgiea post-

development that strives for decolonization and inter/intracultural relatgmshi
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Structure of the Dissertation

This dissertation is organized into eight chapters. Followinghtheduction,
the second chapter explains the theoretical focus and methodolaotine fagsearch.
The theoretical analysis uses an interdisciplinary approaclthwbéenters on
postcolonial theory and concepts of interculturality, and draws frber @areas such
as feminist political ecology, health ecology, and critical ggedy. The
methodology section describes the multifaceted data collectionoagpr and
introduces the research site (municipality of Rumi Mayu). Tha daitection took
place before the theoretical concepts of “decolonization” and Cuterality”
became part of the national discourse of the MAS government ingeraathich in
recent years have been incorporated into the national constitutiod,
operationalized into development plans and programs of two key (fqpumppses
here) ministries, those of education and health. The decision to gsetlieeries,
however, came prior to conducting actual field research, hgt televance was
reaffirmed during the different stages of research and wrifdaa collection,
participatory observation, and data analysis). Thus, the timingeothteoretical
framework for this research with the new national discourse pebaps, not so
much coincidence, as it was serendipitous. | believe that myténgassociation
with Bolivia and rural communities has endowed me certain insightined
through experience that enables me to place the events | obsefRacthi Mayu as

exemplary instances of the theoretical framework which | haveenhtss utilize®

8 Although the 1994 Educational Reforms embarkehtercultural education, and many Bolivian
scholars and activists discussed the concept alithghat of decolonization, these theories and
practices were barely perceptible and/or implentebtedevelopment and municipal professionals
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The broad, yet intersectional (multiple forms of oppression), foctledalissertation
required borrowing from the several disciplinary fields mentioabdve. This
research thus goes against the grain of general trends, whichdo@& single aspect
of a human behavior, environmental phenomena, etc. My research builds on
previous experiences, in which | would see how many different elesmelate and
interact with one another. Although intersectional studies catolplicated, and
unwieldy, | believe that they can also reveal connections thdilesrza deeper
analysis and promote concrete actions.

Using this theoretical framework, Chapter 3 presents the gaugeh
diversity of Rumi Mayu, and how local knowledge, culture and pracdhaes taken
care of and maintain their environment. | analyze contempordoendes (e.g.,
NGOs, municipal governments and schools, and the media) on agatund
cultural practices, such as bar(guequeg and market, and reciprocitayni). | also
illustrate how the changing nature of the market’s alliance thghstate and NGOs
are “re-territorializing” infrastructure and livelihoods in theunicipality of Rumi
Mayu, which is also contributing to redefining both gender and class / ethnieisy rol

Chapters 4 and 5 focus on the relationship between ecology and nuinition;
this respect, Chapter 4 builds on Chapter 3 to illustrate thes wwaywhich

colonialism, concepts of modernity, and a “catching up developmentestiafj the

during my fieldwork. While the MAS has tuned intag in order to counteract the ongoing effects of
colonial power and mestizo domination, by instduntlizing and formalizing decolonization and
interculturality into state policy and programsgitrattempts remain flawed. They remain reluctant
change the fundamental structures of western made@sonomic growth and development, and
continue on a path of resource extraction thatlt®gumassive environmental degradation, with
detrimental social, cultural and health relatedseguences. | will discuss this further in successiv
chapters.
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environment and, in turn, agricultural production and nutritional intakescids the
nutritional status of children, and the state policies and how thestidn in the
municipality. | present local and professional beliefs and opinidnsuta
malnutrition, and major policies currently presented to show how bothsfaf

knowledge incorporate and resist the other. | conclude this chapteanviexample
of cultural practices that demonstrate how inter-relationshigs tivé land and food
hold much potential for the nourishment of both body and spirit.

Chapter 5 examines how the municipal government (local offidmalth
workers, education employees) and NGOs respond to and address itrainutr
examine information and pedagogical practices through workshop vendé®alth
fairs, and also discuss how municipal health workers understand and are
incorporating the new (2006) national nutrition progrBesnutricion Cero(Zero
Malnutrition). | explore food donation programs, such as the World Foodarmogr
(school meals), and show how they are affecting local eatibgshand possible
nutritional intake. The chapter closes with illustrations of thaticgiship between
nutrition and the national discourse \¥ir bien (to live well), decolonization and
interculturality. The importance of using intersectional analysed approaches to
address agricultural production and the consumption of nutrient rich fecalso
emphasized. The examples and analysis coincide and conclude withnaatca
approach, utilizing two specific critical literacy approaches: healthegological.

Chapters 6 and 7 explore the influences of schooling on everydaicgsact
and some of their effects on local knowledge, self-actualization,tle present

directions that the municipality is embarking upon. | present anlyzana high

25



school narrative project that | organized to better value local kdgelas a means
to deepen understandings of local ecologies, health practiceslivalittood
practices, and to encourage reflection and analysis. While ¢fecipdid not meet
its intended goals, it did provide insights into what schools face as paibefatihg
process within a culture of lingering colonialism. | discussonal education
policies, and illustrate some differences betwesshool knowledge andlocal
knowledge, and the challenges of parental participation. | concludehwiigtits on
how critical pedagogy (predominately of the feminist and revolutjomams) and
“multiliteracies” could play a role in the self-actualizati of indigenous
communities, in order to construct actions and changes that build updn loca
knowledge, in solidarity with regional and global social movements.

Chapter 8 concludes the dissertation. | summarize the main changes that are
going on in Rumi Mayu today, that are most relevant to forging a new path to
development and well-being in Bolivia, and in conjunction with the new imperative
for decolonization in national politics. | couch this within the current political
discourse of the MAS government’s developmental model, and state policies and
programs that continue along a “reconstituted neoliberal” path that derides the
fundamental rethinking for integrating the economic with the social well bathg a
agricultural practices of rural areas. | discuss the important role thtieat
economy plays, and the need for a critical recovery of history and a valuation of
local knowledge for ensuring the self-sufficiency and authentic developmt of
municipality. | intertwine examples that show possibilities for putting

interculturality and decolonization into practice, which should include the people of
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Rumi Mayu in a national discourse for social change. | conclude with ways ih whic
rural changes interact, or may interact, within a dialectic relatipngitih the state

that restores indigenous rural places to spaces of self determination afidaditina

rather than places of opposition and oppression.
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CHAPTER 2
IN THE FIELD: THEORY AND METHODOLOGY
We live in a deeply colonial and racist society. These historical relationships
shape and define all of the interactions that take place on a daily level, from
the way you address people, the use of public space, even who gets
preferential treatment in public transportation. Every one of these
interactions reflects a deeply stratified society. None of us has any doubt that
it will take decades to get rid of these deeply etched internalized colonial
relations. )
Alvaro Garcia Linera, Vice President of Bolivia, 2010
People in the municipality of Rumi Mayu in Bolivia have been shaping their
local ecologies for generations; to varying degrees, they maintaineaccosection
to their environment, especially in relation to forms of livelihood, food production
and security, and systems of commodity exchange. Their daily lives ikutteat
ways in which particular knowledges associated with local experiences, kultura
beliefs, modernity/coloniality, and capitalism have encountered one another,
evolving in ways that integrate old cures with new modern ones. It is a place—
representative, yet uniquely its own—that has developed within the contours of its
geographical, inter/intra cultural and resourcefulness possibilitiesamy ways
exemplifying how epistemic worlds meet, collide, cohabit and partiallgiate. |
try to capture pieces and chunks of this through the conversations and interactions
that | encountered of everyday life on the dusty streets, central plaza, abaae hom
renovated houses, original and modernized municipal buildings (mayor’s office,

schools, health posts, market), along the river banks, and in the fields and back of

trucks.

° Cited in Controlling State Power, An Interview iwiice President Alvaro Garcia Linera, by Linda
Farthing, 2010.
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Despite Rumi Mayu’s rural location and distance from urban centers, its
population has continued to deal with regional, national and global centers through
physical encounters for increased usage of the communication technologies and
media. The Bolivian state, in conjunction with international development agencies
and institutions, are major contemporary actors affecting and/or influencimgttse
of life in Rumi Mayu. Much of their program orientation and relationships with
locals are positioned along hierarchal professional, gender and racidhldhean be
traced to the colonial era, and the subsequent sociopolitical and economic policy
spinoffs. As Vice President Garcia Linera acknowledges in this chaptenmgpe
epigram, much of Bolivian societal setbacks and tensions can be attributed to the
stratification of people along racist attitudes that are enacted in adnoyraiverse
ways. In most cases, political and socio economic policies were designed and
carried out by ignoring—if not totally excluding—Ilocal knowledge and the
involvement of indigenous populations and other marginalized citizens. This has
occurred in most aspects of society, from schooling to health systems totagaicul
programs. On the one hand, much of the national policies and actions during the past
couple of decades have been highly contingent upon (or conditioned by) underlying
power structures associated with international development agenciehé&Worid
Bank, USAID, the IMF) in ways that try to change the epistemological amal soc
transformation of communities to better fit the global market economy. Onhixe ot
hand, however, Rumi Mayuns have confronted this onslaught of imposed reforms
through acts of resistance and accommodation, developing the municipality through

working with their endowed natural resources, inter-generational ingenuit
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external contacts and maneuvering powers. Yet, despite centuries ohcesiral
alterations, and the rise of the MAS government’s socialist agenda, the ¢égacy
colonialism continues to work in ways that marginalize, insult and threaten to
diminish Rumi Mayu'’s local culture and indigenous systems of knowledge,
technology and local economy based on exchange. | discuss throughout this thesis
many of the daily ins and outs that affect the “quality of life” in Rumi Mayu,itha

in varying degrees affected both by the vestiges of historical colonjalisirby

people’s struggles to forge their own path.

Given the intrinsic nature of knowledge in regards to how we interpret our
worlds, landscapes and livelihoods, this dissertation correlates fundamental
understandings and interactions around food as a natural resource, and with personal
and community health and well-being within the historical and contemporary context
of Rumi Mayu. As highlighted in Chapter 1, | do not specifically study nutntesn
se but rather examine food in terms of nourishment within a conceptual framework
that analyzes the interrelations between knowledge and agricultural production,
health, schooling, politics and culture. The cultivation and preparation of foods is
what largely binds Rumi Mayuns’ relationships with their land, which provides
nourishment in a myriad of ways. The postcolonial framework seeks to regenerate
anticolonial epistemologies and “literary imaginations” that recover aoti@soof
place, and a “profound dialogue with the landscape” (DeLoughrey and Handley,
2011: 4). These interconnections have been well stated by Edward Said: “For the
native, the history of colonial servitude is inaugurated by the loss of locatitge t

outsider; its geographical identity must thereafter be searched for ari®om
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restored... Because of the presence of the colonizing outsider, the land is tdeovera
at first only through imagination” (Said, 1994: 77, cited in DeLoughrey and Handley,
2011: 3).

Coloniality has had diverse affects on individuals, and while resistance and
local epistemologies and cultures have persisted and evolved, the interrabhatur
colonialism and modernity has invoked long term damage on the physiological,
cognitive, and psychic of people that curtails abilities and agency. In this bense
utilize and integrate postcolonial theories with several other disciplinkscal
ecology, feminism, development, and critical pedagogy, in order to examine how
Rumi Mayuns are positioned and respond to dominant sociopolitical models
originating in the state and international development programs. | also combine an
intersectional analysis approach, that looks at how multiple forms of oppression and
divisions are developed and enhanced through state and development policies and
practices. Drawing on Yuval-Davis (2006) and her critiques of “intersetitigha
my intention is not to “reinscribe the fragmented, additive model of oppression and
essentialize specific social identities... [but rather] analyse theahtial ways in
which different social divisions are concretely enmeshed and constructechby ea
other and how they relate to political and subjective constructions of identities”

(205)1° The double, triple or quadruple oppression of women are not equally

9 The "articulation of multiple oppressions" (Brew#893: 13) is “constituted [and reconstituted]
through complex interaction between class, cultigligion, and other ideological institutions and
frameworks” (ibid: 30). Mohanty points out the plematic in generalizing “women as a group, as a
stable category of analysis, is that it assumesh#storical, universal unity between women based on
generalized notions about their subordination” @®W). To me, this applies not only to relations
between Western feminists and Third World women abeo to relations within the Third World

itself.
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experienced, because they share a similar gender, low economic status or ethnic
background; nor do women deal with multiple oppressions in similar ways.
Disrupting hegemonic knowledges opens up avenues to understand and value
the plurality of differences among people (wonaewil men)—their experiences,
histories and positions, and their multiple and diverse forms of struggle, resistanc
and agency. Furthermore, the recognition and valuing of differences help to
strengthen multiply forms of thinking and agency. This, in turn, holds great potential
to decolonize dominant intellectual thoughts and knowledge practices that enable
sexism, racism and oppression. My principal research question explores and
analyzes epistemic borders through the ways in which the people who live in the
municipality of Rumi Mayu are dealing with and addressing modernity/coltniali
their everyday lives. More specifically, how do Rumi Mayuns (re)negociate
relationships and (re)orient techniques, to actively change their situatiaotihat
provide a basis for decolonization projects? What are the major everydansens
obstacles and achievements, and how are they discussed? In addressing these
guestions, | am aware of the limitations of my encounters and understandings of the
everyday lives of Rumi Mayun’s, and how my own background and positionality
(public university, white female student) can cloud my interactions and
interpretations. Although | had years of experience in the field of “develapme
rural areas, my work on this dissertation stimulated previous and different
discomforts to surface, but also created newer lenses in which to look, listen and

learn
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In a circuitous fashion, from field work to self-reflection and writing, | have
struggled with the concepts of development, dependency and postcolonial theory,
and what these academic lessons really mean for Rumi Mayuns. | wasléls
consciousness about how well | comprehended my encounters, and the fact of who
aml to represent another; in other words, portraying / talking for others whom had
not even asked me to do so. | most recalled Spivak, and the way in which she
stresses how seeing through the eyes of the dominant structure or patrarbgiog s
silences the object person (i.e. “can the subaltern speak”). In addition, she also
critically looks for spaces in which the subaltern voices can emerge, andnways
which outsiders can hear their voices through a process of “unlearning” and
“learning to learn from below,” that entails “two way conversations and non-
exploitative learning...[that] establish...an ethical relationship” (Kapoor, 2008: 57)
Thus, the foremost goal of my fieldwork was about immersion into town life through
being part of the activities and dialogues that people were open to. While mast Rum
Mayuns are mildly suspicious of outsiders, despite this they also have varying
interests in other people and the outside world. | was particularly cargfayt
attention to people’s energy, respecting their expressed (verbal orat)edtsire or
non-desire to speak or interact with me. In the end, my fieldwork was never about
just gathering data, but rather about building relationships with others on their own
expressed terms, and sharing some of this through conversations and the writing of
this dissertation.

This chapter is divided into four sections. Initially, | begin with an overview

of the concept of colonialism in theory, and then discuss postcolonialism in a simila
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fashion. | draw in the role of critical pedagogy to further enhance ways @ whi
reflect and move forward “the recuperation of interstitial spaces of iriteral
communication, and for the creation of new epistemological platforms from which
new forms of political imagination could emerge and proliferate” (Morafa,, et al
2008:17). In other words, how critical pedagogy can contribute to self-deteoninati
and freedom, which are the fundamental goals of decolonization. | also review
theoretical concepts of feminist political ecology and development inamre it

“place.” Finally, | utilize and blend a combination of theories to cross disaiyl
frontiers and epistemes, in order to better understand and discuss the messiness of
everyday life and its relationship with the land on which we stand.

Colonialism: Images and Materializations

Colonialism encompasses the domination and control of a society’s means to live
and develop according to their own intellect, culture, economy, ecology, pditids
desires (e.g. another form of imperialisth)The building and operation of six
haciendas in the region of what is now the municipality of Rumi Mayu enforced
local people into servitude, is but one example. The distinction beteémmalism
andcoloniality, is that colonialism consists of the domination of a people’s external
and physical world, whereas coloniality is about how this affects their ihsarda
ontological worlds. Most studies deliberate on the economic, political and hiktorica

conditions of colonialism “without touching on...coloniality...which corresponds to

1 According to Frantz Fanon, “The term colonialismsvereated by the oppressor, is overly effective,
overly emotional. It is situated in a national lgleam on a psychological plane...colonialism is not a
type of individual relations, but rather a natiotetitorial conquest and the oppression of a pgopl
(1975: 88).
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an epistemological expropriation” (Castro Gémez, 2008:268 —'26@)other

words, the “matrix of [colonial] power did not only entail militarily subjugating t
indigenous peoples and dominating them by force (colonialism); it also attetapte
radically change their traditional knowledge of the world, to adopt the cognitive
horizon of the dominator as their own (coloniality)” (ibid; 281). Knowledge, like
race, class and gender, became categorized and measured as superioii@nd infer
the knowledge that the western curriculum trained professionals bring to the
municipality is considered superior to the inter-generational knowledge that Rumi
Mayuns have evolved for centuries. Realms of knowledge were, and continue to be,
validated by ethnic and cognitive superiority in which that that is “not produced in
the centers of power or in the circuits controlled by them is declared antlamd
‘pre-scientific’” (ibid: 279). This is also furthered analyzed in terms of a
“geopolitics of knowledge” (Dussell, 1977) and the “hegemony of certain types of
knowledge” (Mignolo, 2001: 429). Derived from Wallerstein, Quijano, Dussel's and
Mignolo’s perspective, “European modernity is noiradependentautopoietic, self-
referential system, but insteadoiart of a world-system: in fact, its center” (ibid:

437). In this sense, “knowledge becomes, on one side of the spectrum, part of the

social reality that shall be improved, managed, or domesticated” (ibid: 436).

Colonialism, and new forms of “transmogrified colonialism,” or “colonial

modernity” together with the insidious nature of “capitalist modernity,” can

2 The concept of the “coloniality of power” is degiv directly from the writings of Anibal Quijano.
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fractionalize campesinos/as, complicating forms of solid&fityuse the term

colonial modernity to refer to the model of development that is coextensive with
colonialism and Eurocentric modernity that has both ideological and
material/institutional dimensions to it that are congruent with one another that
therefore make it hegemorificOn many instances | witnessed heavy handed
competition and brawls between local campesinas/os and local authorities around
issues ranging from simply selling ice cream; to selective town ordis@feehose

pigs could wander the center of town and whose pigs got shot as a show of force; to
imposed municipal community projects to widen the streets, which encroached on
people’s agricultural production lands without compensation; or the installation of a
town sewage system that created stagnate water holes for mosquitat$ci@ia,

and then later re-routed the raw sewage into a previously relatively clearMarey
Bolivians themselves are involved in the perpetuation of a colonial discourse; they
put on, and live in, the masks of their oppressors (cf. Fanon and Freire). Or, as some
feminists point out, “the colonized always appropriate the masters’ toolsigLor

1984), and “redeploy them toward their own interest” (Calas and Smircich, 1996:

239). This, in addition to new and evolving manifestations of coloniz&tican

13 The term “transmogrified colonialism” is my owrrifio of reference based from observations in the
ways in which Spanish colonial attitudes and beatvavin Bolivia have been transformed into newer
manifestations of subjectivity, resulting in disptions and shifts in class, gender and labor ot

1 The terms “colonial modernity,” and “capitalist dernity,” are concepts taken from Timothy
Michell’'s bookQuestions of Modernify2000. Many scholars link capitalism with coldisa with
modernity, i.e. Edgardo Lander, 2000; Anibal Quijah997, 2000; Walter D. Mignolo, 1999, 2000;
Fernando Coronil, 1996; Aihwa Ong, 1988; Jose de&®&ilva (2006);and, Ramdn Grosfoguel
(2006).

15 «Colonial discourses,” as explain by Ong, aref&tiént strategies of description and understanding
which were produced out of the historical emergesfcetransnational network of power relations”
(1988, 73). Three examples of these includeedtdlonizationwhich “permitted the reproduction of
domination models originating in property holdedamvestment elites, who relied upon appointed
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alter the formation of coalitions, social movements and solidarity, espeaially
remote marginalized areas. Many Third World “professionals” (teacheses)
doctors, agronomists), and other NGO workers (educators, community development
workers) ignore their pasts, their culture and their local practices, akdweays
that actually onlyerpetuategpatriarchy, matriarchy, classism, and racism. They hire
marginalized people to work for them, treat them as inferiors, and the “simtyftane
of oppression multiplies, further ensnarls and solidifies injustice and
discrimination®®

These are, by nature, examples of what many theorists have termtsires
andinternalizedcolonialism. Silvia Rivera Cusicanqui uses the notion of “internal
colonialism” to analyze the “superiority complex” that Bolivian middle class
intellectuals exhibit toward the indigenous populations, and all the political

deviations that go along with it (2006: 9) For his part, Gonzales Casanova

privileges granted by colonial power centers” (Yapi06: 5); 2)ultural colonizationas described

by Bonfil Batalla as a historical process dgSindianizaciéh(“de-Indianization”); and 3) the native
population has a particular and distinct identigdd in their own culture, which they are forced to
renounce. “This exclusion signifies that the cudtaf the dominated pueblo does not even recognize
their own value. It is an incompatible, denied ardt.. The profound difference between the imposed
colonial order of the 16th century and the previfums of domination is that the new subjugation of
‘the other’ is denied; their culture and their ajbecomes incompatible and inexistent. The
saturation in the system of cultural control clgai#monstrates this exclusion, resulting in the
imposition of a different civilization” (Bonfil Batlla, 2005: 170-171). Theefritorial colonization”

is the “colonization of new land.” The colonizatiof land, coupled with the colonization of culture
allows for the “immoral creation of captured maekahd facilitates access to abundant raw materials,
cheap labor, docile mentalities and disciplinedibsd

1% King uses the term, "the modifier 'multiple,™ whishe refers to as "several simultaneous
oppressions but also to the multiplicative relagitips among them" (1997: 223).

" Rivera Cusicanqui elaborates that internal col@maoperates through a subjugation-like
domination, and through the restoration of the eialomodel (such aisiternal colonialism, see

below), it is able to proliferate; this elucidates continued stratification of Bolivian societts i
internal contradictions and mechanisms of exclus(d®93: 30). Kamat notes that “some scholar-
activists in India have posed the thesis of ‘iné¢olonization,” wherein rural areas and peopleeha
been colonized by the state for urban-industrigetigpment” (Kamat, 2002: 26).
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succinctly sums up the intrinsic nature of what were originally exteathfarms of

colonialism on contemporary indigenous communities:

Today’s indigenous problem is essentially a problem of internal colonialism.
Indigenous communities are internal colonies. Indigenous communities are
colonies located within national boundaries. Indigenous communities have
characteristics of a colonized society (Gonzales Casanova, 2005: 141).

Rivera Cusicanqui refers to this as the “internalized mentality of colemial
which tells us that the enemy is within” (Rivera Cusicanqui interview witthifa,
NACLAZ2007: 9). Colonial roots are deeply embedded in state institutions, and
reproduce themselves “internally within the authoritarian structures fouhd laeft
parties, “such as, clientelist relationships” (ibid, 9). These attitudes aetsloelin
be traced to concepts of race and status (inferiority and superiority) asa toe
access capital through salaries and the market, which leads to “assodliates’c
and a society geared toward “these determinations” (Quijano, 2000: 217):
“Colonialism is constituted from modernity” (Mignolo, 2000: 75), propelled by
characterizing ethnicities, and then by grouping them into singularitiesef r
(Quijano, 2000). As a lived example of this, one man fronCeigecera del Valle
of Rumi Mayu explained to me: “Here they say Indiandi¢s), pigs €ochino3;
some people call us that, here the problems are always causedrdighd& hose
that call us this have a little more money, they’re a little richer. Yes, tikesrus

feel a little bad.”

Colonialism operates through structures of domination and difference that locat

women and men dissimilarly, constructing a “politicized gender consci®isnes
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(Mohanty, 2003: 55). For example, as one woman told me of her experience at one
public municipal meeting held in Rumi Mayu, “I walked out of the meeting. | was

so mad to hear the mayor tell all the women that they areflapg], that they sleep

late and don’t do much, that this is why they are poor. [The other women] just sat
there in silence.” Intersecting oppressions of race, ethnicity, claggeaddr

collude in a “simultaneity of oppression” (Brewer, 1993:“£3), which “feminism

is not just the purview of women (but of women and men)” (ibid: 55). As Mohanty

further explains:

Gender and race are relational terms: they foreground a relationship (and
often a hierarchy) between races and genders. To define feminism purely in
gendered terms assumes that our consciousness of being “women” has
nothing to do with race, class, nation, or sexuality, just with gender. But no
one “becomes a women” (in Simone de Beauvoir’'s sense) purely because she
is female. Ideologies of womanhood have as much to do with class and race
as they have to do with sex...It is the intersections of the various systemic
networks of class, race, (hetero) sexuality, and nation, then, that position us as
“women”...[in which] relations of power...are not reducible to binary
oppositions or oppressor/oppressed relations...[but to] multiple, fluid
structures of domination that intersect to locate women differently at

particular historical conjunctures.... In other words, systems of racial, class,
and gender domination do not have identical effects on women [and men] in
Third World countries (2003: 55).

According to Quijano, the myth of a “Eurocentric” version of modernity

originated in the “unilateral and unidirectional” projection of civilization, Hase

18 The "articulation of multiple oppressions" (Brew#893: 13) is “constituted [and reconstituted]
through complex interaction between class, cultigligion, and other ideological institutions and
frameworks” (ibid: 30). Mohanty points out the plematic in generalizing “women as a group, as a
stable category of analysis, is that it assumesh#storical, universal unity between women based on
generalized notions about their subordination” @®W). To me, this applies not only to relations
between Western feminists and Third World women abeo to relations within the Third World

itself.
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the ideas and myths arising from Europe’s “central and dominant...capitalist world
colonial/modern” position, which obtained its “vigor” from the “ideas of race as a
basic criteria for classifying a social universe of the world populat@nijé&no,

2000: 220)° This was also attached to patriarchy, whereby “the notion of the
[colonial] ruler is seen as a white, masculine, self-disciplined protectoorobew

and morals...this was accomplished through the creation of the ‘English gentleman’
as the natural and legitimate rule—a creation based on a belief systelrethatn

social Darwinism, evolutionary anthropology, chivalry myths, Christianitgliahe

and ‘scientific’ treatises, and the literary tradition of empire” (Mopa2®03: 59%°

The historical result of this colonial power has two decisive implications:

The first is obvious: all of the communities were robbed of their rightful and
individual (“propias y singularé$ historical identities. The second is,

maybe, less obvious, but no less decisive: their racial, colonial, negative
identity implicated a pillaging of their place in history regarding thtucal
production of humanity. In the future they are not only inferior races, but
also only have the capability to produce inferior cultures. This also
implicated their new re-allocation in the new historic time constitutedifirst
America, and then with Europe: moving forward will be condemned by the
past. In other words, the power of the patron that was founded in colonialism
also implicates a cognitive patron, a new perspective of knowledge within

19 More specifically, Quijano proceeds to give anmepke of the more well-known, “developed and
sophisticated” ethnic groups, such as, “Aztec, May&himus, Aymaras, Incas, Chibchas, etc.”
Highlighting that within a period of three hundngehrs, these different ethnicities were groupeal int
“only one identity: indios” (Indians). “This newdentity was racial, colonial and negative” (2000:
221). Quijano points out the similarity to how i&fin tribes, such as the “ashantis, yorubas, zulUs,
congos bacongos, etc.” were collectively groupatiidantified as “Negroes” (“blacks” or “niggers”),
and utilized as slaves (ibid, 221).

2 Mohanty cites Helen Callaway (1987) study of E@apwomen in colonial Nigeria, in which
Callaway states that “white women did not traveth® colonies until much later, and then too they
were seen as ‘subordinate and unnecessary appsaridameas rulers. Thus, the British colonial stat
established a particular form of rule through theslwucratization of gender and race specifically in
terms of the institution of colonial service. Thiarticular ruling apparatus made certain relatems
behaviors visible, for instance, the boundariethefrelations between white men in the colonial
bureaucracy and ‘native’ men and women, and theiehof imperial rulers who seemed to ‘rule
without actually exerting power” (Mohanty, 2003:)59
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which all that is non-European is of the past, in this way inferior, and always
primitive (Quijano, 2000: 221).

In Bolivia, the very term “campesino” was introduced into the national
lexicon following the 1952 National Revolution, which grouped together and labeled
all the agricultural laborers and their families that lived in the countythe
majority of whom were, and continue to be, indigenous peoples or of indigenous
descentrfiestizos®* The state’s strategy was to promote patriotism and nation
building through lumping together 36 indigenous groups into one category; this also
reinforced their destiny to be the “peasant” working class—a more discipdibed |
class to serve the needs of the state and their elite “European” descéastentbis
move was an attempt to obliterate indigeneity by trying to disregard indigenous
roots; this by informing the indigenous people that they were allcaompesingsin
other words, no longer indigenous, let alone Quechua, Aymara, Uru, Weenhayek,
Guarani, Moxeno, T’'simane, Yuracaré, Sirion0, and so forth. By glossing over
indigeneity—its memory and identity—all citizens could now be separated by
profession and class, and fall under the rubric of a one state apparatus.

Fausto Reinaga observed that the 1952 Bolivian nationalist political process
was locked in step with the modern-colonial world system—which was not

compelled toward societal justice and wellbeing, but rather was morestetkie

% The literal translation of “campesino” is “peasaritMestizo” refers to the racial mixing of thosé
indigenous and European background.
%2 The Bolivian historian Rossana Barragan pointstioatt the “stigmatizing content of the terms like
‘Indian’ or ‘mestizo’ have been continuously renelwe[and that] new differentiating strategies
(Bourdieu 1993: 57), through the power of categdi@n and reconstruction of hierarchical
differences...[are maintained] because identitiesinaatto be labeled, stigmatized, and colonized”
(1997: 63).
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characterizing and molding “the Boliviamolaje®® ‘intelligence’ [to] imitate in

simian fashion ‘echo for echo and gesture for gesture’ that of Spain, Frahce a
Russia” (1967: 231). In response to this Bolivian reality, Reinaga stated that “the
indio should not take another namsino el suyo propiofbut rather his own]:

Indio” (1969: 10); in other words, he proposed that the political reality and identity
with the concept apachukuti* be the energetic force. The full intent of this is to
destroy colonial representations step by step, thereby opening up and gigiagepas
to other notions of a society that had not been thought of by the criollo-mestizo, but
from the same condition of the colonized indio, since in the indio not only is
resistance found, but also a well-formed ethical social political thoughtie @ind
intercultural character (Fernandez Osco, 2010).

Although recent indigenous and social movements are pushing forward much
long-awaited and beneficial changes, and have been reclaiming with pride thei
distinct indigenousness, the classification of “campesino” is still comnuselg,
and is frequently preceded with a proper noun; i.e., “Quechua campesino.” With this
stigma adheres the inferiority of a group of people that, Quijano theorizksnlyil
reproduce an inferior race, and have the “capability to produce inferior cultumes.”
addition, “racism is [also] another barrier to solidarity between women” (Hooks:
2000 489)—one just has to visit any Bolivian rural town, or walk down any street in

any city, to see and feel these results and reproductions of 500 years oflisatonia

% Cholajerefers to the process of becont®la, a frequently (but not always) derogatory term for
mestizo; a version of “half-breed.”

4 pachukutirefers to the native Andean notion of a momentadfaal change in time and space, in
which orders and hierarchies are reversed, and Wieza is a transformation of one world ending and
another beginning.
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the farmers are undervalued and underpaid indigenous or mestizo “campesinos/as;”
the maids in the cities are their daught@rie construction workers in the cities are
their sons; the vendors in the city market are mainly “campesina” transplents

new generation of “campesino/a” high school graduates are stacking shelves
supermarkets; and so forth.

Some campesinas/os break the mold by learning a profession, and often times
try to blend into the criollo-mestizo middle class by rejecting their f3ofss also
indicated by Quijano, the aftermath of the “colonial modp#tf6n colonia) has
become imbedded in the individual psyche, materializing as a “cognitive model” that
aligns with Westernized perspectives and knowledge, and thus rejects thatswhich i
non-European and linked to the past, “in this way inferior, and always primitive.” As
one woman from the higher altitude region of Rumi Mayu succinctly stated to me:
“They enter the school and come oubzoqgentlemen). Because they are now
more refined, they call umillas (little girls), lloghallas (little boys),indias”

The colonial model—in this sense a hierarchical system of whites and criollos
socially characterized as being on top—or, the “internalized mentality of
colonialism”™—also materializes in the self-maintenance of class andrgeheke

and destinies, and/or could also be seen as a form of resistance to protect one’s

% See Leslie Gill (1994Rrecarious Dependencies: Gender, Class, and Dam@stvice in Bolivia

New York: Columbia University Press.

% By way of example, in conversation one day an Aynfdend in La Paz told me a story about how
his friend’s nephew became a lawyer, was fairlycegsful, and purchased a house in an upper middle
class barrio of the city. Shortly after his nephaaved into his new residence, the uncle wentgi vi
him, but was stopped outside the front gate byhaghew, who informed him that he wasn’t

welcome, and that he shouldn’t come back.
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family. As one young man from the valley in Rumi Mayu observed about the higher
altitude communities, from which his mother is from:

Almost all the girls stay in the cordillera. They have huge flocks of sheep,

usually all the girls; since they are very young dedicate themdelvaking

care of the sheep, and for this reason they have fewer opportunities. Also,

their fathers and mothers believe that their daughters have to take cage of th

sheep, because how else will they spend their lives; how will they survive if

they don’t have sheep. They think that the sheep are eternal, but it isn't like

that. For this reason, so many girls are illiterate in the cordillera.

Colonialism instituted the imagery of racial, gendered and cultural opposites
(colonizer / colonized), manipulating social spaces and opportunities. It draws on
what Sivanandan describes as “a color line that divides the power line with the
poverty line” (1981: 300). In looking at racial formation in apartheid South Africa,
Sivanandan observes that, “the racist ideology of South Africa is an explicit,
systematic, holistic ideology of racial superiority—so explicit thatakes clear that
the White working class can only maintain its standard of living on the basis of a
Black underclass, so systemic as to guarantee that the White worksgvitlas
continue to remain a race for itself, so holistic as to ensure that the colarthee i
power line is the poverty live” (ibid: 300). The Bolivian indigenous populations
have also been excluded from the socio-economic and political process and
development of the country with similarities to an apartheid state based orcenjusti
and a marginalization from opportunities. According to Patzi Paco:

Citizenship is based on a&quality of opportunitiesas the fundamental

concept of democracy, it has only been an element of discourse to legitimize

the established colonial hierarchy, in which the access to these opportunities,

in all areas (political, education, science, etc.) were always dusesc

monopoly of the white criollo-metizo chaste,whom held all of the rights and
privileges in all spheres of the society. This chaste, which were born in
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contra to the Indians, were systematically dependent—in their lives,

successes and blunders—and served by them. However, the criollo-metizo

chaste reproduced under the rules of endogamy so that they would not
decompose; in other words, their components marry between themselves, and
pass on the heredity of their privileges among themselves. The rest of
society, in this case the indigenous, is excluded from these opportunities,
founded in an unequal citizenship that is precisely the characteristic of the

coloniality of power (tolonialidad del pod€) (2006: 53).

Nevertheless, although campesinas/os have been "subjugated,” oppressed,
and excluded they have not beewrricidos5—conquered, vanquished, defeated (as
Silvia Rivera Cusicanqui demonstrates in her much acclaimed Oppkessed But
Not Defeated1986])?’ As the Quechua-Aymara Bolivian intellectual Reinaga also
emphasized, the lived realities of colonialism and its subsequent margioalizati
simultaneously created apertures of self/communal introspection, resiatahc
insurgency. Throughout the municipality of Rumi Mayu, everyday campesinos/as
enact their own manner of influence and agency; the strength in their survival skill
culture, “etnic” economy, and persistence to meet their needs in itself efiesnpli
numerous forms of struggles and resist&ic&/omen and men—together and

separately—contest and subvert the colonial process at various junctures.

Historically, the survival of the colonialists was indebted to the accumulated

%" Rivera Cusicanqui’s book analyzes the 1979 kagaitsligenous upraising in Bolivia, in which she
argues for a “radical and profound decolonizatiprdcess of the political, economic structures, but
most importantly the ways in which we perceive wueld.

% Some recent acts of organizing in defense of Ingats include in Rumi Mayu: running the mayor
out of town for corruption; th¥alle communities organized to demand equipment andligspp

build riverbank supports, after the river had olved and washed away agricultural land and
produce; th&/alle communities also organized to have the local paeststed for purportedly
sexually molesting boys in the Church run boardicigool for high school students; some of the
Cordillera communities organized and insisted on receiviegtetity, and got it; one€Cabecera del
Valle community organized and built its own boardingasdtand high school, and then demanded
that the Ministry of Education provide them witla¢ders and a director; one community inAffteira

is in the process of organizing of a community agnicultural cooperative with all interested and
willing local residents; and in another communitythieAltura, an NGO agronomist told me, “the
people here are very organized and take actiorheif tlon't like someone, they send them out of
town on a donkey—I witnessed two agronomists areldBO worker get sent out this way.”
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knowledge and practices of pre-1492 native Americans: agricultural prasticbs

as potatoes in the Andes and maize in Mexico, contributed to storing food and a
staple diet; environmental management of expansive land masses enabled
settlements and cities to flourish (Mann 2005); and mineral mines to be exploited to
provide the tools and riches that financed the “modernities” of the mutated tentacle
of colonialism (Quijano 2000; Mignolo 2000).

But again, | would like to point out that, in the case of Rumi Mayu, not all
local state professionals (e.g., teachers, health workers, administratotafbatitke
mayor’s office) and NGO workers are discriminatory and oppressive; however, i
my opinion, most do exhibit attitudes and behaviors associated with Quijano’s
“cognitive model,” Rivera Cusicanqui’s interpretation of “internal colosmali’ and
Lorde’s “reappropriation of the masters’ tools.” Some brief examples of open
relationships between the “outsider” with the local population include: one
agronomist, who explained how he valued learning from the campesinos, especially
their ancient beliefs to plant according to the points of the moon and constellation
movements; and another agronomist told me of his admiration for the ancient
terracing practices in some of the higher altitudes, pointing out that althoygh the
have deteriorated they do continue to product lush foliage, and that he would like to
work with the campesinos/as to explore the possibility to re-manage andeeuti
these terraces. A “work for food” program manager linked the reason why several
communities in th€ordillera were more organized, to a regional NGO; as he noted:

“I'm sure it's because they have received better assistance andgrairey work a
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lot with ASURZ?® an institution that thinks more of the community needs than
personal and institutional benefits. | guess this benefits the community, don’t you
think so? They also have high quality professionals that know how to organize
people.”
Yet, for whatever reason—centuries of marginalization by national,¢hies
state, or the international imperial class; campesinos need for cold washity, a
desire to have more things; and/or the consequences of colonialism; most people do
seem to be captivated by the spell of a “Eurocentric” modernity astheneans to
“progress.” Progress has been associated with the idea of “developmentashat
first introduced in 1492, linked with the dichotomy “civilized-primitive, used by the
Europeans during imperial colonialism, transformed after World War Il into a
“developed-underdeveloped” dichotomy spearheaded by the United States during
“imperialism without colonies” (de Souza Silva, 2006: 211; Escobar, 1995: 2-3).
The idea of development is to dominate, according to de Souza Silva, under the
following pretext:
It is disguised under different names (progress, modernization), hidden under
different faces (civilization, development), adorned with lovely promises
(peace, well-being), provides hypocritical offers (aid, cooperation), is under
an evolutionary focus phases, stages), through global designs (colonialism,
globalization), will surely resolve world social problems (hunger, poverty),
using neutral forces (science, technology), will also design world rezngati

(international laws, Free Trade agreements and oversight institutions
(military, multilateral agencies), in order to institutionalize and iegal

2 Antropdlogos del Sur AndifdSUR) began in 1985 with a small grant from theet-American
Foundation to investigate and implement a cultteaitalization program with the Jalg'a indigenous
group. The result of this work has led to the aaltwevival and international recognition of Bo&wi
weavings; the strengthening of ritual lifestylearfde and songs); the promotion of popular
participation activities (organization and leadgshand skills-training workshops (literacy and
technical skills). This has evolved out of, bways rooted in, the community: ownership was
always in community hands. See Healy (2001).
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consequences (inequality, injustice), meanwhile, what development really

promises, at whatever cost, is economic growth that benefits the strongest

(2006: 211).

Given the complexity of these circumstances, my intent is not to romanticize
people’s lives, but to attend to the social fabric of everyday life, and the shifts in
relationships, opportunities, and affiliations through examining the disjunctures,
apertures and displacements facilitated by NGOs, local government pgspsmec
the monies dispensed via Bolivia's Law of Popular Participation (EL.Rs Lesley
Gill suggests, “It is clearly not a matter of documenting the demise ofdies tte
rise of the market, the spread of NGOs, and the concomitant implications fér socia
life. The key issue is how new institutional relationships reflect charigints of
engagement, accommodation, domination, and immiseration at the local level” (Gill:
2000: 11). Yet at the same time it must be understood that “seeking to separate
colonizing and colonized cultures analytically in the Bolivian context undermines the
possibility of understanding to what degree all participants in the on-running colonial

and postcolonial encounter have internalized one another” (Abercrombie, 1998:

418).

Postcolonialism

Postcolonialism is highly debated in terms of its origin and exact theoretical
nature. Although the Incas themselves semi-colonized much of what is now the

nation-state of Bolivia, the colonizing consequences from and since the Spanish

% The Law of Popular Participation, passed in 1@@tentralized twenty percent of the federal
budget down to 314 sectional municipalities (Irkemerican Development Bank, 2000), thus giving
more power and autonomy to municipal governmenigevidgitimizing community participation and
groups in local government (Medeiros, 2001).

48



conquest of Peru in 1532 were far more brutal, insidious and profound—physically,
mentally, culturally, environmentally, and economically. The colonial domination of
the Incas largely focused on utilizing the diverse cultures and ecotodgiesid a

vibrant and integrated economy (Klein, 2003; Murra, 1975), whereas Spanish
colonialism used militaristic tactics to suppress cultures, enslave fdboder the
environment, and “eliminate the ‘many forms of knowledge’ of native populations
and to replace them with new ones more appropriate for the civilizing purposes of
the colonial regime” (Castro Gomez, 2008: 281). Therefore, in terms of identifying
a specific post-colonial period, most Latin Americanists focus on the tinadperi
following Bolivia's “liberation” from Spain. Yet, | would like to clarifjhat despite
Bolivian “independence,” the indigenous people continue to struggle with a state
model that marginalizes their way of life, and oppresses their way of thinkihg a
being (e.g. coloniality). While the MAS administration has pushed forward some
major philosophical and judicial laws, the Bolivian state has never performed acts of
catharsis from colonialism that allow for a restructuring—a self ritet-would

rebuild and create from and within their own originalities and pluralities of esltur
ecologies, literacies and economies. Rather the republic of Bolivia $rantiine

with the modernization practices of a capitalist economic system dictateedbern
powers; in other words, the state structure operates within a western liber&l mode
juxtaposed to that of the communal model of diverse indigenous populations (Castro

GOmez, 2001).
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“Breaking free” from colonialism and coloniality to develop anew is what
many Bolivian people have been doing, and what the current Bolivian state under the
MAS administration proclaims to be striving for, and performing through its
decolonization proposals and programs. While the MAS government has made some
bold, and seemingly drastic moves, most prominently through the 2009 Constitution,
autonomies, nationalization of state resources and enterprises, health atdeduc
program development, and the sponsoring of internationally acclaimed scholar panel
conferences in La Paz and elsewhere (featuring the likes of Spivak, stéatier
Zizek, etc.), acloser look and deeper critique reveals how much of the current
economic and political policies and their epistemological basis arethftalonial
and neocolonial threads (Regalsky 2005, Webber, 2011) . As Casanova rendered
years ago, colonialism is an “internal phenomenon” (1965: 27), and expressed in the
peculiarities and culture of everyday life (Sanjinés, 2011: 289). In Rumi Mayu, as
well as within the state scene the crux of coloniality materializes intiires,
amalgamations of varying degrees of agency to non-agency that are heavily
influenced and determined by one’s experiences, perceptions, positionality,
opportunities, and interactions with those that one encounters and is surrounded by.
In this way, it is even more to provide expansive spaces for diverse voices and
actions of people to surface, to be heard and seen, in how they confront coloniality
that empower epistemological difference and de-colonial ways of being taosac
As Hulme emphasized, “nothing in the word postcolonial implies an achieved
divorce from colonialism; rather, it implies the process of breaking free fro

colonialist ways of thinking (2008: 292).
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Postcolonialism, as a concept and a theory, is fluid, focusing on the
heterogeneity of marginalized (subaltern) people, valuing differende, a
“reconstructing other kinds of histories” (Bhabba, 1995b: 87, cited in Kapoor, 2008:
9); it “challenge[s] colonial power and perception™ (Kohn and McBride, 2011: 13).
The lens of postcolonialism transcends looking at colonialism itself from binary
categorizations (civilized / uncivilized) and fixed points of opposition between the
centers of domination (the metropolis; e.g., Washington D.C., La Paz), and the
places and subjects of exploitation (haciendas, mines, municipal and community
development personnel, indigenous populations), to interrogating the manifestations
of colonialism on the subjugated, as well as the subjugating. Postcolonialism
acknowledges the historical tensions and reconfigurations between pre-colonial and
colonial encounters, seeking to expose and understand counter-movements, diversity
and multiplicity from the subaltern’s history and viewpoint. In other words, whereas
coloniality focuses on the dominant power enforced through colonialism’s systems
of knowledge and economics, postcolonial concepts gives space to the “existence of
other simultaneous cultural ‘voices’ and forms of producing knowledge” (Castro-
Gomeéz. 2008: 268). As such, postcolonialism “implies a process of liberation from
the mediums of colonial thinking” (Hulme 1996: 6, cited in Garcés, 2009b: 63), that
“goes from the inside out....giv[ing] us an understanding of the long-standing
endogenous practices of the peasantry which lend to a necessary reconceptualizati
of democracy that is more in line with subalternity and with the multiculturalenatur
of our societies” (Sanjinés, 2001: 308). In other words, to de-center the celebrity of

a Eurocentric history and way of life; to seeing and learning from otherg)eopl
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history, and ways of life. As Mohanty acknowledges, “uncovering and reclaiming

subjected knowledges is one way to lay claim to alterative histories” (2003: 196).

In sum, postcolonialism does not imply atigassociation with colonialism,
but rather seeks to understand the diverse evolution of distinct, and the plurality and
fluidity in which people maneuver within those spaces. Mignolo uses “border
thinking [to] foreground the force and creativity of knowledges subalternized during
a long process of colonization” (2000: 11). He proposes a postcolonialism that
brings to light the subjugated ways of thinking that resist coloniality; aaditig
explains as a “thinking process in which people living under colonial domination had
to enact in order to negotiate their life and subaltern condition...as a constant move
and force toward autonomy and liberation in every order of life” (ibid: 100).
Disrupting this “system of geopolitical values, of racial configurationsoénd
hierarchical structures of meaning and knowledge” can help decolonize western
domination of knowledge, allowing to see and validate other ways of thinking,

knowing and doing.

While subaltern people have experienced similar oppressions and brutalities,
this does not imply that all subjected people think the same, or share an
epistemological unity. Mohanty's (2003) notions of postcolonialism complements
Mignolo’s “other way of thinking,” calling for solidarity "across the bosjer
geographic space, class, gender and ethnicity—and her focus on how thenegperie
of Third World women can help expand and strengthen coalitions (on their own

terms) that aim to dismantle patriarchy and other power hierarchies.$&estdtion
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uses Mignolo’s and Mohanty’s concepts of border crossings and thinking to perceive
and interpret local knowledge occurring in and from the borders of development,
ecology, and “well-being.” There are many scholars who study (post)coloniafism
whom | rely mostly on Bolivian and Latin American intellectuals. | do so in dader
highlight the strong quality of theoretical work that is published in Bolivia, and
because of the proximity of their theoretical concepts to what | saw in Ruyoi. Ma

thus hope that this study will be able to contribute to these much needed debates.

Postcoloniality in Bolivia

Racism and knowledge have been positioned by a Eurocentric hegemony of
thought, economic models, relationships with nature, western systems of education,
and scientific technologies. In observing the interactions between proféssinda
campesinosn Rumi Maya, a different type of knowledge was expressed according
to a hierarchy of social identities; in other words, a “coloniality of power throug
knowledge (Quijano, 2000). Professionals arrived in Rumi Mayu with knowledge
attained through western curriculums (myself included), wiafapesinofiave their
own way of thinking, doing, knowing, and analyzing. While I did encounter a
scattered few professionals who acknowledged local practices and knowlegge, th
still portrayed their own brand of acquired knowledge as superior. My concern here,
however, is not so much tiparticularities of the differing types of knowledge
floating around; but more so, how western knowledge is frequertjgcted and
acceptedas automatically “right.” What holds back, or prevents, constructive tritica

analyses?
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Most people (local Rumi Mayuns, as well as visiting professionals) can be
very insightful and critical, yet they overwhelming (although not all) tenddd,s
and/or allow, modernization projects to affect their communities in ways thatrsubve
their own knowledges and practices that work well, or could be expanded or
improved upon, but not necessarily erased. For example, the displacement of a
complex system of agricultural production and exchange for mono crops and
markets;curanderognatural healers) who are eliminated and replaced by bio-
medical nurses and doctors, etc. Who decides on the hierarchy of knowledge? Why
do systems of knowledge themselves not collaborate? Where does the doubt and
insecurity come from?

These concerns were very apparent with our neighbor in Rumi Mayu, don
Sabino. He was a versatile, intelligent, extremely hard working agrialistur
florist, builder, and artisan, with extensive knowledge of the local flora and fauna,
including animal husbandry. Yet, he would continually ask my husband Brian and
myself how to do things, or if he was doing it the “right way.” This included such
activities as planting vegetables, to curing his sick goats, to how much televison ki
should watch, to what does the natural gas referendum meant and how he should
vote on it. Brian and | often discussed why don Sabino would ask us such questions,
even after we had long since explained our own backgrounds and emphasized the
strength of his expertise over ours. Our conclusion was that he simply wanted to
learn more, to improve his own practices, and to be more productive; and, since we
came from a western country and have university degrees—Ilike the other

professionals that come to Rumi Mayu and project a superiority of knowledge—we
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too should know “more” and “better.” As the years passed, don Sabino—although
he continues to ask lots of question—began to teach us more and more about how to
do things (plant potatoes, shift wheat chaff, make singani, etc.). And in addition, we
continued to share only the information we felt confident about (for example, that bit
about why too much television is not good for kids, or how to cultivate eggplant).

To analyze the interactions of professionals and locals, as well as betwee
locals who live in the same community or with other communities, | draw on Anibal
Quijano and Walter Mignolo’s classification of ethnicities and races (physica
biological attributes) into hierarchical categories of inferior (igntrsavage) and
superior (intelligent, civilized), as the basis in which professionals working in Rumi
Mayu find their domination as “legitimized” by the act of attaining areet or
university degree. In different contexts, | draw upon Quijanoddhialidad del
poder’ (coloniality of power§* to demonstrate how the concept of race is used as a
means to subordinate and exploit labor. Furthermore, Mignolo’s notion of
“diferencia colonidl expands upon this with the concept or the process of
classifying races into work divisions for exploitation, in order to fill the needs of
colonialism and capitalism.

The complexities of Bolivians dominating other Bolivians—i.e., teachers’
rude treatment of parents, or doctors of patients—illustrate ways in which
colonialism has been internalized. These actions occur in a myriad of ways and
intensities, of which | believe most people are not aware of, such as the connections

between behaviors and “a form of socioeconomic-cultural domination based in

31 Mignolo relates that “two independent local hiserwere intercrossed and articulated by
coloniality of power” (2001, 428).
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capitalist hegemony and racism, and historically exercised by local giodak
governing elites over subaltern groups” (Johnson, 2010: 140). As Gonzélez
Casanova theorized years ago, colonized peoples are “culturally heterogemktous a
distinct,” thus internalizing colonialism differently (1976: 249).

Although colonialism as an institution has ceased, it continues though a
“matrix of colonial power” most associated with modernity (Garcés, 2009b:183. T
occurs through “four interrelated domains: control of economy (land appropriation,
exploitation of labor, control of natural resources); control of authority (institytions
army); control of gender and sexuality (family, education); and the control of
subjectivity and knowledge (epistemology, education and formation of subjectivity)
(Quijano, cited in Mignolo, 2010: 3). While drawing upon several scholars’ theories
of the concepts and the interconnection of colonialism and modernity, Ann Ferguson
links together these academics in the following manner:

...modernism is a set of ethical, political and metaphysical presuppositions

derived from the European Enlightenment...the modernist worldview is

based on the following beliefs: that human nature is rational and self-
interested; that each individual human has inherent human rights regardless
of his or her culture of origin; that the capitalist economic development is
good because it leads to progress; that such development will benefit all
humans in the long run; and that human ethics and knowledge are capable of

being developed from a universal, impartial standpoint (1998: 96-97).

Intrigue and a quest for new knowledge and things intertwined with the

righteous humanistic angle associated with modernity empowers a colonial

modernity to live on in ways that ensnarl people into a market economy to purchase

%2The concept of ¢olonialismo internd (internal colonialism) in Latin America can bated to
Pablo Gonzalez Casanovas (Mexico), who first phbtishis ideas in 1965; Rodolfo Stavenhagen,
(Mexico), also in 1965; and thataristamovement in Bolivia, whose thoughts were heavily
influenced by the work of Fausto Reinaga in the [870s and 1980s (Yapa, 2006: 10-11).
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newer technologies (computers, cell phones) and goods (noodles, plastic buckets,

shower heads). While innovation and newness is strived for as a means to attain

more comfortable living situations, security and fun, this frequently occtinsuti

giving much thought and analysis to how colonial modernity can create inequities

and injustice, and deprive creativity, difference and heterogeneity. eGothér

hand, aspects derived from modernity can be used and maneuvered in ways that can

be beneficial. Although my study presents a myriad ways in which Rumi Mayuns

are affected by, and in many instances perpetuate, a colonial modernityn msy ai

not to draw a line between “hard” sciences and “indigenous” local knowledge, but

rather to gain insights of local understandings regarding ecologies atitd hedl

also of the various agencies that influence local realities—a variable whigtiaac

differing perceptions and learning processes between age groups and gender, both

positive and negative. Therefore, as each “place” has experienced its own histor

and course with modernity, the ensuing present is unique to their engagements and

responses with modernity, as Mitchell explains:
This constitution of the modern as the world-as-picture...is the source of
modernity’s enormous capacity for replication and expansion, and at the same
time the origin of its instability, the source of the liability that opens it up to
rearticulation and displacement. No representation can ever match its
original, especially when the original exists only as something prdrhisa
multiplicity of other imitations and repetitions...Every performance of the
modern is the producing of this difference, and each such difference
represents the possibility of some shift, displacement, or contamination
(2000: xiv).

After liberation from Spain, the building of the new nation was imbued with a

modernization process that stemmed from and built upon “a phase of
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modernity/coloniality and not the end of colonialism” (Mignolo, 2001: 434).
Mignolo’s and Mitchells’ echoes of modernity’s “mimicry” can be related t

Bhabha'’s concept of “mimic men,” in which the colonizer’s mission is to promote a
civilized, modern man who is “almost the same, but not quite” that of the colonizer
(Bhabha, 1994: 86, cited in Kapoor, 2008: 7). However, as Kapoor points out “this
ambivalence (‘same’/’not quite’) is exploitable: mimicry is easdynouflaged as
mockery, with the colonial subject consequently subverting or refusing to simply
repeat the master’s lessons” (ibid: 7, 8). In numerous way, Rumi Mayuns are
attracted to new encounters (human and material based), cautiously takinggelvant
of them to better accommodate their needs and interests. However, while s@ne idea
and technical advances are may be to their advantage, others can invoke setbacks
and/or be detriment&f. Historicization and a theorization of difference are what
postcolonialists use to analyze the transformative nature of coloniality, and
illuminate acts of resistance and agency that can drive a decolonizatioursksc

Silvia Rivera Cusicanqui argues it is not possible to rely only tipeoriesof
decolonization, without actually putting them imtiactice (2006: 7). These acts of
resistance and demand are part of a decolonization process. However, while these
resistances are frequently based around monetary compensations, whiokhttaye w

and legitimate, they do not however necessarily involve a deep criticasianaily

3 Whereas there were certainly examples of wayshietwocals maneuvered situation to their
benefit, one unfortunate episode was when the ripaiity of Rumi Mayu became involved with a
group of “international consultants” (Spain), whera& supposedly involved in a large project to
encourage Bolivian tourism. However, after seveips to town and what appeared to be an exciting
effort to promote Rumi Mayu as part of the departtaktourism circuit for foreign travelers, and a
large sum of money was invested by the municipalétyart of a stated “down payment” for the
various components of the project, it turned oliga scam, and over $18,000 was lost. Thus, the
legitimate desire to be part of something “new,’otitern,” and “beneficial” to local interests, turned
out to be just one more instance of outside exgtion.
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the roots and intricacies of the issues, or demand systematic changpktiat

critical alternatives to a capitalist and colonial society” (Carlos\aaida, 2009: 81).
So, how do we transit “to articulating the principles, institutions and methodg-of sel
determination...[to] establish...stable, political alternative[s]?” (Kohn andrideB
2011: 5). Where should decolonization begin?

Mignolo proposes a “de-coloniality,... [or] another thinking [which is] about
making a world no longer ruled by the colonial matrix of power.” This should not be
based on singularly subject disciplines; but, rather on “a trans-disciplinazpman
which de-colonialty of knowledge and de-colonial knowledge places life (in general)
first and institutions at the service of the regeneration of life” (2010: 11). dn thi
regard, Mignolo, along with a group of Latin American scholars (Dussell, ri@guija
Mignolo, Escobar, Walsh, and others) have been theorizing and using what they refer
to as the “modernity/coloniality/decolonialty project,” or “MCD” (see Ndp and
Escobar, 2010), whereby modernity is seen morepasjectrather than as a
particularhistoric momentthat began in the Y6century (Escobar, 2003). Thus,

MCD provides a constructive “framework for thinking theoretically and
ethnographically about and from the colonial difference” (Escobar, 2008: 13),
through self-reflection and “self-understanding...[that] start with the agent
description of his/her own practices in everyday life” (Toranzo, 1989, cited in
Sanjinés, 2011: 299). Within the context of Escobar’s long term relationship and
work with Afro-Colombians on the Pacific coast of Colombia, he says:

The notion of coloniality...signals two parallel processes: the systematic

suppression of subordinated cultures and knowleddencubrimiento del
otro) by dominant modernity; and the necessary emergence, in the very
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encounter, of particular knowledges shaped by this experience that have at

least the potential to become the sites of articulation of alternativeisroje

and of enabling a pluriverse of socionatural configurations. The

modernity/coloniality/decoloniality perspective (MCD)...is interested i

alternatives which, arising from the epistemic borders of the modern-dolonia

world system, might pose a challenge to Eurocentric forms of modernity.

Succinctly put, this perspective is interested not only in alternative worlds

and knowledges, but also in worlds and knowledges otherwise (2008:12).

In agreement with Rivera Cusicanqui, | believe that you have to put
decolonizationn practicein order to develop a discourse and theoretical analysis,
constructive critiques, and changes. | argue that decolonization needstoviteg
decolonization of knowledg®r, as Mohanty suggests, linking the micro and macro
levels, and the local and global levels, connecting "causal links between
marginalized locations and experiences" that enable the possibility modee
knowledge and practice anti-capitalist critiques" to take place (Mohanty, 2003: 7;
231). | contend with Mignolo that knowledge needs to be premised on life over
institutions and ecological interdependencies. For this to flourish, deepdr socia
understandings, critical thinking, and creative development need to occur that inspire
pluri-verse of intellectual and spiritual growth, and self-determinatiortoQvhat
Reinaga strove for: “to think and construct something new...and re-establish a
liberating postcolonidPachakuti(‘time-space, cosmos, deep change’)” (Ticona,
2010:38). This should “foreground the landscape (and seascape) as a participant in
ties historical process rather than a bystander to human experience...[exptreding
“realm of the human material world...[that] reckon with the ways in which egolog

does not always work within the frames of human time and political

interest...reflect[ing] a complex epistemology that recuperates #m@alf both
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historyand nature, without reducing either to the other” (DeLoughrey and Handley,

2011: 4).

The concepts of decolonization that my study presents are not about a total
negation of knowledge that comes from Eurocentric modernity, but more about the
damage and loss due to “epistemological imbalances” (Fornet-Betariift,9).

As the MCD scholars, in addition to Timothy Mitchell and other intellectuals, point
out, forms of modernity have been incorporated into daily life in many ways, [and
can save lives, i.e vaccines]. Modernity has also been used as a meantaotegsis

e.g., Internet and cell phones (Zapatistas, 2011 Middle East rebellions).

Estermann contends that “the political and educational discourse of
decolonization cannot reach the bottom of issues/problems if it does not take into
consideration the debates about the possibilities and limitations of intercultura
dialogue” (2009: 52). This intercultural discourse is not new to Bolivia. It was a
crucial centerpiece in the Educational Reform (LRE) of 1994, although—as its many
critics would have it—in the decade that followed, the discourse of interculurali
was for a succession of Bolivian administrations little more than just thatlynae
discourse. During the MAS administration, it has increasingly become phd of t
political discourse expanding from education and health policies and programs to the
Bolivian National Development Plan to the new Constitution. Indeed, there have
been many debates and analyses in the past few years, yet hitthgfieement on
the meaning of the concept itself, or even more so how to actually put it into
practice. Whereas in its most common incarnation, interculturality is dedadn

terms that emphasize fundamental aspects of understanding, respect, ancktolera
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more critical proponents, while recognizing these components, situate the mode
much further. In this vein, Xavier Alb6 (2001:4) emphasizes that acceptance and
respect alone are not enough, and can simply regress to multi / pluricultural
relationships, in which cultures may live side by side “like a mosaic where som
pieces are put together, but without exchange of the individual's potential.”

If concepts of interculturality are to be used as a means towards
decolonization, as the MAS government proposes, this would require the
construction of new socioeconomic and political systems that allow for, and build
upon, the articulation and conviviality of differences across of race, gendger, age
logics, rationalities, knowledge, and ways of living and being. Thus, interculturality
is about breaking with the ongoing colonial relationships (“coloniality of povirer”)
order to legitimize'difference...fag a constitutive element of the structural-
institutional foundation of the state and not merely the addition of ethnic groups”
(Walsh, 2009: 83). This includes a profound and active “recognition of self-
determination...which is communitarian-collective, encouraging politicsctieate
incentives of cooperation, alliances beyond ethnicity that reduce dispbhetiesen
groups both in the rural and in the urban areas” (ibid: 84).

However, there are a myriad of ways in which interculturality can be co-
opted, similar to the concepts of “participatory.” As Koen de Munter cautions: ther
exists the risk that [interculturality] “can be converted into a dangeroastedsm
that can multiply, impeding an appreciation of diversity that also supposes common
elements and potential encounters, thus making it impossible to conceive of

interculturality as mutual enriching and transformative, parting fronmtieeaiction
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among differences” (Degregori and Sandoval, 2007: 51, cited in Koen de Munter,
2009: 22). Or, as Arnold and Yapita warn, “under the apparently innocent guise of
bilingual intercultural education, neoliberal policies are able to impote sta
hegemony by dividing a common cultural terrain into archipelagos of competing
linguistic and cultural groups, deprived of the sovereignty they enjoyed before the
Spanish Conquest” (2006:2). These cautions align with Spivak’s analysis of the
subaltern ability to “speak,” because it is “always mediated and approjpoate
others (the colonial administrator, patriarchal institutions, the acadenilectual,
etc.)” (Kapoor, 2008: 9). Yet, “Spivak concludes that, nonetheless, the role of the
postcolonial critic is to record this silence/disappearance so as to valorize the
‘difference’ revealed by the disenfranchised woman and to critique the domination of
imperial and patriarchal discourses” (ibid: 9).

In this sense, critical pedagogy can play a major role in illumindimgoots
of racism, and understanding its detriments (classism, sexism, patriashof
knowledge, etc.); in other words, to deconstruct and put into practice interculturality
and decolonization on a more extensive and profound level that could open up
spaces and places for “self-actualization” (Haymes, 2003). Although | drawafr
number of critical pedagogy theorists (Freire, Giroux, McLaren, Greene, Sloye, et
for me Lather provides a critical pedagogical framework that mongdliins with
decolonization and inter/intraculturality: as she defines it, "post-drpe@agogy is
positioned as that which attends to practices of teaching/learning intended to
interrupt particular historical, situated systems of oppression” (Lather, 299p:

Exploring open terrain in areas that deconstruct our theoretical conceptions @nd use
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of critical thinking, she proposes a way in which to move beyond a "framework that
sees the 'other' as the problem for which they are the solution" (Lather, 1992: 132).
Lather then proposes the usaletonstructiorto shift the foundations that ground
these issues. She frames deconstruction as "not a method,'...[but a] 'way of
thinking' that disclosure[s]...how a text functions as desire" (Derrida andk$piva
cited in Lather, 1992: 120). Lather succinctly outlines the contribution of a post-
critical pedagogy to problematize this, via deconstruction:

Practices of pedagogy that work against systems of oppression are ohore, n
less, needed in a world marked by growing global maldistribution of power
and resources. In translating critical theory into a pedagogical agenda,
(post)critical pedagogy foregrounds movement beyond the sedimented
discursive configurations of essentialized, romanticized subjects with
authentic needs and real identities, who require generalized emancipations
from generalized social oppression via the mediations of liberatory
pedagogues capable of exposing the ' real' to those caught up in the distorting
meaning systems of late capitalism...This postmodern re-positioning of
critical intellectuals has to do with struggling to decolonize the space of
academic discourse that is accessed by our privilege, to open that space up in
a way that contributes to the production of a politics of difference... [An] end
of the great metanarratives of emancipation and enlightenment vgltbat
speakds more important thathat is saidSaid, 1986]" (Lather, 1992:131-
132).

A Sense of Place

Colonization and globalization changed not only bodies and minds but also
geologies, territorial boundaries and the usage of material resourceshebhies of
colonialism, postcolonialism, development and modernity were chosen because | feel
that they provide the best ways to analyze what people express in their interviews
and conversations, and in my observations. Ratherdlahzeor privilegelocal

knowledge, | examine complex relationships among different social actthrs i
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community, and how particular food and nutrition issues are linked to national,
transnational, and global forces. | look at how everyday experiences infolm loca
knowledge as "a mode of place-based consciousness, a place-specific way of
endowing the world with meaning" (Escobar 2003:46). In talking about different
places in the municipality of Rumi Mayu, | use the common ymmunities

however, | do not see the community “as a small spatial unit, as a homogeneous
social structure, and as shared norms” (Agrawal and Gibson, cited in Haugerud
2003:69). | perceive place, or “community,” to be a diverse social network of
alliances and contradictions with expansive spatial dimensions, contingent upon the
diversity of respective lived realities. In order to understand and reguécother's
world better, we need to focus on places of convergence. Again, as Escobar points
out, "place, one might add, is the location of a multiplicity of forms of cultural
politics—that is, of the cultural becoming political" (Escobar 2003:49; also see
Escobar 2008).

To analyze the transforming landscapes in relation to historical changes,
external influences, and local participation and resistance, | draw fromagroér
disciplines that include political ecology, critical literacy, femini$m@alth, and
anthropology. In particular, political ecology expands our understandings of
environmental, economic, and political power relations, and provides an analytical
framework. My analysis regarding political ecology largely draws fitoen
academic research of Escobar (power- knowledge), Bebbington (pragmatism),
Rochelea (feminist perspective), and Peet and Watts (civil society)alykza how

power relations that drive the agricultural productions and environmental usage
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largely come from “western mimicry” (Peet and Watts, 1996:, 17), through
hegemonic discourses of mainstream development, i.e., “corporate NGOs,” through
a regulation of knowledge (Escobar, 1995). | nevertheless believe that there are
“places” and “possibilities”of resistance (Scott, 1985) which still occur, lzad t
Rumi Mayuns are molding their environment in attempts to “make it better” as a
means with which to enjoy life and survival. As Bebbington points out, a better
understanding in required that “look[s] at the rationales behind indigenous strategies
and factors underlying them...Whether or not these responses are adequate is a
secondary questions. If we do not understand the reasoning underlying them, we can
never make a useful contribution to an “alternative” development. Instead we run
the risk of imposing our conceptions of what is “alternative” and of what it means to
be “indigenous” (1996:105).

As part of a wider (intersectional) critique of "development,” feminist
political ecology and feminist post-development theories traverse poétosdgy
with a perspective that analyzes ecological, economic, health, and political powe
relations. In this sense, utilizing the research and work from feministcpbliti
ecologists (Shiva, 1988,1993; Agarwal 2000; Mohanty 2003, Haraway 1988,
Harding 1987, Saunders, 2002, Fortmann 1996), guided my research and provided
me with ways in which to deal with the complex context in which gender interacts
with multiple aspects, and “treats gender as a critical variable imghagsource
access and control, interacting with class, caste, race, culture and gtonstiape

processes of ecological change, the struggle of women and men to sustain
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ecologically viable livelihoods, and the prospects of any community for 'sabtai
development' ” (Rocheleau et al.1996).

Knowledge (epistemology), and ways of being (ontology), influence how
power is exercised and reproduced, and how material resources are accessed and
accumulated. Escobar (1995) examines how systems of learning revolve around
knowledge (ways of being, relating and understanding, or other ways to simply state
that it is how we act and interact in the “life world”), which is intertwined
embedded with power and agency. This interdisciplinary approach provides me with
multiple lenses to observe how power dynamics shape both micro and macro
politics. One example (examined in greater detail later) is the roacutisathrough
people’s agricultural land in Rumi Mayu. While one man reclaimed his land by
fencing off a portion of the road that was not transited often, another woman was
unable to prevent the town from taking her land, although she was able to save some
of her trees by refusing to move when they went to cut them. Similar acts around the
environment and livelihoods play out daily, with different outcomes that are largely
dependent upon the actors, gender, knowledge, politics, and relationships.

Cracks in the Discourse: Unresolved Contradictions

| would like to tie up this chapter’s theoretical overview with the integrative
concepts of “vivir bien,” interculturality, and decolonization. In essence, tiese
the goals that the MAS administration is aiming for; why scholars deconstruct
colonialism and theorize coloniality, internal colonialism, the geopolitics of
knowledge, and postcolonialism; and what the people of Rumi Mayubesveand

continue to work towards. In current years, the government has been using the
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principles of “vivir bien” as a universal guiding moral and ethical light asnaatlin
the preamble of the 2010 “New Political Constitution of the StiNeéya
Constitucién Politica del EstadoNCPE)?** which reads that:
The state is based in respect for and equality among all; with the prirafiples
sovereignty, dignity, complementarity, solidarity, harmony, and equality in
the distribution and redistribution of the social product; in which the search
for a good life (vivir bien) predominates; with respect for the economic,
social, juridical, and cultural plurality of the inhabitants of this land, living
together collectively with access to water, work, education, health, and
housing for all...
Another major political example, as noted in chapter 1, is the creation of the
two Vice Ministries (“Decolonization” and “Interculturality”), and the 2006
National Development Plan (PND), which is also heavily imbued with theoretical
concepts of interculturality, decolonization and living well. Its titRiah Nacional
de Desarrollo—Bolivia Digna, Soberana, Productiva y Democratica para Vivir
Bien’ (The National Development Plan—Bolivia Dignified, Sovereign, Productive
and Democratic to Live Well), demonstrates the general framework oftteow
government is broadly using “vivir bien” as part of their “cultural and democratic
revolution.” While the NCPE, PND, and two Vice Ministries may appear &tezli
the perceptions and practicalitiesvofir bien can have very different meanings of
what a good life would consist of, and the economic development model needed in
order to attain and sustain these social aspirations and programs. Resultgewill ha

different implications for different people. Furthermore, therimention of how

theories and practices of decolonization and interculturality are, or can beatieteg

34 References of decolonization and interculturadity found in the following articles of the NCPE
(January 25, 2009): general education (art. 173@878, 79, 80, 91), university (art. 93, 95),
communities (art. 3, 100, 218, 394, 395) and diado(®, 79, 98).
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into official policies in development (e.g., NGO work), economics, or the political
structure. Instead, many national development policies follow a extraetndst
“neodesarrollismo asistencialisté'assistentialist new developmentalism”) model
(Stefanoni and Bajo, 2009, cited in Rodriguez Carmona, 2009: 254).

In this fashion, as mentioned in chapter 1, we see discrepancies coming from
the MAS government. Whereas President Evo Morales talks about the Pachamama
and the importance of Mother Earth, simultaneously the MAS government is pushing
through mega development projects and industrialization with potentially larger
negative environmental, social and cultural consequences affecting one’stability
live well. The MAS administration is still very much enmeshed in the donor agency/
bank financing schemes of large scale projects, natural resourceienteant
capitalist marketing ventures, albeit with a socialist flare, and angrahip”
relationship (no condition$y. The main difference between the pre and post MAS
governments, is that the state is genuinely pushing forward land reform, autonomous
regions, and has quasi-nationalized industries (petroleum and gas industries, mining

sectors, telecommunication and national airline). Profits are reinvested in

% The State’s extractivist economic development rhedémilar to those from colonial times, but
which could potentially be more destructive to lomad environmental landscapes—is clearly
recognizable in the continuance of the Initiatige Ihtegration of Regional Infrastructure of South
America (IIRSA). Initiated in 2000, 12 heads of 8oAmerican states approved of geopolitical
plans to construct 514 mega projects, which haemkestimated to cost 69,000 million dollars, with
financing coming mainly from the InterAmerican Diamment Bank (BID), the Corporacién Andina
de Fomento (CAF), and the Fondo Financiero paEeshrrollo de la Cuenca del Plata
(FONPLATA). Current megaprojects being implemerae@xplored include the following:

increased oil explorations, much of it on indigemtands in the Chaco region and Amazon basin of
La Paz; hydroelectric mega dams that comprisesgbdne Andean region and Amazon forests; road
construction in ecologically sensitive regionspugtion of people to bio diverse reserves ; the
construction of aolyvinyl chloride (PVC) plastic factory to makeusing materials; and so forth.
Although the MAS government rejects neoliberaligime, Washington Consensus, etc., apparently this
does not entail eejection of environmentally disastrous mega-dewelent projects.
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infrastructure, industry, and welfare programs (Bono Juancito Pinto, Bono Juana
Azurduy, and Bono Dignidad). Although the dispersion of these funds can be
positive and are well needed, critical attention needs to be given to the ways in which
newer formations of self-motivations and dependency may develop that do not
necessarily progress toward decolonized individuals living well in an interallt
nation. Furthermore, it is a temporary fix that does little to address the robéesef t
issues, and distracts attention from restructuring the political econgstérsin
ways that could develop innovative and long lasting social ecological development,
that does not depend of depleting and contaminating massive expanses of the
environment. While revolutionary change is indeed occurring in Bolivia (to a
degree), Garcés captures one of the main obstacles for the transition fraraan “
of interculturality to an ‘era’ of decolonization’ ” and living well:
The state does not put aside their colonial and classist burden, from the night
to the morning, just because it's administrated by an Indian. Global
extractive capitalism does not put aside their deadly practices just because
they're a little restrained by a landlocked country in South America. The
normalized and disciplined willpower of the political class and the ascension
of the new political class does not abandon their practices of control and
cooptation over the directional sectors of the Indians and of the “new
Indians” (2009a: 41).
In a less grander, yet still philosophically similar way, state l[dpweent is
being promoted in Rumi Mayu that replicates national development goals and the
basic tenets of internal colonialism. Here again, a divide occurs betveagRloni
Mayuns who want to improve the environment and increase their political

participation, and the more entrepreneur locals and outsiders who would like to

develop the region along the lines of the national and global market agendas. While
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there are limitations and benefits to these desires and goals, discussion on what
“vivir bien” actually means to the lives of Rumi Mayuns is not part of the
conversation—Iocally, regionally and nationally. Terminologies, such as
interculturality, decolonization and vivir bien are not part of the local verraicula

Rumi Mayu, yet their conceptual actions can be seen in many aspects of how they
live their lives. It is not that all is blissful and that profound suffering and stngggl
does not exist, as malnutrition, ecological degradation, and migration rates
unfortunately demonstrate. But rather, that Rumi Mayuns have had and continue to
have many natural resources, knowhow, traditions, wisdom, and skills to live well,
yet under detrimental “colonial” conditions. The people of Rumi Mayu need to
analyze the insidious sustaining affects of colonialism, coupled with contemporary
national and international politics and policies, and how they can enhance the good
and confront the obstacles that have impeded and continue to impede self-reflections
and local visions of development, that would allow them to live well with others; in
other words, to decolonize on their own terms. And, to share these experiences and
interact with others that listen on a national level. Equally so, if not more so, the
politicians, academics, and others need to live with and “hear” the subaltern in ways

that really matter (Beverly, 1999).

Going to the Field: Methodological Considerations

| arrived in Rumi Mayu in the back of a truck with my husband Brian, our
son Natan, and a group of women, men, and children from the diffg¢aeesin the

municipality, amid sacks and crates full of goods. It was a warm evening imyJanua
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of 2004. We went there specifically for our respective field research prdyetts

also to live, learn, be open, and be part of community activities and life.  Although
the bulk of our research took place during 2004 and part of 2005, we continually
return on a more or less yearly basis. Our three rented rooms in the house of don
Sabino and dofia Julia are like a time capsule: everything in place pretty mueh as w
left it in 2005, yet the world around it changes at a different rhythm. We chose Rumi
Mayu for several reasons, the main ones being: the ecological and agiicultura
diversity of the region; the indigenous population (Quechua); the fact that a close
friend and her family live there; an approximately four to five hour drive to the ci

of Sucre (emergency backup for our son if necessary); the roads wé&re not
treacherous; and the simple fact that it just felt “right.”

Our firstviaje (trip) to Rumi Mayu, however, took a total of eight hours. It
was still the rainy season, the bridge had been washed away, we took a detour, the
road was muddy, the truck clunky, and it simply took a little while longer than usual
to arrive. At that time, three people from W¥alle communities owned a truck to
transport agricultural products and passengers to and from Sucre. Generally
speaking, the trucks left théalle communities in the morning, and picked up
passengers along the way heading up t&Ctigecera de Valland theAltura.

Another truck would depart Sucre around mid-day, arriving in Rumi Mayu in the
early evening. In 2009, a bus service began between Sucre and Rumi Mayu,
improving the comfort of the trip. The road was dirt then, but it is now in the process
of being paved with stones. You enter the municipality from the Altura, meandering

past fields of potatoes and wheat, passing through scattered communitiesaf dott
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adobe houses; half an hour later, you descend slowly into a canyon, zig-zagging back
and forth down the slopes to the plains that bring you into the capital town of Rumi
Mayu itself. The road used to follow the river bed, and you would have to duck your
head from the hangingollebranches, while passing fig trees and fields of corn.
However, very recently the authorities built a new road that cuts straightlhroug
agricultural and open fields, so now the trucks and bus can zoom straight into town.
Approximately two to six vehicles travel this road every day, and on weekends it
might increase to eight or ten.

Rumi Mayu has nine streets that surround the central plaza, on which there
are a few houses, a small chapel, a health center, and a boarding school. Two blocks
from the center of town are agricultural lands circled by mountains. Thegarcel
around town are not that large, and many people have land further outside, or in
other communities. While most people work the land, some work as merchants, in
construction, at menial jobs for the hospital, school, or NGOs, or in the town hall
(town councilpersons, mayor, administrator, secretary). Approximately 500 people
reside in the capital town, while the municipality as a whole encompasses a total
population of 11,806 inhabitants, dispersed among 33 communities (HAM Icla,
2007)%* Chickens, roosters, cows, horses, donkeys, goats, goats, dogs, and cats run
free. (Pigs, however, were banished when the town hall passed an ordinance in 2005
to keep pigs out of the center of town.) Life is somewhat loosely structured around

the seasons, yet spontaneous. There is an interesting blend of always being busy, yet

% The level of education for the municipality is amcthe lowest in the Department. This is largely
due to a lack of availability. Approximately 95%tbe schools are elementary level (first to sixth
grade); 87.76% of them only go up to fourth gra@e@rama Operativo Annual, P.O.2005 /
Annual Operative Plan).
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having time to talk. Before the building of the cell phone antennae in 2010, there was
only one public phone booth in the middle of town, which was occasionally attended
by a person or two, who would then track down the recipient of the call; in 2008, a
loudspeaker was installed, and the solicited person’s name was broadcast throughout
the town. Now, however, everybody has a cell phone, and the streets are quieter.
Obviously, much has happened since we first went to Rumi Mayu in 2004.
Prolonged research has it pluses and minuses. Although we do not permanently live
in Rumi Mayu, as stated we return on a regular basis, in order to maintain our
relationships and self-imposed commitments. Temporary and prolonged migration
(both within Bolivia, and to Argentina or Spain) is fairly common in Rumi Mayu,
because of economic reasons, study issues, etc.; therefore, many people are
accustomed to seeing others come and go. So in a sense our comings and goings are
associated with the culture of migration. People in Rumi Mayu have been very kind
and generous with us, and when we return after being away for a period of time, a
common greeting is “Oh, you haven’t forgotten us!” and “When did you get back?”
Although there is a feeling of warmth, and usually a smile, there is no bigYe$s
acts of nonchalant reciprocity soon take place: for example, typically @r dey
will pass and then dofia Julia, don Sabino’s wife, will bring us a basket of Swiss
chard, onions, potatoes, or parsley, all from their garden. We then reciprocate with
products only available in the city, such as kiwi and eggplant. Then, a few days later
one of the kids appears with eggs and garlic. And so on. The lengths of time
between these acts vary, from days to weeks to months, and similar expressions of

reciprocity occur with other people in Rumi Mayu as well.
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Returning to the main pluses and minuses of long term research: on the one
hand, the validity of research is strengthened, and self reflexivity exfmuial
process [of]...critical self-awareness...in which you question and observe yatrsel
the same time as you listen to and observe the participant” (Ulin, e.al., 2005: 23). It
is also a time “of growing awareness of how researcher values peinupatg”
(Lather, 1991: 2). On the other hand, it is difficult to limit oneself to the initial data
collected—that is, life goes on. Therefore, while this dissertation ésaus the
years of 2004 and 2005, | interject pertinent changes and subsequent data into the
ethnography. We lived in Rumi Mayu for approximately three months before | began
to interview anyone about my specific research questions. During this time, we
talked with the mayor, town council, neighborhood counaiité vecina), health
center staff, and school personnel; we became actively involved in activitiesuwit
friends and neighbors; and frequently visited the school, hospital and town hall,
participating in a variety of events. | also participated in a three aiayniy
workshop for pre-school educators and cooks. This was the beginning stages of
settling in (Natan in school, fixing up a home), getting to know people, participant
observation, and revising semi-formal interview questions. As Lincoln and Guha
suggest, “the design of a naturalistic inquiry...cannot be given in advancetit mus
emerge, develop, unfold” (1985: 225).

Initially, people would look at Brian, Natan and | with curiosity, blended with
suspicion and interest. The proportions of this mixture depended on the person, and
changed with the length of our stay and continual returning visits. However, four

main aspects helped us to be accepted by most people in the communities: one was

75



our close friend, Celia, who was a Quechua women from Cochabamba, and had
moved to the area with her family several years prior to us; second was Natan, a kid
who studied at their school and played withir kids; third, we were a family; and
fourth, we participated in communal festivities (carnival, Pucara, Todos Samtos, Sa
Juan, health fairs, etc.) and school activities (parades, monthly teacher / clas
meetings, payment of monthly dues, contributions of potatoes and fire wood, making
bread for school breakfasts, and helping in the construction of the new elementary
school).

My levels of comfort varied with my daily moods, interactions with people,
family issues, and with getting to know the area better. | am not new to Bolivia, and
| have spent a lot of time in rural areas; | feel most comfortable therapandry
fond of farming and rural life. However, | had never spent a prolonged length of
time in an area that speaks predominately Quechua, and I only speak but a few
phrases. | had taken some Quechua classes in Sucre, and had friends who taught me
some, but unfortunately | had never had the time to dedicate myself on a continual
basis. Brian was fairly fluent in Quechua, and Natan could speak some, but
understood more. (While Natan studied in the fifth grade, and approximately 50-
60% of the class should have been taught in Quechua, it was all taught in Spanish,
because the teacher herself did not speak Quechua.) | am very awaredatkiagspe
the local language is vital for understanding what is going on, and to develop
relationships. All of the youth and many of the adults (men and women) in Rumi
Mayu speak Spanish; however, most of the older adults, and people in the diverse

communities, speak only Quechua. Thus, whenever | interviewed and conversed
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with people who only spoke Quechua or preferred to express themselves in that way,
my friend Celia would translate. (Celia had a good rapport with people in Rumi

Mayu, has been involved with social justice and political movements in Bolivia in

the past, and had experience doing similar work with a sociologist in Cochabamba.)
My interview questions were translated into Quechua by a Quechua linguisté Sucr
who also translated and transcribed the interview tapes.

In total, | conducted 65 semi-formal interviews of local people of different
ages and gender, as well as an assortment of different professionals who were
working in the municipality. | also conducted several interviews in Sucre with bot
food donation agencies, the head of the nutrition department at the regional health
authority in Sucre (SEDES), and the Director of Social Development for the
Department of Chuquisaca. Prior to conducting interviews in the communities, |
discussed my research with thiadicatogunions) in the communities where |
worked, and all of theindicatosapproved of my research but one. (The reason in
the latter case was that they simply did not want outsiders asking questiogis in t
community, and we respected this.)

We did not have a car, jeep, or truck, and did not want one. We traveled like
everyone else: in the back of trucks, NGO and municipal vehicles, and walking.

This had its advantages and disadvantages: the main advantages were the contacts
and spontaneous chats with people, and experiencing what everybody else does. The
open air atmosphere lends to a different kind of bonding, and conversation. The main
disadvantages, however, were that it was difficult to get to communities ¢gotcoll

data; we occasionally had to impose on people to have a room for the night; long
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walks on hot days were exhausting; we were occasionally stranded by forgetful or
inconsiderate NGO workers; etc.

Most of the days, | felt at ease in Rumi Mayu and in the other communities,
especially as time went by. However, periodic uneasiness would creep over me
when | saw everyone working their land, fixing their houses, tending to their
animals, mending the water and irrigation systems, weavingakgsrand so forth.
| often wondered what people thought of Brian, Natan, and myself; although
everyone was always friendly and open with us. We told people about our research,
and were very open about it, but | never had the sense that most really understood
exactly what we were doing in town. And, interestingly over time, it did not seem to
matter to people, as everyone seemed to treat us like anyone else. Theagay al
involved running into different people and talking, and getting involved in an array
of meetings, farming activities, participating in school activitief \hatan, etc.

Natan’s teacher once even asked me to substitute for her for three days, when she
had an emergency and had to go to Sucre. In a relatively short period of time, faces
and people became familiar, and there seemed to always be something to talk about
with almost everyone we came across. Before we went to Rumi Mayu, | had thought
that | would find plenty of time to read and write notes in the evening, and actually
get to bed early. But, it rarely turned out that way; we were always “tgg’ aunsl |

can only remember a handful of times retiring to bed before 11:00.

| also got actively involved in organizing two other “peripheral” programs:
one was a High School Student Narrative project with three of the municipal

boarding schools (in different communities); and the second was coordinating
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university volunteers to organize Ecology Youth Clubs with middle and high school
students, at the same boarding schools. Some of these students participated in both
groups. The purpose of the narrative project was to teach tenth to twelve grade
students some basic qualitative research skills with which they would discuss and
then write open ended questions about history, environment, people and culture.
They would then take these conversational probing questions home, and dialogue
with family and friends, while jotting down some notes. | supplied students with
notebooks and pencils, and also gave each group a disposable camera with film to
share. We would then meet together as a group, and discuss their results. The
students came from different communities, and the main purpose was to stimulate
the discussion and sharing of local knowledge, with the intention of collating their
writing together into a booklet. | wrote a brief proposal outlining the prageck got
it approved with the directors of two of the respective boarding schools, and the
priest who ran the other one. | also tried to get several teachers on board, but they
did not have the time, and /or were not interested. Although the project achieved
some success, we never collected enough information to make the booklets. | discuss
this project in further detail in Chapter 7.

| also became a member of the Asociacrerense de Ecologia, ASH.cre
Ecology Association of Sucre), and shortly afterwards learned about tbkeigieal
club of university students from different disciplines, that organized youth clubs and
urban ecological fairs. | talked with them about coming to Rumi Mayu, to work with
the students at thaternados They were interested and excited, and we developed a

plan. | talked with the students, some teachers, the directors, and the mayonebout t
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ASE ecology club, and they were all in favor of it. (I also talked with the pbest

he was not interested. Ironically, he and the students at his school were the ones that
| had hoped would be thmostinvolved, because every day they would throw their

trash over the river bank—the priest told them to do so, and their sewage poured
directly into the street because their septic system was full.) Thistpngec

relatively successful, but short lived; | also discuss it more in greatel idet

Chapter 7.

This dissertation is, thus, about the experiences and the stories thattédollec
and witnessed while in Rumi Mayu. It is about contradictions (nourishment and
malnutrition), suffering (depleted land, droughts), joy (reciprocityjealsf), and
resilience {rueque, markejs In addition to the data collected, and participating in
numerous activities, events, and meetings, other data came from reading municipa
school, hospital, and NGO documents. With this compilation, | analyze the inter-
connections between local perspectives and practices with modern development
(geopolitics of knowledge), colonialism (coloniality of knowledge), neoliberalism
and colonial difference (border thinking takes place), “to contribute to the imgginar
and coloniality of power and knowledge implicit in the geopolitical configurations of
the world” (Mignolo, 2000: 171). In this manner, | hope to present arguments for
ways in which to think about, interrogate and build inter/intracultural relationships,

decolonize knowledge, and alternative forms of development.
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CHAPTER 3
BARTER AND MARKET: PATTERNS OF CIRCULATION

“We, the Aymara, Qhechwa, Camba, Chapaco, Chiquitano, Moxefio,
Tupiguarani and other peasants are the rightful owners of this land. We are
the seed from which Bolivia was born and we are exiles in our own land. We
want to regain our liberty of which we were deprived in 1492, to bring our
culture back into favour and, with our own personality, be subjects and not
objects of our history...” Socialist declaration of the CSUTCB (1979)

Silvia Rivera Cusicanqui, 1986: 103

Sitting on the dirt ground behind the stone wall that encircles their one room
adobe home, and shelters their goats, sheep, dogs and chickens—the sun’s shadows
getting ready to set behind the silhouette of a sea of piercing mountain tops, and the
constant winds get colder—bundled in a black sheep wool shawl Angela cautiously
and quietly talks with Celia and I; her gaze moving between the soil, us, and her
husband, as his eyes peer down on us from the adjacent hillside, just meters away—
most likely wondering “who are they, what do they want with us”—dofia Angela,
like the others from this rugged yet magical place, shares with us her meamatie

stories of the land that embraces us:

According to what my grandparent told me, these lands belonged to
the Spanish, and our ancestors were their servants for many years. For us,
there was only obedience and respect for the Inca then—but the landowners
were the bosses, and we went about beneath their whip. We had to serve the
hacienda. They always measured our strength. There were no schools; all
there was, was to work on the hacienda for the boss. We knew how to feed
and take care of the pigs and sheep, but we didn’t know how to read or write.
Everything was about serving the boss. We even had to take care of their
mothers and fathers, if they had any.

In the night we would spin our wool, and during the day we would
knit. We did this all week long, until the national agricultural reform—so,
our parents finally won. Our community leaders walked and walked, until
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they organized a union, and in this way we achieved that these lands became
ours. We are now the legitimate owner#e organized our unions, and we

now consist of 32 communities in all, and we even have legal recognition for
the unions.

We plant a little of everything: potatoes, beans, wheat, barley, quinoa,
peanuts, maize, all kinds of fruit. Before, a small piece of land would give us
10 quintals of potatoes, but today, even if we have good seeds and a large
amount of land, we don’t have the same production. When it rains we have
enough for the family, but sometimes we don’t. We raise sheep, cows,
horses, donkeys, chickens, pigs, cows, and cats. We exchange our products
with anyone, wherever. | go up or down to exchange products; but this year
they say that the production was bad. | go with oranges, limes, grapes and
singanj*’ to exchange for potatoes and grain.

We g'oa to thePachamamavith a little wine. Some of the young
peopleg’oa in August and during carnival, and we afsoa our houses.
Ayniis what one does for another, and sometimes wridk'a, that is, we
work for others and they return that wéini. We loan to each other when
we don’t have anything, and later it comes back to us. These beliefs are
ancient. They say that before it was better, but that now it's not like it was
before. But also that's because there isn’t as much production like before.
There were wonderful fiestas then, when there was an abundance of food...

In the above narrative dofia Angela, and other locals that | have interviewed,

briefly highlight some of the paradoxes of colonial / postcolonial times: a continuum

ranging from oppression, resentments, pride, accomplishments, set-backs,

humiliation, dignity, struggles, and challenges that have occurred, and continue to

occur, in a changing landscape of interacting actors from different placasto

the global, dating from Inca memories to the Spanish conquest to “independence”

and the contemporary arena of international/national development policies. Doila

Angela, as well as others that | spoke with, often ruminated about local cultural

37 Singani is a sort of grape brandy. Most familieRumi Mayu grow grapes for home consumption,
trueque to sell in the market in the city, or to makegsini. Singani is much more profitable than the
grapes themselves, and can be stored over timsyupged or sold when needed—Ilike money in a
bank account.
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practices and knowledge, and the abundance of crops produced, and the fiestas that
drew people together derived from their labors and abundant harvests. Rumi Mayuns
spoke about a cultural economy of labor and material exchanges and personal
interactions; an inter-dependence on each other and their land. While people
expressed the hardships and losses incurred by colonial rule and servitude, (i.e.
enslaved working conditions, the suppression of local knowledge and creativity,
etc.), they also frequently spoke of their strength in reclaiming and maigjaingir

land, making connections of this with their cultural practices and knowledge, and the
fruits of their relationships, labors and production. Contemporary opportunities have
opened up for “developing” the region, accessing markets, and increasing the
participation of local citizens (indigenous men and women) in municipal political
positions; as a result, this has created numerous expectations which have further
expanded their hopes of increasing incomes and improving quality of lives through
the “modernization” of the region already underway. These recent apergites ar

result of more than a decade of neoliberal governments followed by the explosive
2005 political changes that embarked upon a program of “decolonization” consisting
of national policies of plurinationalism, interculturality, and to live well (“vivir

bien”). My intent is to illustrate the continuities of the past within the presentpand t
explore the municipalities’ complex cultural and economic behaviors/systeams as
means to highlight alternatives that are already there, but are in aditgng
overshadowed and dissipated. The discontinuities and apertures incurred from local
struggles to national / international policy changes can narrowly look moredtowar

the outsider for “assistance,” rather than value, and reflect and build upon what's
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within. In this way, | hope to focus on several ways that Rumi Mayuns have been
practicing decolonization and interculturality as a means to live well, andtbat
might mean for development issues; which | begin to portray here, but moreover
expand upon in subsequent chapters. It is not about romanticizing the municipality
and its indigenous inhabitants, but rather abstracting and highlighting the unique
evolution of their cultural and socio economic base as an alternative model to value,
learn from, constructively critique, and creatively build upon.

This chapter tries to contextualize the diverse landscape, people and their
livelihoods; it is about learning from the dialectic link between culture pe
economics. | relate the historical and macro through analyzing the fatetgional
environment of agricultural practices and bartargqug in rural Bolivia, as part of
a larger social, cultural, environmental and political network of a “cultural
economy.” | use Pullard, McEwen and Hughes’s, concepts of a “cultural economy”
to discuss the ways in which the people of Rumi Mayu have evolved that have
sustained and enriched local livelihoods and agency. Furthermore, | tndize t
principle of a cultural economy as an example of an alternative econonamaysit
could challenge universalizing economic western models through ways which
“reflect on how culture (concerning identities and life-worlds) and economy
(concerning resource production, allocation and distribution) are intertwig@tl1 {

4). Economic practices observed in the municipality of Rumi Mayu, provide
alternative insights that value local cultural practices, sudymisreciprocity and
trueque(“circulation of goods”) that could help restructure economic models to be

more humane, inclusive and just. While notable, barter and complementary cultural
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practices such agoa andayni are still practiced widely in rural Bolivia, under
increased market influences their vitality is changing or fadirtgkd this into
consideration, and more so in lateapters, | juxtapose changing cultural economic
practices with the role of the market, the fluctuations (increases arehdes) of
international and national development policies and programs, and the increased
social and political actions of local citizens (women and men).

The process of decolonization is a “key postcolonial theme” to interrogate and
reinterpret relationships...”that is, seeing it differently by questionfg i
knowledge/power constructions (Kapoor, 2008: xiv). The words of dofia Angela
and others at the beginning of this chapter express recognition of how indigenous
people in Rumi Mayu were humiliated but did not succumb to the beating, seeing
value in their culture and labors. This chapter attempts to illuminate the beaut
and uniqueness of the people and place of Rumi Mayu to contribute to venues for
self-valuation and processes of decolonization. Before continuing, | would like to
clarify that my intention is not to romanticize, but rather value what is, as a
means to think about how much more this could be.

Crop Production and the “Vertical Integration of Micro-ecological System3$

The communal practices of a cultural economy, and the power dynamics
embedded in the political forces that drive the production and commodification of
nature (“capitalist modernity”), condition environmental changes and food
production/consumption (Bryant and Bailey, 1997), and provide insights to
mechanism of resistance, domination, struggles, exploitation, and the newer
manifestations of so-called “development.” The enactment of cultural egonom
plays out in different configurations, and can be seen in different lights. Thedineag
of truequein the Andes goes back to pre-Incaic days, and although the verticality of
the environment remains much the same, with time and “modernity” drastic changes

have occurred in the political ecology of the municipality of Rumi Mayu, “aftg}[i
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the forms of social organization and of access to ecological resources’s(12800:

77). Therefore, | also wish to emphasize a theoretical analysis of “modéfrasy/A

way to present my own views in relation to my fieldwork, and how it is being used in
current “development” discourses.

The competing interests in shaping local environments have political, social,
and health ramifications. As shown in the works of Peet and Watts, political ecology
examines the dialectics between social groups and their physical environment and
guestions their socioeconomic relationships, based largely on intersectiorssof cla
and ethnicity (Peet and Watts, 1996). For my purposes, | draw here upon Escobar’s
concept of how ecological systems rely upon the importance of cultural meanings
(1999), through exploring practices of local livelihoods and the power relations that
are embedded in political forces: these drive the production and commodification of
nature that condition environmental changes, such as the market. To look at this
then as part of a wider critique, feminist scholarship in turn analyzes thgecom
context in which gender, in Rocheleau’s words, “interact[s] with class, caltware
ethnicity to shape processes of ecological change, the struggle of women and men t
sustain ecologically viable livelihoods, and the prospects of any community for
sustainable development” (1996: 4). These scholarly works are couched within the
concepts of postcolonial theories that take into consideration the specifics of the

social historic and the present context, a decolonization and critical inteaityt

38 Mitchell cautions the use of terms, such as “alttme modernities” or “multiple capitalisms,” and
exemplifies the need to question modernity throexgbloring “two forms of difference...both the
displacements opened up by the different spadeeofibn-West, and the ways in which this space is
made to appear different. Modernity is the namegive the stage where this double difference is
performed” (Mitchell, 2000: 27).
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process that could lead to reconstructing knowledge and practices within the local

milieu. In other words,

Everything begins with an affirmation. The negation of the negation is the
second moment. How can you negate the humiliation of one’s own self while
initiating the path with self-discovery of one’s own value? The postcolonial
cultures should effectively decolonize themselves; to do this they should self-
value oneself (Dussel, 2006: 50).

Most of the products and agricultural production in the municipality of Rumi
Mayu are used for home consumption, somerferque and some for sale in the
city. Many scholars have studied the Andes unique environmental variation in
altitudes, and its ecological complementarity that provides a variety ofiowsri
foods and other resources in a relatively confined geographic $padehe
forefront was John V. Murra’s pioneering study of sixteenth-century Inca
organization and state administration, in which he highlighted the practice and
concept of the “vertical control of a maximum of ecological levels” that sugghart
system of reciprocal procedures absent of commercial markets (Murra: 1972)
Rivera Cusicanqui points out how the extensive consumption of coca and the
indigenous market system and practices, sut¢tuague demonstrate a “space of
cultural resistance,” and “long-standing indigenous modernity.” “Indians agener
community reproduction strategies through the market, and while they were
subordinated to a huge number of colonial requirements, they created a flourishing

market that permitted them modernity and a connection with the urban world. These

% For a historical analysis, see Carlos Sempat Assih (1982)El sistema de la economia
colonial: Mercado interno, regiones y espacio eaoia®; and Luis Miguel Glave (1989),
Trajinantes. Caminos indigenas en la sociedad dalpsiglos XVI/XVII
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commercial networks could not have existed without indigenous labor at theoddges
circulation and production” (Rivera Cusicanqui, in Farthing 2007: 6).

Historically, the municipality of Rumi Mayu largely interacted around
reciprocal practices: food, clothing and house wares were all locally pcbdnde
bartered. Up until approximately two generations ago, the municipalityymai
functioned around practices of cultural economy (reciprocity), or what Gudeman and
Rivera (1993) refer to as “livelihood economy”; Harris illustrates as i@
economy” (2000¥° Meillassoux, (1981) as “a system of long-term advances and
restitutions”; and Taussig (1980) as a “use-value” orientation. The production was
and still is to varying degrees, steeped in rituals and acts of reciprocityas
challasandq’'oas(forms of blessing) to the Pachamama in exchange for agricultural
fertility, rain and good harvestayni,an exchange of labor for labor; aminhk’a, an
exchange of labor for products. Today, these forms of reciprocity are atiiqed
regularly, although each of the respective manifestations differs qtiaatytaand
qualitatively within and between communitiés.

The unique geographic contour of the municipality of Rumi Mayu—ranging
from less than 2,000 meters in altitude, to over 4,000—allows for diverse agricultural
production and exchange, which, among other things, potentially contributes to a
nutritious diet The superficial extension of the municipality of Rumi Mayu is
583,061 ki, most of which is mountainous, and is distinguished by four ecological

floors divided among 32 communities. The higher altitudes includédhdillera or

0 See Olivia Harris’sEconomia Etnica(1987).

*1 Gudeman states that, “reciprocity is never coegiwithin a community”...but rather a “probe into
uncertainty” that extends its border (Gudeman, 2082).

“2 For studies on vertical exchange, see Murra (1972)
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Pung located between 3,080 to 4,284 meters, and produce potatoes, haba beans,
wheat, barleypca (indigenous tuber), quinoa, and onions; followed byAthera,
located between 2,900 and 3,300 meters, which produces wheat, taaviey,
(indigenous grain), maize, haba beans, paas,cabbage, lettuce, carrots, chili
pepper, apples, and peaches. The lower altitudes consistCGxdltieeera del Valle
located between 2,252 and 2,900 meters, which produces maize, potatoes, peas, haba
beans, wheat, onions, carrots, beets, broccoli, cauliflower, Swiss chard, parsley,
spinach, garlic, celery, grapes, pomegranate, oranges, lemon, sugar cang, apples
figs, oregano, and other herbs; followed byWadle, located between 1,900 and
2,200 meters, with potatoes, tomatoes, green pepper, avocado, maize, carrots,
radishes, beets, cauliflower, sweet potatoes, cherimoya, oranges, lemoya, papa
and guava. Domestic animals—sheep, goats, cows, chickens, and pigs, are
widespread throughout the municipality, the only exception is that horses are more
common at the higher altitude, and there is also exists a llama farmGoritidera.

As observed, the diverse climatic and vertical ecological terrain provides a
wide variety of nutritious complementarily foods ideal tmeque and for
household consumption. The bartering and “circulation” of foods occurs in all
directions within the municipality due to a connecting road, and many antiquated
pathways. Some families do travel outside of the municipality, mainly faxeraad
aji (hot peppers). In the pastiequewas the main substance for survival, with cash
occasionally obtained from transporting sacks of food on the backs of mules walking
90 kilometers to Sucre. Nowadays, although the dependency of bartering as a maj

food source has diminished, almost everyone | spoke with continues to exchange
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some sort of food product. The following condensations of verbal commentaries
portray what people—both men and women—told me about the variety of foods they
trade, the measurements of some of these food exchanges, and how the circulation of
truequeis changing:

Products: We continue with the santieiequesystem as before, it's our

custom, we bring potatoes to one community and exchange it for maize, we
bring wheat to another community for figs, grapes, oranges, tangerines. Al
depends on the sector, if we live near the valley we go to get oranges, sweet
potatoes, peanuts; people always come to here exchange. We give what we
have. If the production is good they come with everything. We go to get
onions, lemons, bread, oranges, carrots; onions are the greatest. We also go
with bread in search of maize, we exchange both ways; we also exchange
maize for potatoes. We have corn bread, potatoes, oca, and potatoes to
exchange with the people from tialle when they come with oranges,

limas, and tangerines. We go with potatoes and onions to exchange for maize;
we bring potatoes to exchange for oranges, grapes, and figsvaltae

With potatoes and wheat, with only these products, we go to exchange. We
only go to one community to exchange for chili peppers. When they come to
our community they bring chili peppers, peanuts and other products, we do
truequewith wheat, maize, potatoes and grains. Here we go tBdtdillera

and we bring grapes, figs, and peaches to exchange for potatoes, wheat and
barley.

Measurements:No, truequehasn’t changed much, however, the quantity is a
little less. We don’t trade in large quantities anymore because therelsin't a

of production. They come with anything, like sweet potatoes, peanuts from
the valley to exchange for wheat, and we give according to what they give,
but we also give byupu, which means according to measurements. When
they come we exchange something, according to what they give, we
exchange by arrobas, and when there is a lot we exchange a lot. We
exchange twgaltosof wheat for ong’uti of potatoes, | use @nasta(large
basket), but everything should be given according to one’s conscience. They
bring maize to exchange for onions, so we exchange one bag for one bag. |
go to exchange mginganifor bread; we measure bread with tbenana

(scales). | exchange one bottle of singani for one arroba of potatoes,@and als
one bottle for one arroba of wheat. It's always been the same as in my
parents’ day, ongnki of grapes for one arroba of wheat, potatoes or grain. A
tinki is one arroba or twoanastasthecanastais long like this, you know, in

this canasta only one arroba enters.
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Changes: In my grandparents timeuequewas better, because there were all
types of foods, and a lot of them. Well, when | was a kid they came with fish
to exchange for wheat, for one arroba of wheat they gave us 5, 6, or 7 fish,
now there aren’t any more fish. It was really nice, they came withdis
exchange for maize, wheat, and they would give us 10 fish for one arroba.
All of that is lost now, but we can still eat fish if we buy it in Sucfeueque

has changed, the times have made it into another kind of thing, because
before there was a lot to eat, and we could really fill up with food, as the
people in the higher altitudes would bring us products, and they brought a lot
to exchange, but now that has diminish&duequehas changed, before the
truequeswere a lot more, now they occur less, for example, they give us a
small amount of peanuts because they say that they cost more on the market,
but they want us to give them more potatoes, we have now began to adjust
our measurements; all because of this... Little by littiequeis

diminishing, because the people in the higher altitudes are now thinking of
the market, nothing elsélruequeis changing because we have less products,
and the little we have we need to sell to cover our other needs.

Obviously, various influences and changes have affected, and continue to
affect, the production of foods and their bartering, and the local economy. One
outstanding contradiction to accessing a variety of diverse nutritional fotds is
commercial market, which has contributed to a deterioratidruefue and the
introduction of less nutritious foods). One person fronctrdillera claimed that
people from thé&/alle believe that their peanuts are more valuable than the
cordillera’s tubers or grains due to market prices; therefore, they want to step outside
of the customary “cultural economy,” and receive more tubers or grains for their
peanuts. Another person from ttialle claimed that the people from therdillera
only think of selling their products to the market. Another woman from the
Cabecera del Vallexplained it like this: “Before, we’'d exchange our animals for a
cargo of wheat or maize, but today everything is with money; | then turn around with
my cash and buy food to eat...rice, noodles, sometimes wheat and potatoes,

whatever | lack, | buy.”
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Another prominent consequence that is affectingque and other aspects of
a cultural economy, is how climate change, soil fertility, and river contaiomiaas,
and continues to, jeopardize food production. Supposedly, in the times of the
“antepasadds(forefathers) production was predictable and harvests were abundant
due to the soil fertility, aided by animal manure and loyal rainfalls. Hewev
climate changes and soil deterioration have led to decreased agriquribalction,
loss of communal grasslands and trees, food availability and nutritional intake, and
other consequences, such as increased migration and immigration, both seasonally
and permanent—as one man fromdbedillera summed it up: “If there is no life in
your pueblo, the people leave. My brother took off to Santa Cruz.”

A compilation of what a variety of men and women from the four ecological
zones said about climate change and soil fertilization is as follows:

When | was much younger, a kid, the rain was perfect, continuous, but now
we have noticed that there is a lot of wind, little rain, and bad hail storms.

We have all of this, plus it also freezes now, whereby before it never froze.
It's the phenomenon of the times, because there is no permanent rain; it gets
very hot, and more sicknesses are appearing. It has changed a lot, before we
would plant anything in the dirt, and it produced in large quantities. Now it
doesn't, it doesn’t rain, and with all our hard work it still doesn’t produce

well, very little. Also, before we had lots of animals, we would get a lot of

milk from the goats. Before there was a lot of water, it rained a lot, and that

is why there was a lot of water, there wasn’t a lot of wind, now we have lots

of wind, like one big cloud. With every year that passes we lose more water,
it doesn’t rain during its season. It's very sad, everything is dry, the soil is

not like before, and it’s losing its value. There are no grasses in the bush
(communal pastures), not even for our cows, the trees are also drying up. My
parents knew how to take better care of their land using animal manure, not
with anything else; they produced only with sheep manure.

An additional point in regards to food production diversity among the four

ecological zones is the abundance and potential of herbs, grasses, and animal
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production. A wide variety of different herbs—medicinal as well as condiments—
and wild fruits and vegetables are plentiful; however, these are more so atéhe low
altitudes. At the foothills of the cordillera there are wide expanses of lasslgnds
where people from the lower altitudes walk their horses to leave them in ting tgpri
graze, until the end of summer or fall. In the past there were other communal
grazing lands for sheep and goats, many of which now lie fallow, due to feuds and
land purchases. Currently, these animals are walked to the outskirts of the town
nucleus, or away from the house to the bush, in order to forge for themselves.
Several dogs will protect the flock of sheep and goats, and at times guide ttiem ba
to town before dusk; however, usually the owners will go back to escort them home,
frequently collecting fire wood alone the way. Predictably, this has also been
contributing to a steady deterioration of the environment, as bush and forest
management is not well considered, and appears to be seen as a “free grab zone.”
The majority of the municipality, although well aware of the environmental
depreciation and erosion, has overlooked the protection of this open, “free-for-all”
space®® One exception to this is a community in duedillera, where a communal

fine is supposedly enforced for cutting down a tree. As one man from the
community described it: “We’re taking care of our trees in hopes that itmypHove

our lands. In our community we hatlela, quewefia, molle, yerba santa, chillque,

3 Susan Paulson’s study of how social inequality @mdronmental degradation interact around
resource management in a highland region near Gachiza, emphasized how commercial
agricultural production sidelines communal pastares bush, which “affected poor families, who
had earned a livelihood by pasturing other peopieestock, gathering and selling fuel wood, and
doing other activities that depend on watersheduregs outside of private agricultural plots...often
pushing them to further degrade the surroundinguregs” (2005: 186).
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chirchircomal[native plant species]...and it's prohibited to cut them; if you do, you

have to pay a 5 boliviano fine for every tree you éfit.”

Life: Cultural Economy / Reciprocal Exchanges in Circulation

Cultural economy, posed by postcolonial approach, “challeng[es] the
hegemony of Western economical theorizing by revealing its cultural rooteaimgkss
opening up space for alternative notions of the economy” (Pollard, McEwan and
Hughes, 2011: 7). From a Rumi Mayu experience it may be construed around a
basis of reciprocity—the mutual exchange of non-monetary goods, services or
actions, and which can be expressed in many Waggeveral well-known practices
in Andean cultures that exemplify this inclualni, mink’a, ch’alla, q’'oa, and
truequeitself.*® The general conception of the phenomenon of reciprocity relates to
a combination of biological and cultural factors (Guerrero: 1998; 259).

Incorporating varying concepts of communal autonomy and self-sufficienchwhi

44|t should be noted that at the time 5 bolivianos waquivalent to approximately 62 U.S. cents, a
pittance in comparison to the value of the plants thees—but, the area is cash poor, and at keast i
making an attempt to raise awareness and restiidtommental damage. This will be addressed
further in Chapter 6.

%> Mauss (1990) presents a threefold principal afprecity: to give, to receive and to reciprocate.

“8 For future reference, the specific definitiongtafse terms are as follow3ruequerefers to the
voluntary exchange of one good for another, betvi@eror more consenting individuals.
Transactions usually consist of agricultural crégg., potatoes, wheat, peanuts), or agriculturally
derived products (homemade bread, made from whesatgy from home grown grapes). Although |
brief described the ritual circulations of exchaageve, | would like to reiterate them here, with
some common local example8yniis an exchange of labor for labor; for exampldping one’s
relative, neighbor, or friend to plant, and theeytihelp you plant. Ayni is highly practiced by
widows who are unable to plow with oxen, and wiitleange this labor with their own labor, such as
cooking or sewingMink’a is when labor is exchanged for a product, for gxanf you help your
sister’s family plant potatoes, you will get a prtage of the harvest. Thi’alla is a ritual

performed for the protection of a new home, autieelarge material possession, or for the crops; o
on a more informal, quotidian basis, performed vetven one drinks alcoholic beverages: a little is
splashed onto the ground, for the Pachamama (M&heh). Q'oa is a frequent, weekly or monthly
ritual, also of giving to the Pachamama, and asfongrotection of one’s land and crops—for
example, in the form of rain and, subsequently djoealth.
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co-exist with inter-dependence, labor practices, knowledge, and traditionswéat ha
been passed along and modified from generation to generation, reciprocity has
continued to exist throughout the Andes since pre-Incaic times, although fluctuating
in usage, intensity and meanifign this manner, as has been frequently noted,
cultures are not stagnant; social relations themselves are in a statdiofial flux,
varying across cultures, and changing historically (Bourque, 1989; Aber&ombi
1998; Gudeman and Rivera, 2002).

A personal illustration of reciprocal practices that I'd like to citeragad
deepen here, is that of planting potatoes, involving a ritual of reciprocity to the
Pachamama, artdueque—i.e., and as previously discussed, bartering. (Please note
that this story is not intended ¢mbellishthe events, but rather kaghlight essential
contemporary acts of reciprocity.) It began one evening before thg péarting of
potatoes in th€abecera del Valleommunity of Rumi Mayu itself, as my
neighbors, dofia Julia and don Sabino, performadadia ritual. Spilling home-

distilled singani brandy onto the dirt, drinking and praying to the Virgin Mary and a

*" Aafke E. Komter’s study on linking together sooigical theory on solidarity with anthropological
theories on cultural and social significance ofpeaxity (“gift giving”), points out that in non-
monetarized societies, “the entire social systeeiuding its economic, legal, religious, and moral
foundations, was maintained through gift exchaiitgeds a ‘total social phenomenon,” as Mauss
calls it), in modern society gift exchange has éasingly come to be considered the opposite of
economic exchange...‘social exchange’ as opposeectinomic exchange’ ” (Komter, 2005: 117).

“8 Thomas Abercrombie stresses that societies anaresido transform, and the importance is to not
fall “prey to anthropological nostalgia...[that] coyddetend to study beautifully hermetic ‘other
cultural’ worlds, untarnished by contact with tle@acious and polluting ‘Western culture’ or
capitalism...[Abercrombie does] not mean to suggestdblonialism did not “violate” native
societies, only that they were not pure and cl@ssdiotic orders before the conquest, just as
sixteenth century Spanish society was in no selosed and unchanging. Both Andean social forms
and Spanish ones were in the midst of rapid tranmsftion at the time they were thrown together, and
both were also transformed as a result of theiflaence” (Abercrombie, 1998: 22).
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local saint® we asked for the rains to come well that year. The next day before
planting, anothech’alla was performed between all the adifliavolved in the

planting, which included chewing coca leaves, drinking singani, and smoking
homemade cigarettes. The final ritual wasdtua, a combination of different herbs

and grasses placed atop of a broken ceramic bowl. As it slowly burned, we began to
plant the potato seed. Don Sabino plowed, the women planted, and the other men
and children spread goat manure fertilizer on top. Women and men planted together;
at times we would switch jobs, with the exception of plowing, which the men always
managed. Another practice that took place ayas, that of exchange; a neighbor
exchanged the use of his oxen, for a percentage of the tentative harvest. Leinchtim
revealed the extent and importanceraéquein contributing to a balanced and

nutritious meal:all the foods consumed were from their own previous harvests, with

several additional products acquired throtrgleque™ (Occasionally, dofia Julia

9 Many families in Rumi Mayu have saints paintedoossicred stones. Don Sabino told me how
people would stumble onto a sacred stone, andghieh them. Each year, in Rumi Mayu, all the
families who possess a sacred stone build a tempaltar around the plaza, and later the local
Catholic priest holds a mass and walks from atieltier, blessing each of the sacred stones.

0 The adults consisted of dofia Julia, her mothethier and sister, don Sabino and his mother, and
my husband and myself. The children included dhii@ and don Sabino’s two older sons and
daughter in the morning (they attended school énafternoon), and their two younger daughters and
our son in the afternoon. (The latter childreerdied school in the morning; school was on split
session due to building space issues, and whicmbadlationship with the family/community
planting needs.)

1 Two big pots were cookingiawa (a thick soup consisting of a wheat base, withppleal scallion
tops), andnote(corn). Mote and roasted peanuts are served é@merzinal dish; the mote is from the
previous harvest, and the peanuts were acquireddhtrueque We then ate a plate of potatoes,
salad (shredded carrots, tomatoes and onionsktdaokien. The chicken is fattened with scraps and
cast-off vegetables. We ate bread that dofia Hldia,Sabino, their children, my husband, our son,
and myself had all made the other day—from theivdésted wheat, which was milled at the local
water mill. It was baked in the adobe oven that 8abino made, and heated with molle wood from
their land. No ingredients came from a package-a®many people refer to such foods,
“fabricados (fabricated). | do not mean to insinuate thafi@dulia and don Sabino’s family eat
purely their own products and those that they tobtained from bartering. However, in the several
years that | have now known them, the only prodties | have seen them purchase are salt, sugar,
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and/or don Sabino travel by foot, mule or truck to neighboring communities, where
they exchange wheat, homemade bread or singani mainly for barley, quinoa, peanuts,
oranges, and different varieties of potatoes.)

This story demonstrates how rituals and practices of reciprocity ageahte
the production, exchange and consumption of food, and a connection with the
environment. Reciprocal practices can—at least temporarily—bring togetbele
on more equitable terms, and provide a space for exchanges to occur. As the Aymara
intellectual Marcelo Fernandez Osco explains, “The exchange of knovdadge
experience is fundamental in the indigenous world. It is in this interrelation tha
political autonomy is defined, which consists in the interconnection between living
and knowing ¥ivencias y saber@s(2006: 89-90). With, or without, full
consciousness, there is an increased awareness of our dependence on the
environment. As we pray for rain, we are aware of the clouds, precipitation and
water as a life support. As we collect goat manure into woven sheep woolen sacks
and then (re)disperse it, we are reminded of the cyclical fertility ofatib,eand of
the dual nature of life. These acts had just been played in union between female and
male (gender); Quechua and gringos (ethnicity); kids, adults and grandparents
(generation); and a reliance on others in the community and neighboring community
(oxen—ayni; lunch foods—ruequg. Olivia Harris's anthropological studies serve
to highlights Tristan Platt's own research on Andean dualism, in which he suggests
that men and women at one time were in some contexts at least seen as equal and

almost symmetrical (Platt, 1986b, cited in Harris, 2000: 13).

some other fruit, crackers, candy and soda. QAlgih they do have sugar cane itself growing irrthei
large garden; however, they chew this only on takks, and do not process it into sugar.)
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| see cultural economy as a circulatory exchange of products (such as
truequg, labor, and / or actions (such as rituals) that functions outside the realm of
cash based markets—which has changed over time and varies in relation to other
areas and cultures in Bolivia. Although products exchanged thtowgguemay
not coincide exactly with their monetary equivalents on the market, and can veil the
inequalities between household productions, they do involve ethical reciprocal
interactions between individuals and / or households around given products, and / or
between themselves and their environment. For example, Olivia Harris’s
anthropological study of the “ethical economy” of Aymara Lyayliusin Northern
Potosi (2000) explores similar issues of the social organization and reciprocal
exchange of diverse products between two ecological zones: the hightand
(3,300-4,500 meters) that produce tubers, potatoes, barley and wheat; and the
intermountain valleys know di&ina (2,000-3,000 meters), that produce maize,
squash, goats, cows and pigs. However, Harris refers to these exchanges as
“circulation,” that “often...follow a cyclical pattern;” and she aligns hiénséh the
Meillassoux characterization of interzonal exchange as being
...based on a system of long-term advances and restitutions. The crucial
point is that while the flow of prestations is socially regulated, it is only
equalized over time, and at the level of the whole community. At any given
moment, some households will be producing more, and others less, than what
is socially necessary for their own reproduction, but nonetheless their
reproduction is ensured by the general flow of goods withiayhe
[Meillassoux]...point is that reciprocity is an ideological form that eahs

the real relations of distribution on which the economy is based (Harris, 2000:
85).
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Whereas | have also witnessed how trueque is a system based on “long-term
advances and restitutions,” that becomes “equalized over time” and can hide “real
relations of distribution” and inclusion / exclusion, my own experiences in the
municipality of Rumi Mayu display how these exchanges did enhance interactions
and understanding between the four ecological zones, and provided a space for the
availability of diverse nutritious foods; given the cultural variation betviieerfiour
ecological floors, these interactions may be seen as representatival of loc
intraculturality among the communities. | associatequeas being intertwined
with agricultural practices and rituals, which alone or together are based on
reciprocal acts. For example,db’allar the Mother Earth, the “Pacahmama,” before
planting displays physical, symbolic, and circular returns of what was taken, a
then given back, in hopes of receiving again. Before planting potatoes we
“ch'allared” with singanf®> made from vines that grew up the native molle trees, by
sparingly pouring it onto the earth, as an act of appreciation and respect, ayera pra
for an upcoming fruitful harvest. In a similar fashion, as agricultural pragucti
decreases or becomes erratic due to environmental changes, as the market
encroaches and re-defines distribution and acquisition of products, as inter-
generational knowledge is swayed by schools, television and the Internet, and as
migration separates the familiar and brings in new-fangled ideas atsd thva varied

enactments of reciprocity are fractionalizing and opening up newer speuoes.

*2 Singani is a sort of wine brandy. Most familiasRumi Mayu grow grapes for home consumption,
trueque, to sell in the market in the city, or taka singani. Singani is much more profitable tthen
grapes themselves, and can be stored over timsyupged or sold when needed—Ilike money in a
bank account.
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outcomes are numerous and complex, and play a major role in the re-shuffling of
power dynamics and forms of solidarity.

Empirical data and theoretical discussions in anthropology and sociology
have historically linked cultural economy to fostering social relationshipstinge
social order and solidarity behaviofs Levi-Strauss’s work highlighted how
reciprocity was part of a social structure of mutual obligations thad asta moral
cohesion of culture and sociefy.Komter goes on to connect that reciprocity
consists of “gifts given in informal relationships invariably affect humamiaoty,
whereas goods exchanged on the market do not” (Komter, 1996: 117). In other
words, cultural economy consists of and represents social relations, and most
theorists acknowledge a “distinction between the domains of market and gift”
(Olsteen, 2002: 2).

But cultural economy (reciprocity), as previously mentioned, can be
asymmetrical, and does not “necessarily mean equivalence” (Gouldner, cited in
Komter, 2005). Some more contemporary studies and theorists have demonstrated
how reciprocity can actually mask socio-economic differences oftemuegzt by
wealth and gender, demonstrate personal status or “symbolic capital,” and / or

provoke widening communal tensions (Orlove, 1974; Mallon, 1983; Weismantel,

>3 Some of the most prominent works include: Malinkiv$948; Mauss, 1990 [1923]; Levi-Strauss,
1961; Gouldner, 1973b; Elster, 1989; Mayhew, 19#&nnies, 1964a; Coleman, 1986; Hechtor,
1987; Raub, 1997; Linderberg, 1998§.According to Geertz (1990), “the cultural, social,
psychological, and biological constitutes an ‘imtggd total’ because it makes the ‘interactive
relation’ that permits a cultural understandinglé& program that ‘molds... man’ through symbolic
systems from ritual actors” (cited in Ticona, 2086:47).
** According to Geertz (1990), “the cultural, socjaychological, and biological constitutes an
‘integrated total’ because it makes the ‘interaetiglation’ that permits a cultural understandikg b
program that ‘molds... man’ through symbolic systemsf ritual actors” (cited in Ticona, 2005: 46-
47).
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1988; Gudeman, 2001; Bourdieu, 2000). Maria Lagos’s study of a community in a
highlands region of Cochabamba demonstrates how reciprocity (interchange) of
products mainly occurs between campesinos agtistas (commercial middle

men), resulting in “ambiguities of domination, resistance, and collusion” (1994: 86).
Small business people bring “salt, clothes, fruit...bread, coca, sugar cane alcohol,
and general merchandise...to exchange for potatoes” (ibid: 130). The market value
of these products—in terms of volume and weight—results in unequal gains or
profits. For example, the “exchange of a canister of 50 oranges...for one arroba of
potatoes (25 pounds),” differs on the market in terms of price: 50 oranges “sell for
1.50 bolivianos,” whereas, one arroba of potatoes “sells for 6.00 bolivianos” (ibid:
130). Similarly, as | discussed above, the production of peanutsVWalleef Rumi

Mayu were being aligned to the market price as a means to attain more fmoduct
trueque,i.e. the exchange of less peanuts for more potatoes. The peanut producers
exhibited a sense of having more clout, while the potato producers displayed
indignation. Whereas generosity, trust and cooperation are often linked to systems
of cultural economy, cultural economy can also be associated with how people use it
to impose “power, affectivity and instrumentality” (Komter, 2005).

When one family’s product distorts values within the systetmuaque or
produces considerably more than another, it can result in communal inequality and
envy. However, the termetvidid > (envy, jealousy) arose more around issues of
material acquisitions and monetary wealth attained through the market than the

actual agricultural production, tueque When people spoke of past harvests of

%5 Talks and acts ofehvidid’ continually came up in conversations during nefdiresearch and on
subsequent visits, and thus periodically surfaloesughout this thesis.
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abundance, it ultimately led to fond stories of large communal parties given by those
whose crops yielded the most. Apparently, families that produced more in the past
would share some of their harvests by giving a fiesta and provide food and drink. As
one older woman from théabecera de Valleold me, “Before we all produced a lot,

and those with the biggest harvest would have a fiesta...don Simén produced a lot of
maize and made very good chicha, we usually always celebrated at his house for
days.” Yet on the other hand, one older man from the valley saw this as a hindrance,
as days were lost to drinking and eating. One 70-year-old woman frovaltee

reflected on these fiestas, and why they changed: “The fiestas use tom®m@fter
another, we would dance tp&ltanchg the women had lots @olleras(dresses),

and the men usedmaontera plandtraditional head covering), they covered

themselves with aaguayo(weaving), just like the campesino dress. But now there
aren’t these big fiestas, everything is scarce, there isn’t any moedgntis don't
produce anything, there’s even a shortage of food.” Another older woman from the
Altura succinctly summarized: “When the work diminishes, the fiestas also
diminish.” This coincides with what another woman told me about how

relationships have changed in recent years; before, when a family had difficulty
making ends meet, other families were more inclined to help them out with some of
their own harvests, etc., but now a day, they “won’t even share an egg.” People’s
stories of the past reveal impressions of self / communal accomplishmernitgy,sha

and a healthier form of competition between themselves and the other communities,

regarding the quality and quantity of particular crops.
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Reflecting back on Komter’'s observations that reciprocity contributes to
relationships of solidarity while the market does not, | am reminded of Gérald
Berthoud’s analysis of how two models of “development (state in the market, or
dynamics of the market alone) produce self-interested individuals, reputedly
liberated from all moral or social obligation” (Berthoud, 1992:74). Berthoud
continued to explain that “market relations are...reduced to numerical values; with
the price mechanism, the market appears to be composed of strangers connected only
on the level of appearances, with all signs of friendship, loyalty or affeqiigns
aside” (ibid: 78). So, as Berthoud himself questions, “How are we to avoid
becoming individually and collectively the instruments and the victims of sgsiém
our own construction, systems which we have taken as the expression of our own
aspirations?” (ibid: 86).

Circular Exchanges in the 2% Century

Rumi Mayu’s cultural economy, largely basedtareqie,is increasingly
succumbing to the production of mono crops to be sold for cash on the market. The
production and exchange of most clothing and household goods have already gone
down this path, as older artisans die out, and younger consumers prefer to buy new
and used clothing and plastic buckets. While many of these practices are viery muc
alive, they are increasingly mixed into a new economy of agricultural production,
food consumption discourse and unequal power relations that is driven by concepts
of, and an imaginary of, “Eurocentric” modernity. Western modernity builds on, and
exploits, concepts of colonial racism that entices many Rumi Mayuns to chainge the

cultural economy to fit market practices, as a way to improve their lives and
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experience new technological innovations. In the process, their own history and wa
of life is disregarded, seen as imperfect, and inept to suit or benefit a Etdmcent
framework of modernity. Instead, indigenous cultural and economic practices are
seen as a yet—to-be modernity project, ultimately undermining the ricimess
values within its own cultural economy and lifeworld.

Gudeman and Rivera say that societies and their economies function on the
interaction between systems of barter and market that embrace “humagsesli
both ‘mutuality’ and ‘self interest” (Gudeman and Rivera, 2002: 3). However,
whereas barter is enmeshed in social and cultural relations, the marketlpdaces
precedence in self-interest. Neither system functions without communahtanse
both are integral for community development. However, in Rumi Mayu | have
observed an increasing focus on the market, at the expetmgeaqieand other
forms of cultural economy, that demonstrates the powerful growth of seltstae
and a skewed class structure—this then has the potential to eliminate cualtural a
agricultural practices within one system that might not be in as good a position to
substitute the previous system, with possible negative effects on the environment,
food security, nutritional consumption of food, and communal well b&ing.

Through many years of travel and work throughout Bolivia, Libermann,

Godinez and Alb6 observed that when confronted, barter economies are

% José De Souza Silva describes these events &thaization of nature,” whereby the “European
occidental dominates the rests of the world foirtheen benefit.” This process occurs through an
intense influence over peopgricultural paradigm(first, an exchange of plants, next was the
imposition of European agricultural technology agmdctices] that liberates axtraction paradigm
[mono crops, over fishing, lumber], that later dealihe development of amdustrial paradigm
[markets, packaged goods], spawned by emergingadiapi, with the help of the development of
modern science under a mechanical vision and nmiasadality” (2006: 209).
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irredeemably susceptible to market economies; “initially a commupabecy will

try to adapt to external conditions imposed, but the modifying effect of the market
will lessen the traditional norms of the community...unable to mange this situation
for much time, [the communal economy] will most likely weaken and decline when
faced with the power of money, and the productive necessities and the consumerism
that the market generates” (Alb6,1989: 37). Similarly, in exploring the al@ngi
nature of the market’s alliance with the state and NGOs, there is &atiorravith

newer forms of colonialism that utilize the imposed transition to a market egonom

as a means to “re-territorialize” the municipality of Rumi Mayu, resyhtin

redefining both gender and class / ethnicity rdles.

As reviewed above, numerous studies and theorists have, and continue to,
analyze and contest the meaning and actions of reciprocity. Two sociologicl pole
consist of: 1) theorists who align with Komter’s “moral cement” approach, ichwhi
reciprocity has the ability to create social bonds and solidarity; and 2jstisesho
contend that acts of reciprocity are used to attain and exercise power, nvtuah i
foment inequality and social disintegration. In line with the Komter approach, one
study conducted by David Cheal within Canadian communities determined that
reciprocity acts as a “moral economy’...a system of transactidmsvare defined
as socially desirable...because through them social ties are recognidd&elanced

social relationships are maintained” (1988: 15). On the other hand, Cheal also points

" This became clear at a Marc h 2004 municipal mgairganized by an NGO, financed by USAID,
that brought together local municipal authoritigthwlocal people to discuss how to divide up the
municipality according to economic development pmkties that included the mono production of
certain crops for the market (male employment)sant production of marmalade, weavings and
knitting (female employment), developing a tourismustry (business class and labor class), etc.
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out that reciprocity does not really threaten the dominant market econonugdeca
reciprocal practices are part of an economy that occurs predominantly amalhg s
groups (1998: 16).

Barter and reciprocity form a cultural cohesion and economic system that
facilitate local / regional sustainability and independence, yet tleeyeay
susceptible to the whims of the market. One reason is, as Cheal points out, that
reciprocity occurs among small populations in disperse regions that is based on
equitable commodity exchanges, and not money. They do not threaten dominant
capitalist systems, but rather are used to benefit them. On certain levels theo-
dependency for material exchanges, such as national urban centers desires and/or
needs for food and other resource commodities, and Rumi Mayuns desires and/or
needs for complimentary foods, medicines and luxury goods. Whereas | belteve tha
geographically and culturally diverse regions, such as the municipality of Rumi
Mayu, have the advantage for living sustainable and illustrate numerous healthier
relationships, with increased urbanization their local commodities are sirayba
needed and economically desirable on a national and international scale. The
intergenerational agricultural expertise and knowledge, and strong culturaidreha
expressed in places like Rumi Mayu contain the know-how, managerial skills and
regional stability to enable capitalism to thrive. Unfortunately, the mddex not
encourage equitable benefits or acts of solidarity, but rather operates irhatays t
fractionalize relationships and imbalance returns. For example, when peaneits
seen as a good cash crop for one ofvedk communities, a “behind the scenes”

cooperative was formed and supported by an NGO to produce peanuts as a cash
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crop. Consequently, only few chosen families consolidated efforts surpassed by
those of the rest of community, thereby skewing the regional cultural ecammy
creating social tensions and envy.

As previously discussed, present day reciprocal actions in the municipality of
Rumi Mayu continue to function mainly around the production and exchange
(trueque of numerous food products; its existence is unique and contingent upon the
socio-cultural and environmental particulars of the region and its communities i
terms of their distinctive patterns of evolution and transformafidReciprocity
practices continue to provide people with the ability to attain a number of positive
results: 1) diversify, enrich and enjoy a variety of healthful foods; 2) break up the
daily routines of life with visits to other communities to socialize, and to exehang
thoughts and products; 3) enable people to compare harvests, brag, share information
and learn from each other; 4) engage in collaboration between women and men; and
5) balance municipal class relations. (Although it must also be affirmed that thos
that are more connected to the city market, or outsiders that come to the muyicipali
to trade, obviously distort local “ethnic economies” as they try to maximize their
profits.) In other words, the people of Rumi Mayu in the past, as well as now,
continue to work with their environment to make the best out of one’s own means—

to survive, and to make life more enjoyableMy own experiences, observations,

%8 Indeed, when discussing my research with a Balifiind who is a communications
environmentalist, and has traveled extensivelyubhout Bolivia, she was very surprised to learn tha
“truequé was still being practiced to this degree in anynigipality at all in the country.

%9 In general, people would have lots of fond stoaleeut their visits with other people in the
communities that they visited to trade. A senseel#tionship solidarity and knowledge about the
current situation in the community was enhanceds a given that the terrain can be cumbersome,
but the distances between the four ecological zaresot that far apart (a couple of hours to dsday
walk). Most people are very accustomed to walkarg for long distance treks people hitch rides
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and data reveal more similarities with Cheal and Komter’'s analysesfacts
reciprocity help strengthen social ties, and furthermore potentiallyilootat to
healthier diets, but on the other hand, when someone attains a lot more than another
(commodities to barter or market), aspects of power play or asymmegtatabms
can occur, which over time could influence the social order.

Inherent in reciprocity are ritual acts that not only bring people together in
ceremonial performances that help maintain social ties and structuré&séDuolyr
1997), but in addition, they also “revitalize the social heritage of the group and helps
transmit its enduring values to future generations” (Coser 1971: 139, as cited in
Komter, 2005: 120). An awareness of interdependence with other people occurs,
despite value differences and how everyone interprets the rituals. Fqlexam
own personal experience of chewing coca or offering singani to the Panhdme&
a different value and ritual interpretation than with those of the other partgipant
with whom | shared these rituals; however, through these ceremonial perfestianc
felt more connected with the people with whom | shared, and my interest in the
purpose of our ritual (a fruitful harvest) was enhanced. Also, through demonstrating
respect and participation in these rituals, | felt more accepted by otheruoiyn
residents. One day while planting potatoes and performing the accompanying
rituals, the mayor, don Jorge, walked by with dofia Estefania—a 75-year-old women
who likes to talk. After that day, and for many days afterwards, people would

inquire and comment about how we knew how to plant potatoes and cluatha.

with a truck. As one 65 year old women proudlgltole as she pointed up to the side of the
mountain, “I use to walk that path up there onrtimintain [to the Cordillera], I'd go with my father
We'd leave at 5:00 in the morning, and get ther®19§). It's so beautiful up there... But, now my
knees are bad. | wish | could still walk up thaduntain.”
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One high school philosophy teacher, Marisol, commented, “I've never done anything
with the people here. | don’t know how to plant potatoes, or have even thought
about learning.” As Komter points out, a “basic aspect of solidarity” is when
individuals “participating in a group activity...learn how to ‘read’ themselves, how
their basic emotions become transformed in the interaction with other people, and
how their individual being gets shaped through their interdependency with other
people. In this sense, rituals reinforce the main basis of organic solidarttyalm
dependency”’ (Komter, 2005: 121). Teachers and other newcomers to the region
could deepen and exchange their knowledge and cultural relationships—i.e.
pluri/interculturality—through local (recipriocal) practices that vadund enhance
inter-generational epistemologies, leading to a form of decolonization.

As noted, the practices of reciprocity continue to involve rituals that are
integral in the production, exchange and consumption of nutritious foods, reinforce
connection with the environment, and generate solidarity, that “transcends the mere
behavioral interaction between the exchange partners by extending it to the
emotional mood and the quality of the social relationship” (Komter, 2005: 122). As
Libermann, Godinex and Albo point out, “agricultural rituals are an integral and
fundamental part of agricultural technology, and should not be considered as external
factors of a productive strategy” (Albd, 1989: 32). After my own personal
involvement in local rituals, | felt a more emotional bond with dofia Julia, don
Sabino, and their family, plus a deeper connection and concern about the prospective
potato harvest, soil fertility and sufficient rainfall. As previously disalistee

unique geographic nature, and the region’s relative isolation until the 1990s, sustain
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many agricultural practices and rituals that stem from the Inca Epwhich in

itself conquered the Aymaras, and functioned as a non-market economy distributing
goods and services over an extensive region among a variety of different local
languages and cultures; “this whole system of vertical integration of-micro
ecological systems (which has been likened to an archipelago), based on the
production of different crops and bound into a non-market economy through
elaborate systems of kinship, exchange, and labor obligations, was fundamental in
maintaining a powerful and economically vital society on the altiplano” iKlei

1992: 18)°° Even though these agricultural practices and cultural rituals have
changed, and continue to do so, “the postcolonial historical sorceries of Bolivian
intercultures are in no imminent danger of disappearing. Ritual action is capable of
transforming the relationship between context and human subjectivity and,
consequently, of transforming the ways in which messages can be interpreted and by
whom” (Abercrombie, 1998: 421).

Conclusion: Cooperation in the Cultural Economy

Throughout this chapter I discuss Rumi Mayu’s systetrueiqueand
reciprocity, and some ways in which it has evolved and continues to function

according to the environmental terrain and condition, and inter-culturabredhips,

0 The merging of the two cultures (Inca and Aymaed)to economic advancements including the
development of an extensive irrigation system,cdjiral terracing, food storage, domesticated
cameloids, work with gold, silver and precious ngtherbal medicinal practices, and complex
mathematical and architectural skills (Bujra, 208®7). In addition, they maintained a centrally
organized political and cultural system, basedatiomal principles of equality and justice that aver
rooted in a well-developed infrastructure that stated productive activity and labor, and that
maintained such traditional social structures astiu (kin group). Agriculture was considered as
the most important economic activity by the Inaalich moved to second place under Spanish
colonialism, following the conquerors’ primary ingst, the exploitation of silver (Gonzales, 1980:
21-22).
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local epistemologies, materials, needs, interests, and values. My intentiotois not
portray the region as idealistic and utopian but to try to express in words a dimensi
of living that is more in tune with ones’ surroundings, intercultural relationships, and
daily needs, interests and desires, obstacles and struggles. the naturéuoéla cul
economy based dnuequeand reciprocity illuminate interactions of “care,” and the
necessity of inter-dependence, both of which help to curtail disproportionate
inequities between haves and have nots; in other words, trueque is fundamentally
antagonistic to the culture of colonization, as such therefore in its presewotay f
represents an important act of decolonization.

| was witness to different examples of how the complexity of reciprocity
plays out in practice. For example, in one Cabecera del Valle communitgle si
mother and her daughter did not have a home or relatives to help them. The
sindicato(community union) discussed the issue, found a piece of land, and built
them a two room adobe home with enough space for a garden, chickens and goats.
In this case, the results were positive for all; mother and daughter, and the
community as a whole. However, on the other hand, there were also instances
involving similar exchanges that dmbt prove as beneficial to the common good.
Thesindicatogave don Sabino’s cousin, who had left Rumi Mayu years before and
only recently returned, a piece of forested land near the river. Presumably, toe was
use this land for agriculture or the cattle he was attempting to raise; hpWwevater
chopped down all of the trees and sold the wood. This served only to benefit the
pockets of don Sabino’s cousin, at the expense of the local environment and the

community’s trust.
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Before | move on to the next chapter, | would like to finalize by clagfyn
few highly relative points. Firstly, the material and social basis of Ruayuld
cultural economy is constructed through epistemologies that are consideretlymutua
exclusive in the development paradigm, and inferior in the modernization discourse.
Yet it is these cultural economic practices (i.e. trueque, reciprocityaagni
challa’s) that enabled Rumi Mayuns to live through and survive colonialism, in core
ways that were of their own being, and after liberation to construe theiofltew
largely outside of a Eurocentric discourse. Althotrgkequewas the engine of a
regional cultural economy, and continues on various levels and dimensions, it does
not exist in and of itself; it operates within a web of other social and material
relations that include those of external and “modern” markets. As Riveraa@Ggsic
(2007) pointed out, and was mentioned earlier in the chapter, indigenous cultural
economic practices are “space[s] of cultural resistance,” thattgrewgh varying
degrees of complex social and market relations. Barter and reciprocitg allo
economic relations to have a certain stability that is an essential suppon &oket
to function. While indigenous labors appear to exist on the peripheral of the market,
the two are co-dependent, like feudalism and capitalism in many socidiE®as
capitalism and development did not replace feudalism, instead feudalismyactuall
helped capitalism thrive, just as did systems of slavery.

Secondly, what this chapter has shown is how intercultural relationships exist
and work together. Granted, the different cultures throughout the municipality may
not seem so different to the outsider, but within the municipality they are. While

everyone speaks Quechua—the main reference point for being “indigenous™—
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people from the higher altitude communities are frequently referred todiss' by

those in the lower altitudes. This is largely due to the fact that most of the people
who live in these communities continue to weave their own traditional clothing, and
to wear them. At the other extreme are many people from seadisal

communities, who are noted for their paler skin and blue eyes. Yet, while occasional
derogatory comments are exchanged, for the most part people respect and value one
another’s labor and the products that are shared. Inter and intra-culturahschae

a key factor that enabled a sense of continuity to be maintained amidst chrange.
other words, cultural economy systems, suctnesjueand reciprocity, are

sustained over time and history through interculturality. In line with Dussels
comments at the start of this chapter, processes of decolonization takdmagé t
valuing oneself, neighbor, one’s culture and another’s culture.

One final note: although the maintenancé&rwéque reciprocity and other
communal practices demonstrate a regional autonomy of both agency and resistance,
which in turn allows for a more significant degree of economic security not
subjugated to the ravages of the market, there is still a need for caution in dealing
with contemporary relations concerning the market and development agencies
(NGOs, as well as the state). Rumi Mayuns have constructed a way bétife t
escape the binaries of “modern” and “non-modern,” and as such shows us how
inadequate and irrelevant these colonial categories are to understanduntyttaé c

economy of Rumi Mayuns.
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CHAPTER 4

NGOS AND THE MUNICIPAL GOVERNMENT
We all should support the process of auto-reflection in our society...l would
like to address the collision between two conceptions of life...Of the two
Bolivias that haven’t reached an understanding of each other, for the
exclusion of an anxious indigenous majority to recuperate their active
presence in the constructiarf the nation.

Jorge Sanjinés, 2003

Rumor had it that Prince Felipe of Spain was coming to Rumi Mayu, in order
to check out the work, in a protocol kind of way, of an NGO that receives Spanish
financing. This particular NGO-Rromotores Agropecuarigd®ROAGRO), mainly
focuses on agricultural projects, but they also have an education and a health
component. As part of the education element, they financed the construction of one
boarding home for high school students, and two elementary schools in the
Cordillera andAltura. At the time, | was working with a group of these same high
school students on two projects, one of which was going to be presented to the
Spanish delegation. However, as the rumor spread about the prince, | too began to
wonder, could this really be true? Since | frequently hitched a ride with PROAGR
to the communities, in anticipation of the event | asked if | could accompany them
for the occasion, to which they assented.

The big day arrived; it was a cloudy cool spring morning, and several pickup
trucks from the NGO and municipality were loading up with people to head up to the
Cordillera for the Big Event, where all sorts of welcoming preparations were under

way. | happened to hop in the back seat of the truck with the regional coordinator,
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an agronomist, named Xavier. | asked, “So where’s the Prince of Spain?” He
laughed embarrassedly, and said that not only had that been a false rumor, the result
of fanciful and wishful thinking, but also, and worse yet, the rest of the Spanish
delegation wasn’t coming either—thus, the whole community had gone all out in
preparation for nothing. The (Bolivian) delegation of project evaluators was,
unfortunately, stuck in Santa Cruz because of a transportation strike. The coordinator
was deeply concerned about what to say to all the people who were waiting so
excitedly. An hour and a half later, as we were approaching the communiitg, in t
distance we could see the column of coloawhyusstrung across the road, one

behind the other, supported by crooked wooden poles. Everyone from town lined
both sides of the dirt road, with a band playmagnpofiagndcharangosat the head

of the crowd. With this spectacle in sight, in desperation the coordinator Xavier
turned to me and asked, “Karen, why don’t you pretend to be one of the Spanish
evaluators?” As he and others repeated this proposition in the truck, | realized that
they were actually serious. | responded, “I can’t do that; besides beintjudeae

whole bunch of these people already know me.” Xavier shrugged, and said ruefully
“You're right, I'll just have to tell them the truth...” Xavier was the first aoe

descend from the truck, and with much regret in his voice he explained the situation,
and apologized for the no-show prince and Spanish delegation. Everyone was
disappointed, but this all seemed to dissipate as the morning activities began. A
major compensation was that PROAGRO had brought a video photographer from

Sucre, to film the day’s events.
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These kinds of fanfare and elaborate preparations have become protocol to
express gratitude to the “kind generosity” of NGOs and municipal projects.
Although people are appreciative of “outside” assistance, and seem keeittler a |
celebration, these acts are generally “show pieces;” the locals are rexdsadbor
treated on equal grounds. For example and on this particular day, after driving
through the hand helwayutunnel, the group was lead to an exhibition of tables
that displayed the children’s projects, and then to the classrooms to see some
performances of how the children are learning with some innovative classraiem ma

toys®* A few of the more extroverted locals led the NGO workers and video

®1) was working with two groups of high school students who resided at the
community boarding house. One project focused on historic recollections of their
communities in which students interviewed their family members during weeke
visits and vacations. The other project consisted of forming an ecology club through
coordinating the visits of a Sucre university student ecology club via the
environmental NGQ\sociacion Sucrense de Ecolo@feSE). Each of the two

groups of high school students displayed their respective work. However, when the
PROAGRO educational coordinator approached the students with the video
cameraman, she tried to cover up the ASE ecology club logo; when | took the cover
off, she moved on and would not film nor talk with the students. Similarly, when she
approached the students’ community history investigation project, she cordially
greeted them, filmed them quickly without any dialogue, and walked on. Here there
were no logos to cover over. Prior to this event, | had asked her if it would be okay
for the students to present their work; she agreed and even gave us some poster paper
and markers. Apparently the innovation of these students did not merit attention
because their work was not a product of the NGO being evaluXt&d. briefly

reiterate, concepts of decolonization and interculturality are the ideolodlasd pif

the MAS government’s national policies and discourse, most evident in the 2006
National Development Policy (NDP) and 2009 Constitution. They have made their
way into ministerial policies such as “decolonized education,” “bilingual

intercultural education,” and “intercultural health.” Refer back to thedntitoon

and chapter 2 for more detditsn a conversation with the school director frora fitura
region, he described educational plans in whictcthilelren living in the higher altitude€6rdillera)
were more apt for agricultural labor because off thiecestral ties with farming, while the children
living in the lower altitudesGabezera de VallandValle), were more suitable for going to college
and learning higher qualified western knowledge skilis because of their close vicinity to towrelif
and higher exposures to modern ways.
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cameraman, while the remainder of the campesinos/as straggled behindar mil

about. After breezing through the impressive exhibits, like walking through a-living
art museum, they were taken to a classroom with set-up tables and fed a feast of
country campgq foods. | would usually go in and check out the scene at this sort of
affair, but this day | was not in the mood, so | sat outside in the dirt with the.others

In a small way | see the value of these visits, as they provide a spacedtudiiets

and community to share and feel good about what they are doing. It also ensures the
financers that their money is efficiently spent.

But, | also find the whole process demeaning. There are no profound
exchanges going on between people, nor substantial dialogues. More interest is
placed on the monitoring of project implementation to make sure that the NGOs have
sufficiently carried out their end of the bargain, than with working togetttar wi
locals on deeper levels. Days and weeks go into the preparatory processdk, with a
of the anointments bestowed on the evaluators and NGO workers who earn
handsome paychecks. They then go away with gifts of weavings that take women
weeks to months to elaborate, and most likely will end up in someone’s closet.
Program reports are written, passed around the respective agencies, anddthén file
have been a part of, and seen, numerous evaluation events, and they are almost
always the same. Where is the historical political awareness andjasticd
element of NGO development? Why are these elements not incorporated into a
better way toward reciprocal expressions, and program check-up exchanges? When

and how will the political discourse and national policies currently related to
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“decolonization” and “interculturality”” effect NGO workers and municipal
development?
As | sat outside on that particular day, a woman gave me a plate of food, the
same as given to the NGO staff and others sitting at the tables behind sheotias
door. No one else outside was eating. | shared my plate of food with an elderly
couple sitting beside me. | talked with them and others, and reflected on what the
women and men of the Rumi Mayu communities wanted from the NGOs working in
their area and from the municipal government, and what they saw as the attual fel
needs of their communities. The following are composites of many key opinions that
| heard from numerous people from young adults to elders, in their own, but in
similar ways. | distinguish between what women and men expressed:
Women narratives:
“I would like to have water wells and canals constructed, so we don’t lack
water and also to improve our lands with animal manure. Maybe we can start
a business. To improve our community we should form an organization, a
cooperative. My major desire is to improve education for our children, so
that they can learn more. | would like to see education and health improve,
and that the women organize to receive educational training. | would like to

leave my community in good condition, for my children. We can learn more,
or we couldaway(weave), and we could sell our weavings.”

%2 To briefly reiterate, concepts of decolonization and interculturalityhare t
ideological pillars of the MAS government’s national policies and discourse, most
evident in the 2006 National Development Policy (NDP) and 2009 Constitution.
They have made their way into ministerial policies such as “decolonizedtiediica
“bilingual intercultural education,” and “intercultural health.” Refer btacthe
introduction and chapter 2 for more detéil®.a conversation with the school director from
the Altura region, he described educational planshich the children living in the higher altitudes
(Cordillera) were more apt for agricultural labor becauséhefrtancestral ties with farming, while
the children living in the lower altitude€#bezera de VallandValle), were more suitable for going
to college and learning higher qualified westernledge and skills because of their close vicitoty
town life and higher exposures to modern ways.
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“I would like to buy animal manure for my lands so that | could produce
better; than | will return the money that | borrowed. | would like our
community to have potable water for our lands, and to improve the school.
My major dream is to have my own house and travel. If | was one of the
authorities, | would have to be correct and loyal, and also | would look for
help from other organizations. | would like to help other women, look for
some work for them, for example with weavings, and also do something for
the men. | would also help our union to be good and organized. | would like
to better guide my children with their studies. We’d like the education to be
better and to produce more. We don’t have any sheep, therefore not much
animal manure, but if we did have more manure we would have better
production. If we had some money, we could buy and sell coca and
cigarettes.”

Men narratives:

“We would like to do reforestation, so that we will have a forest. | would

like to leave my community with all of the necessary comforts, such as good
roads and irrigation canals. To improve our culture, we need to work
together with other communities to improve our agricultural production, and
find institutions that know this stuff very well, and work with the municipal
government to see if they can really help us. We have a community
representative who is very intelligent, but at times there are problems. We
need more institutions that are truly committed. We should terrace the land,
so that the water will flow, and so that the water doesn’t wash away our soil;
in this way we could produce more. | believe that we could improve our
production if there were better collaboration with seeds, and more training.”

“I would like to improve the land, more importantly training workshops to

help us improve the conditions. We would like to miaayote(a form of

winter squash), and guava marmalade, and then find someone to help us, so

that we could sell it quickly. We would like to buy some more land to work,

and maybe also start a business.”

These local narratives illustrate a somewhat different vision of theefatur
communities than purely market oriented economic projects: one that includes
cultural cohesion, community solidarity, healthy environments, and learning

enhancement and expansion, as well as infrastructure projects (water, improved

housing, schools and health posts). Both men and women shared similar visions,
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although women would talk in more depth about education, while men would discuss
more about agricultural production. In a sense, NGOs are fulfilling needs aresdesi

of locals, but with a social and cultural cost. Unfortunately, after yearglafabe

and many living with just enough to get by or not enough, most locals appear to take
what they can get from the NGOs. This state of semi-desperation can hastily ra
through projects that can divide the community and provide them with no alternative
vision of development and well being. But, until now what other options or
alternatives have locals had? Results have been mixed: in some waysdlepefi

also lopsided, incongruent and disjointed leading to commodification, alienation and
breaking the communal ethos. On the one hand, these infrastructure projects
contribute to the health and education of the communities, with many locals
manipulating them in ways that better serve their needs. However, esgémtial

NGOs and municipal employees are not operating in ways that bring people together,
or address the fundamental issues of poverty conditions throughout the municipality.
It is in this manner these NGOs are contributing to a “depoliticization” psoce

(Kamat, 2002; Ferguson, 1990; Kapoor, 2008), as their focus is on technical
assessments and professionalized cures, with projects that do not necessasly addr
the historical consequences and internalized processes and outcomes of colonialism
and contemporary coloniality. They also emphasize a functional only view of social
relations and natural resources, creating individualism and divisions, as locals
compete for goods and profits. A process of privatization and accumulative ethos is
set in motion, which “concentrates power and resources rather than diffuses it”

(Kamat, 2004: 17). Subtly, individual needs increasingly prevail over community
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welfare, as the trend moves toward capitalist relations and markets. Corrugtion m
also result as municipal administrators are tempted by possibilitiesicekne
cash from large infrastructure projects.

Whereas numerous Bolivian NGOs originally surfaced in response to dire
poverty and political oppression and injustice, in recent times a good majority of
them have become increasingly “professionalized” and westernized; shittimg f
liberation theology and Freirian consciousness raising, indigenous social critiques
and political justice education to technological and economic projects, stocked with
bits of helpful information. Kamat associates this change with a co-optation of
community-based NGOs (CBOs) and advocacy NGOs by the “emergent
international economic order and its neoliberal notion of democracy” (2004: 157).
Kamat connects how NGOs “are being integrated into global capitalisbnsta
(ibid: 156), as the new partners of donor agencies; the dominant protagonists being
the World Bank, World Trade Organization (WTO) and the United Nations (UN)
(see also Ferguson, 1990, Escobar 1995, and Hearn 1999). Strategies are occurring
through pluralizing the public sphere with outcomes demonstrated by how municipal
leaders, NGOs workers, and some local campesinos are planning regional
development projects and policies that are largely determined and supewised b
matching grant funders (Spain, US and Japan), and international agencies (UNICEF

Thus, these current trends show that monies for municipal projects directly
and indirectly focus on liberalizing the economy through a “depoliticization” psoce
of the private sphere. Development visions concentrate on carving up the

municipality into agricultural mono crop production zones, with school curriculums
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oriented to divide children’s projected skills according to their geographical mdne a
stereotypical inherited abilities that could match market related{ohis logical
thinking gets twisted with concept variations of democracy and patrticipation that
highly overshadow regional cultures and practices in favor of those that are molded
and tuned to the likes of major donor countries and institutions; e.g., USAID and
World Bank that open up private and public spaces for western economic ideologies
and markets. Evelina Dagnino (2008:55) refers to this as@érse confluence

between participatory and political projects,” in which the struggles and
accomplishments of grassroots organizations and social movements of the 60s and
70s principles of democracy and participation have been appropriated and redefined
by neoliberalism. Collective participation has become individualized through an
emphasis on “voluntary work’ and the ‘social responsibility’ of individuals and
private enterprises...[whereby the] “adoption of a privatizing, individualistic
perspective, replac[es] and re-signiffies] the collective meaning @l soc

participation” (ibid:61). Furthermore, civil society has increasing become
synonymous with NGOs, who play the role of a “third sector;” the other sectors
being the state and market (ibid: 59). Neoliberalism redescribes citizetshigdn

individual integration into the market as a consumer and as a producer.” (ibid: 66).

% In a conversation with the school director frora &itura region, he described educational plans in
which the children living in the higher altitudesqrdillera) were more apt for agricultural labor
because of their ancestral ties with farming, wthike children living in the lower altitude€#@bezera
de ValleandValle), were more suitable for going to college andreay higher qualified western
knowledge and skills because of their close vigitattown life and higher exposures to modern
ways.
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Unlike colonialism per se, NGOs do not operate through outright forced
labor, oppression and exploitation. Many people view the infrastructure changes and
newness with open arms and hope. But this paradigm is not revolutionary in terms of
social justice, but more like a humanistic extension of the past, increasindtled
in “global capitalist interests.” The discourse of progress and development edomot
by NGOs requires the erasure or forgetting of history, such as the peldiaczation
and community organizing of the 1970s and early 1980s that have been co-opted into
narrow goals of infrastructure projects that satiate some mategds of the
community, in ways that restructure communities and orient learning alongepriva
and corporate interests. Currently, it is largely through the influence of N@Os
the ambitions of large bureaucratic institutions and the state are carried oumiin R
Mayu.

This chapter exposes and discusses how the NGOs in Rumi Mayu are
unfortunately part of a liberal democracy ideological framework. My hope it to
demonstrate the “normalcy” of this problem in rural areas in order to reclaim the
radical and revolutionary foundations that NGOs started out with, and needs to build
upon to deepen discussions of alternative development. Thus, while | heavily critique
the work of NGOs in Rumi Mayu | do it not with any means to disrespect the hard
work of many NGO workers, but to help open our eyes, ears and hearts to what they
(we) are doing, and to whose aims we are serving. And, through these reflections
and critiques to work in open democratic forums with locals, social movements,

academics, foundations, the state, and international forces.
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Development Discourse in Rural Northern Chuquisaca

The municipality of Rumi Mayu was, to a significant extent, abandoned by
the staté”’ and also overlooked by NGOs until around the mid1990s, when
PROAGRO, an agriculture / education / health NGO, set up shop. As one of the first
NGO agronomists to descend on the area—and who is currently in a managerial
position—told me, “When [ first came to Rumi Mayu it was totally quiet, no one
knew what to make of us, or how to relate to us...no one offered us a place to sleep
or anything to eat. We slept in our car over there.” His tone reflected how
“indifferent” and “inhospitable” the people were, as if he expected open arms to
what they were to “bestow” on the communities. He did not seem to fully grasp the
inflictions of a not too long ago oppressive hacienda system, to the inequitable
outcomes of the 1952 National Revolution, or to the abuses of neoliberalism that
continue in reconstituted ways. Similar expectations have been expressadyby m
other NGO and municipal employees, especially by those who see their goiveent
as a sacrifice, a hardship; yet a stepping stone to urban employment; hdhereer
are also workers who display respect to the ways and desires of the locahaudig
campesinos.

Since the promulgation of the 1994 Popular Participation Law, monies began
to descend onto the municipality; with that, the attraction to run for municipal

political seats became increasingly alluring, considering the now numerous

% Similarly, in Leslie Gill's anthropological studyf the predominately Aymara city of El Alto,
adjacent to La PaZ,eetering on the Rim: Global Restructuring, Dailfel.and the Armed Retreat of
the Bolivian Stat€2000), she notices the “steady deterioration... y@&ble small-scale agricultural
activities” on the altiplano, and that “the staseswillfully ignored the plight of poor rural
cultivators” (Gill, 2000: 2).
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possibilities of financial compensations—Iegitimate as well as illigitinicipal

political ability to now co-finance projects has also led to lure in or gaisupport

of other NGOs. Over a span of 10 years, NGOs have mushroomed to sixteen
projects working in the municipality, mainly in the more physically acokess
communities (i.e. mountainous road condition and distances). The PPL was lobbied
as a means to include locals in the decision making process, but has been critiqued
by many Bolivian activists and scholars as a method to expand the neoliberal agenda
with a plethora of NGOs benefiting from the process. Although the PPL is
associated with the opening of new national political opportunities for many
indigenous peoples and organizations, including Evo Morales, “the law does not
necessarily promote greater equality and autonomy among local people...and is
notably silent on the deepening class divisions that characterize Boliviary’5ociet
(Gill, 2000: 9). As the Bolivian sociologist (and ex-Minister of Education under the
MAS) Felix Patzi explains, the Popular Participation Law “called for the
involvement of the indigenous population in the management of limited financial
resources and local decision making, while [those at the helm of the national
government] maintained exclusive control and private power” (Patzi, 2006: 67).
Patzi links how this, and the formation of municipalities, actually contributdueto t
dismantling of “ancestral forms of life and communal political practitiest

brought on a “process of corruption and leadership competition” (ibid: 67). The
“ancestral logic of collective control and the rotation of authorities” based on
communal responsibility with no economic recompense has been “broken,” and

replaced with a “liberal democracy” in which only those that have “leisue?’ ttan
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dedicate themselves to politics, accessing financial compensation${hidThese
tensions are playing out in the local milieu of barter and markets enmeshedawithi
social ethos of reciprocity and individualism. As discussed in the previous chapter,
the interactions and reciprocal naturdraeque is being overshadowed by
development visions that highly favor meeting the demands of markets (mono crops,
purely technological solutions) that detract from local creativity, innonaénd
collective practices (sindicatos, cooperatives). So, pumped up one after another—
hacienda systems, agrarian reforms and popular participation—all continue to
infiltrate, reformulate, and chip away at a natural process of changeaficestral
times of a communal and complementary existence, to the supposed era of the
pachakuti®

With LLP funds, and external financial counterparts, the role of NGOs has
increased, and despite rhetoric to coordinate with other NGOs, most of them work
alone, and/or in competition with each other. On my second day in Rumi Mayu,
while in conversation with an NGO worker, | had asked him what he thought that the
biggest challenge that the NGO faced was. He replied, “Coordination, e rare
coordinate; everyone does their own thing, and there’s a lot of duplication and

waste.®® Most often NGO and municipal workers are in Rumi Mayu because of

85 Communal and complimentary relations are highigtioment to time and place, and my intention
is not to present these as a utopia existencetehtyinologies refer to the regional structure higavi
based on external influences, and not on assunsptitat this inferred community solidarity or even a
household solidarity. As discussed in Chaptdtvh Morales’s ascension to the presidency is often
referred to as pachakuti,which Rivera Cusicanqui defines as “the unionheffragmented parts of
the indigenous body” (1993:53).

% John Farrington and Anthony Bebbington, etal. ligited NGOs tripping each other up a decade
ago stating: “ retaining independence from any tir@ating mechanism often leads to situations
where within one region several organizations (N@@d public) are each merrily working away
duplicating efforts, replicating mistakes, usingflioting approaches and generally confusing the

126



their own financial or professional needs, in turn becoming “strapped to their
positions because of an economic reliance on the institutions that provide
employment” (Taussig, 1979: 127As is apparent, the NGOs in Rumi Mayu are not
social justice groups, but are rather “development oriented” NGOs, as their
orientation and financing are chained to institutional financers, with most yeeglo
demonstrating a business approach to “community development,” and exhibiting
little long term commitment to the people and the region. As the Director ofl Socia
Development had herself reiterated, “the majority of functionaries adhpaugh
external financing and have better salaries; however, they don’t respond to kthe loca
interests. They respond to the interests of the financers, and they’re efficient

operators for external financers.”

NGOs, Municipal Government, and the Perils of Social Maneuvering
Bolivian NGOs first surfaced in response to military dictatorships and their

oppressive rule; many were grassroots organizations with left leanmiggas.
During these extremely dangerous times, NGOs fought for the transi@on to
democratic (or socialist) mod¥l. In the aftermath of Bolivian re-democratization
(post1982), NGOs proliferated and many aligned with established politicagarti
utilizing this forum to promote political agendas, gain professional experiand
obtain economic income. PROAGRO, the first NGO to appear in the municipality of

Rumi Mayu had evolved from an alliance with the left wing faction politicalypart

rural poor. Such circumstances may sometimes heisause of deliberate neglect of each other—
because NGOs end up competing for clients, andchageach other (Ayers 1992; Kohl 1991). Either
way, it weakens and indeed may negate the contritmibf NGOs” (1993, 23).

%7 In addition, during the 1970’s progressive religimrders and church affiliated organization
aligned with the NGO ideology of the time, to cormtie oppressive regimes.
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Movimiento Bolivia Libr§MBL), formerly part of theMovimiento de Izquierda
Revolucionarig MIR), which was later to move more to the right politically. Over
time, the symbiotic relationship between political parties and NGOs disd)zet
each found their own source of funding, freeing themselves up to pursue their
evolving ideology. PROAGRO has, in turn, also became much more politically
conservative. This disassociation with the state was short lived; as the tviareguc
(NGOs and the state) later rejoined to take advantage of the influx of iraealati
monies dispersed to Bolivia, to help mollify the situation of dire poverty created by
the 1985 structural adjustment reforfisThe World Bank, International Monetary
Fund, and international aid organizations targeted NGOs to implement theiegolici
because they believed them to be more efficient and malleable then the state. Thi
process was recognized by the Director of Social Development for Chuquisaca, w
explained to me during an interview that:
There is a phenomenon occurring now in which the external financers are not
going through the departmental goverrmmefectq, but rather they work
directly with the municipality® However the municipalities do not yet have
the capacity to generate their own projects appropriately, they do not have the
capacity to generate information of what they are implementing, or aoway t
systemize information. There should be a way to decentralize this
information to establish what will be the adequate regional politics, which
should include departmental functionaries fromgrefectura But this is not

happening, and we would like to sit down and talk with the external
financers, but our contact is only with their operators.

% As Kohl explains, “The reliance on NGOs as depelent agents continued a pattern that began in
1990 when the Social Investment Fund channeledomdllof dollars through NGOs for projects to
ameliorate the impacts of neoliberal restructutifigohl, 2003: 156).

% During one of my first encounters with the maybRomi Mayu, after he spewed out a list of NGO
affiliated projects that he had contracted or péghto do, he boasted about his personal autonomy as
a mayor and that he “didn’t need to consult withighefectqg or anyone about his development

plans.”
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As international money and support expanded exponentially, coupled with
limited employment opportunities for the middle and upper class, the implementation
of an NGO became more and more viable and accessible. This spurred the formation
of a new group of NGOs with different ideologies that aligned with neoliberal
policies and free-market principles, which at the time conveniently akHistestate
in implementing their, and other, international mandates; thus, extending the
influence of the state where it could not reach alone. This relation continues until
today, albeit in a more selective manner. While the Evo administratiomgestio
accept financial monies to finance certain “corporate” NGO work (ladystyto
state economic needs), they schizophrenically single out and accuse other NGOs—
mainly the more radical ones that expose state wrongdoings, such as envirbonmenta
degradation—of pocketing international donors’ monies (mainly USAID)—of
instigating social havoc and carrying out imperial agendas and social aconom
ideologies. While these political maneuvers have not affected the largersamst
international capitalist interest, it has greatly affected theahdrassroots and
established progressive NGOs, instilling fear of being ostracized andhpngveheir
ability to fight for their social causes.

Not all nongovernmental organizations share similar ideologies, re®)ce
goals and methodologies. Kamat (2002) highlights Garain’s (1994) neat
categorization of three groups of NGOs, with Kamat stressing that
compartmentalization of “these NGOs do not operate in watertigmipartments,
and there is considerable overlap and collaboration between the #fived in

varying permutations and combinations” (2002: 14):
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‘Corporate  NGOs,” which are heavily government sponsored...have
marginalized the issues of the poor to promote capitalist developriémt
second are ‘development oriented NGOs,” which rely on government
patronage, and hence, do not question government policy and programmes,
and further the state’s [and foreign] capital interests. thivd are NGOs
which profess a ‘development with social justice’ orientation, aedten in
conflict with the state and elites for organizing the poor foir thights
(Kamat, ibid: 13 — 14).

In many respects, this NGO schema holds a mirror image in Bolivia; its
distinctiveness is contingent on the socio-cultural, environmental and political
dynamics of the time, coupled with the reshuffling of “permutations and
combinations” between and among a non-governmental organizations. Since the late
1980s, NGOs have mushroomed throughout Bolivia—most of them work in
communities located closer to urban centers, with few NGOs in the isolated, mor
impoverished areas. The current MAS administration is much more vigilant in their
relationship with NGOs and international aid agencies, and although they work
closely with the social movements, the government does continue to accept cash,
technological assistance and personnel employees from international ai@sgenc
Given a lack of government agencies and employees, and experience, for now the
government has little or no other options. But, as the Vice Minister of the
Environment and Water clarified, “We will dialogue with others, but the state is i
control” (Climate Change and Forestry Seminar, La Paz, August 4, 2009).

In Bolivia, there are numerous grass roots NGOs and cooperatives financed
by international aid organizations and other resources, which are working on

innovative and inclusive projects in other areas of the country. Unfortunatelyefor th

most part this is not the case in Rumi Mayu, where the NGOs are more alighed wi
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free market principles and western ideologies. Yet, it must be recogniz¢aettea

is also much of the positive to be learned from the successful experiences of
grassroots development projects and cooperatives. Kevin Healy'sLitawigs,
Weavings, and Organic Chocolgf@001), presents nine successful case studies, in
which the cultural identity and heritage of Bolivian indigenous populations were
fundamental in the design and implementation of grassroots endeavors, all of them
having received financial support from the U.S. government-based Inter-America
Foundation (IAF). One of these projects supports the revitalization of indigenous
weavers and their textiles, and works in several communities ftiva region of

Rumi Mayu. The project has been instrumental in assisting the community to
rediscover their weaving techniques and symbols, which are sold through the NGO’s
museum, part oAntropologos del Sur Andind\SUR), and have also been exhibited
at international art forums, such as the Smithsonian Institute in Washington, D.C.
Healy attributes the success of these grassroots projects and cooperatexesdl
factors: 1) That the proposals should come from the local participants, on tmsir ter
and at their own pace; 2) Methods should be built on the acceptance and construction
of indigenous identity, and developed through cultural revitalization efforts; and 3)
Initiatives should be socially inclusive. Measuring success is determinecthsdé

the ability to improve the quality of life of people living below and around the
poverty line. Aspects of these criteria mightdxpressedby the NGOs and

municipal government officials in Rumi Mayu, but in essence are absent from the
underlying aims of their programs and their actions, with the exception of ASUR

whose work is limited to a small geographical fraction of the municipality. The
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donor agencies of the NGOs and bi-lateral organization have well defined programs
and strict mandates on budgets that do not allow the space for employees’ autonomy,
or authentic local participation involvement, in creative local/regional endeavor

It would have been nice to find similar more socially inclusive and culturally
revitalizing projects in Rumi Mayu, but as mentioned in the introductory chapter, the
objectives of my study did not involve a deliberate focus on successful cases, but
rather to explore the dynamics of an “ordinary” indigenous region. Coincidentally,
Rumi Mayu seemed to be embarking on its heyday of NGOs and municipal political
changes. These dynamics brought about a mixture of changes, from the improved
infrastructure of schools and health facilities to ex NGO staff and some takalg
over local political seats. While a variety of these visual and politiqgaionwements
can be beneficial, they also promoted separate solutions to integral problems that
deter from building on local epistemologies, cultural practices and equitéblefac
participation. For example, throughout the municipality malnutrition and hunger are
fairly endemic. In such an ecologically diverse and agriculturally rigione as
discussed in the previous chapter, | was surprised to observe the magnitude of
malnourishment. While people were going hungry, the municipality sought school
food aid of staples that consisted of canned sardines, rice, flour and sugar; the nurses
and health promoters weighed babies and infants, and briefly discussed the results at
district meeting and communal CAl meetings; Plan International developtaigos
of quantities of food (spoonfuls and bowl sizes) that children under 5 should
consume, and trained themwadre vigilantego read the materials and talk with

mothers about them; UNICEF had one male worker and a local women making
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sporadic house visits to a number of households in several communities to talk about
nutrition; and PROAGRO selectively focused on agricultural production in tdrgete
communities (i.ecordillera received apples and water storage tanks, six families in
thevalle got peanuts, some families in thkura got potatoes, etc’f. Yet with all

of these individual nutrition oriented programs, malnutrition did not decrease. While
| discuss this in more depth in the next chapter, a condensed analysis is that these
programs do not include the voices and opinions of the local people as to the
diversity and historical depth of problems, nor do they discuss their thoughts on
some innovative options to address the environment, agricultural production, and
nutrition. Furthermore, NGO workers do not have the adequate knowledge,
flexibility (autonomy) and resources to be innovative and work together with.locals
Many municipal and NGO employees and some locals do not understand the history
of the region and tend to blame locals for their dire circumstances (colonial
reverberations). A more profound analysis needs to take into consideration the
historical changes and influences of colonialism and neoliberalism on local
communities / regions, and allow locals and NGO workers more autonomy in
exploring and understanding the profound issues and time and money to work
through solutions (interculturality and decolonization). While the intentions of the
many NGO workers and municipal employees are to improve living conditions, they
are strapped to the ideologies and mandates of national and international

development policies, strategies, and projects.

"0 Years previously PROAGRO's nutrition program cstesil of a nurse that met with the mother’s
clubs to talk about nutrition and prepare nutriioneals. Most of the foods were supplied by
PROAGRO. I talk a little more about this in chagftee.
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One event that demonstrates these observations and critiques occurred during
a World Food Program evaluation. While waiting alongside the twenty or so school
children who were trucked in from tidtura community (Santibafez), to thalle
community (Chullpas) to dance in their traditional clothing for the evaluators, the
chemistry teacher, Arminda, and | slipped away to andhte community. She
needed the school director’s signature for one of Plan International’ sigraini
programs; Arminda volunteers as Plans municipal treasury. During our chat,
Arminda expressed her visions and frustrations with teaching in Rumi Mayu, and
complained about the constraints she confronted with trying to be innovative, and the
limited support that teachers receive. Although Arminda expressed an appneciati
with some of Plan’s work, she associated their training programs with “having a
baby, and then leaving it to grow up on its own.” Armindas’s metaphor signified
that “PLAN provides infrastructure and materials, and conducts periodicahtrai
workshops, but they are weak on follow up lessons and discussions on what
pedagogical practices work well and what changes could be done...” In tones of
exasperation, Arminda went on to talk about how her criticisms and suggestions
seem to always backfire, stating that, “people don’t want to recognize their
weaknesses, they reject listening to comments or suggestions and aall me
malcriada(in this particular case signifying, uppity, doesn’t know her place, etc.).
When we arrived back to the World Food Program evaluation, the crowd had
swelled, and everyone was taking their seats around the cement basketb#dl court
watch the trucked in school children dance. | turned to Arminda and asked, “Why

didn’t the children from Chullpa perform?” She, replied: “They don’t wear their
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traditional clothing anymore ..., and the mayor wants to impress the evaluators with
the indigenous clothes still worn by the people of Santibafez...He wants them to tell
the evaluators how much they appreciate and need their food donations.”

Over the years, many of the innovations of the majority of grassroots
organization have succumbed to inter-organization competition or a “development
oriented NGO” mentality, or functionality backed by corporate interesssthé
events that occurred around the World Food Program evaluation highlight, instead of
critiquing government policies—past and current, and offering alternativecst,
most NGOs and municipal state workers in Rumi Mayu align with capitalistismode
of development, hand-outs, or the resource extraction model of the MNR’s 1985
21060 decree, and now the MAS 2006 NBRNVhereas the majority of indigenous
and rural citizens in Rumi Mayu are aligned with the social movement agenida, a
support the Morales government in hopes of achieving much needed change, the
municipality continues on development model based on tourism and mono crop
extractions for external markets that is largely driven by municipal ard NG
employees that continue to seek a piece of the pie through international financed
projects.

As noted at the beginning of this chapter, NGOs were latecomers to the

municipality of Rumi Mayu (roughly between 1995 and 2006), and targeted the more

" The Plan de Desarrollo Nacional (National DeveleptrPlan, NDP) pursues a neoliberal, natural
resource extraction model similar to that of itegecessors. Although the MAS government have
increased revenues from transnational petroleunpaoias, export agriculture and mining the bulk
of the governments 2010 public “investment willdieected toward basic infrastructure and the
financing of prefectures and municipalities, aslwaslto various support mechanism for enhancing
the small-scale production of the petty-bourgeoisiking them to niche markets, and creating
virtuous ties between small-scale producers anmdstiaional capital in nontraditional export markets
(Webber, 2011: 75-76).
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logistically accessible communities. The boom of NGOs greatly c®davith the
dissemination of PPL funds, and although each of these organizations provides
services unique to their institutions, many focuses overlap. There were sixteen
NGOs working in the municipality of Rumi Mayu during the main stint of my field
research in 2004-05. Given the increasing presence and influence that NGOs have in
the municipality and my continual reference to them, the following is a list of the
NGOS and their general functions:

% Proyecto Social Cardenal MauréPROSCAM): Catholic Church project
that built the original small hospital in the town of Rumi Mayu; paid hospital
electric bills; supervised the doctors and nurses; and implemented fumigation
campaigns for the Chagas disease spreading black beetle known in Bolivia as
thevinchuca(Triatoma infestans).

+ PromotoresAgropecuarios(PROAGRO): National NGO that is financed
mainly by international donors; it works in agricultural production, education,
a short-lived nutrition program, and more recently water projects.

% Antropologos del Sur AndindASUR): Foundation for Anthropological
Investigation and Ethno Development; a national NGO that is financed
mainly by international donors and focuses on the production and
commercialization of textile weavings.

% Plan International International children’s aid organization that works in
education, health, and children sponsorships.

% United Nations Children’s FUn(UNICEF): Alternative education (literacy,
nutrition) and girls’ education Kifia Indigend)

s World Food Program{WFP): The Chuquisaca departmprefectura
canalizes food donations through the Participatory and Integrated Rural
Development in Depressed Are&dgrama de Desarrollo Integrado y
Participativo en Areas DeprimidasDRIPAD), which in turn distributes
food donations to the National Program for the Integrated Development of
Boys and Girls under 6P¢ograma Nacional de Atencion a Nifias y Nifios de
Seis AfiosPAN), and the School Feeding Progrdfnograma de
Alimentacion Escolar PAE).

+» Esperanza Bolivia National NGO that is financed mainly by international
donors; renovation of houses to prevent Chagas disease, respiratory
infections, and diarrhea.

+ Centro de Estudios del Desarrollo Regiondlarija (CEDERTA: National
NGO that is financed mainly by international donors; family planning
program for women, in addition to a sexual and reproductive health education
program
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PROSIN Financed by the United States Agency for International
Development (USAID), along with counterpart monies from the mayor’s
PPL funds, provided a series of talks on human rights, and women'’s sexual
and reproductive rights

Mano a Mano(Hand to Hand): A United States financed NGO, which
constructed and equipped three mini hospitals (slightly larger than t
government health posts), and paid the salaries of one doctor in ehekef t
facilities.

United States Peace CorpBhe mayor’s office contracted one Peace Corps
volunteer to work in the municipal offices. Initially he did not hawech
work, but then wrote a land refill project and got some start opies.
However, it never came to fruition, because the next mayor, elgciate
2004, did not support the project. Another later Peace Corps volunteer
worked for a year with PROAGRO.

Japanese International Development Agei(dfCA): Again, the mayor’s
office contracted a volunteer to work for the municipality. For mostes

did not have much work, but eventually taught computer classes to grbups
high school students, when 10 computers were donated to the boarding
school.

Cuban doctors Funded predominantly by Venezuela and staffed exclusively
by Cuba, the program sends pairs of doctors to work mainly in tHearees

and poorer urban zones; since 2006 Rumi Mayu has had three sets of doctor
teams.

Noticeably, there is a considerable number of NGOs working in the

municipality of Rumi Mayu. Yet it may be said that, thus fasignificant

number of their programs are more likely to marginalize lofral® any active

participation in their projects, inhibiting them from expanding theivn

knowledge as informed citizens and involving them in decision making in a

substantial way in order to improve their communities in a moterala

progressiori? These organizations, consequently, may be seen as providing

2 Berthoud relates that “contrary to [an] ideolodyte ‘natural identity of interests’, development
must be conceived as an ‘artificial identificatiofinterests’ resulting from all kinds of disruptiv
constraints...Paradoxically, to understand fully theqmpomenon of development requires a radical
guestioning of ourselves. The true problem oftoue is fundamentally our own Western or
modernist culture universe, based on the limitieggnsion of technosciences and the market” (1992:
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interventions that are based on “compartmentalized modes of development
planning [that] have permitted different groups of policy-makersd¢ad on very
specific aspects of women’s [and men’s] lives and define thirventions in
terms of those aspects alone (Keeber, 1999: 269-270). Simultaneoaslit/a
emphasis is placed on co-ordination and sustainability, and areawiséssfrom
approaching “interculturality.” For example, none of these prograffey
substantial training, (i.e., apprenticeships or scholarships gramtéuk tlocal
population, for technical schools or universities), and little attensiagivien to
expand relevant and useful local employment opportunities (i.e., vetaninar
agricultural extension workers, paid health care promoters, teasbistaats,
etc.)/® that could contribute to increased local involvement in a multi-gong

fashion.

Paradigms of Development

In Rumi Mayu, | perceive that international financial institutions and state
interests played out through mainstream NGOs are overshadowing the public good.

Although local unionsgindicatog remain strong in most of the communities, and

3 There were a few exceptions to this. Bseuelas inicialeand PAN program paid the wages for
the following positions: one coordinator (who amiglly was an outsider, but later a local persos wa
contracted); one school facilitator and one coglefich pre-school; and one cook for each
elementary school. UNICEF employed two literagjrters. PROAGRO recommended that one
recent high school graduates teach at the elenyestthpol in theAltura. Although a top student, and
very responsible, his teaching position was met witich resistance from parents because he had not
received additional pedagogical training from witktie Bolivian normal school system. As
previously mentioned, there were also the two rautisat temporarily returned as employees of
different NGOs; and lastly, the temporary employhwdfered to a crew of men by Esperanza to
supervise building constructiod? Gramsci describes the "function of 'hegemony, citihe

dominant group exercises throughout society anthemther hand to that of 'direct domination,' or
command exercises through the state and 'juridjoarnment.” Later, he describes social
hegemony as "the 'spontaneous’ consent given lyréfa¢ masses of the population to the general
direction imposed on social life by the dominamdamental group” (Gramsci, 1971: 12).
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the main town of Rumi Mayu operates as an urban area with a mayaryecinal
andComité de Vigilnaciathe overall work of NGOs is rarely questioned. NGOs are
generally viewed by locals as disseminators of resources, sciertifiotegies, and
infrastructure—"organizations,” and rarely connected to international financial
institutions. Individually NGOs and international agengiessentprojects to the
mayor and community for approval. However, there is no deep analysis ot critica
clarification of contextual conditions; furthermore, coordination between NGOs is
minimal, and once the project is in motion, follow-up is sporadic. The ease by which
they implement projects and programs could be rooted in Rivera Cusicanqui’s
internal colonialism, or Gramsci’'s hegemdflyThus far on a national level, the
current MAS government’s preoccupation with their political party’s stabil
through the promotion of visible infrastructure works and megaprojects, and the
complexities of the country’s problems as a whole, has resulted in the continuation
of NGO and international agencies work, essentially as is.

Power proliferates through hegemonic process, whereby the interests of a
dominant class become perceived as the interests’6f A.Gramsci points out, the
consent of the population has a historical evolution (1971: 12), the progression of

which persists through a relationship between colonialism /postcolonialism and

" Gramsci describes the "function of 'hegemony,ciwhihe dominant group exercises throughout
society and on the other hand to that of 'direchidation,' or command exercises through the state
and ‘juridical' government." Later, he describesa hegemony as "the 'spontaneous' consent given
by the great masses of the population to the ged&eation imposed on social life by the dominant
fundamental group" (Gramsci, 1971: 12).

"5 Foucault perceives power as being everywherenantimited to those in dominant positions, “not
because it embraces everything but because it ctsoreseverywhere” (Foucault, 1979, cited in
McHoul and Grace: 39).
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modern science and technology (Fornet-Betancourt, 2009:13). Fornet-Betancourt
refers to this linkage as epistemological hegemony in which,
the scientific-technological hegemonic paradigm props up the development
model and dominant civilization of today; this is not explainable if we do not
consider colonial history also. It is in this precise plan, how the imposed
violent history of an excluding epistemology whose hegemony grows exactly
in the measure in which human cognitive diversity is reducing or neutralizing
in its effective and ruling capacity, consequently the scientific and
technological immaturity of the pueblos” (ibid: 13).
| would like to emphasize that symbolic violence, as a disciplinary tool, also
contributes to this type of social / epistemological "contract;" it playshdath a
physical sphere, such as the ex-haciendas system and poverty; as well as
psychologically: racism and oppression. The combination of social hegemony, state
control, and elite domination has perpetuated a hierarchical apparatus based on
divisions such as labor, gender, ethnicity, class, economic status, and politics that
have been manifested as an autonomous organizational (“functional”) structure. The
internalization of colonialism persists through hegemonic processes that aperate
relation to sociopolitical, economic, epistemological, and historical contexts.
Coming from the cities and universities, NGO employees, health workers and
teachers are regarded as “all knowing”; as experts they are talked athocdalbybut
rarely if ever questioned. Political appointees such as the mayor, coundkensem
andsindicatoleaders are left to their own accord, being queried and examined when
something goereally wrong (i.e., food donations are stolen from the school storage

room). The technical knowledge and market oriented goals promoted by these

“professionals” (often times men from the middle and elite class) are s¢le@ a
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main way out of poverty conditions. It is here that “[European] science will be the
inseparable companion of capitalism, especially contributing to the mythgrepso
and the lights as symbols of ‘civilization’ that should convert itself in the obgecti
condition of all of humanity” (ibid: 12).

This is also explained by concepts of paradigms, utilized by Thomas Kuhn
(1970)° here being used in a broader sense in which western science and capitalist
markets are seen as the sole development model and path to economic wealth.
Whereas Kuhn used paradigms to explain the worldview shared by a mainstream
cohort of scientists, my usage is applied to the field of development. In this case, it
is the cohort of affiliated international financial institutions and their eagmuof
NGO workers that massively accept the dominant capitalist model, and go along
with it despite decades of sporadic gains and numerous setbacks for large segments
of the population. Kuhn’s view of the typical scientist is also present in the typical
development worker, in that they are “not an objective, free thinker and skeptic.
Kohl and Farthing elaborate on how the continuance of a paradigm is associated with
personal interests and job security:

Because science [and capitalist markets] operates within a socied,spttil

individual careers built on a specific approach, resistance to adopting new

paradigms, even within the natural sciences, can be significant. A particular
paradigm’s social construction represents the interests of a community of
researchers, and this is reflected by their use of information and rewards to
maintain its hegemony over time [Polsby, 1998]. This theory has also been
used to examine how economic and political models become conventional
wisdom and how maintaining them becomes important to careers and policy

choices despite evidence that they are failing [Wade, 1996; Fine, 2002]
(Kohl and Farthing, 2009: 64).

8 Kuhn defines a paradigm as: “an entire consteltetif beliefs, values and techniques, and so on,
shared by the members of a given community” (Kal970: 175).
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NGO workers become caught between a rock and a hard place. NGO
workers are like everyone else, having gone through a similar educattemsand
having been exposed to the colonial stereotypes and racist thoughts that have
permeated society over generations. While many NGO workers see taeaisrol
“saviors,” and believe the mainstream international donor rhetoric thategsognd
modernity entails changing the backward ways of indigenous groups and
campesinos, other NGO workers are more astute, but are trapped in thenpositi
because they need the job. Employment shortages help to staff international NGOs
positions and implement their mandates. NGO workers maneuver within these
confines; while most follow their job descriptions, others try to adapt the rules to
better serve the needs and desires of locals. Overall, and not to genebalizvel
that most NGO and state workers maintain a very subservient role, and do not
guestion authority. This, in conjunction with an education system that does not
“read” its own history, or stress critical thinking and creativity enailes
perpetuation of neocolonialism.PROAGRO's project evaluation event—at the
beginning of the chapter—is one illustration of how NGOs in Rumi Mayu, as well as
throughout Bolivia, legitimize the development paradigm, and promote “progress” as

the solution to poverty.

“Signs” of Development

As you begin to switch back and forth on the road that descends down the
canyon wall into the center of the municipality—the town of Rumi Mayu—your

sight overlooks an impressive expanse of land, and shortly thereafter yourlleyes fa
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upon the first signs of the NGO billboards that proclaim who has taken charge of
what. With the passing of the years, the newer NGO signs have gradually
overshadowed the initial old concrete community welcoming sign that announced
the entrance into Rumi Mayu. But before that happens, you reach the canyon floor,
where the road somewhat straightens out as you go through one small community,
then pass over the Rumi Mayu River, leaving puffs of dirt and dust to lay back down
over themolleandtacutrees, sheep, goats, cows and dogs, and an occasional
pedestrian. The rural charm is suddenly broken up by the gigantic conanste sig
that are erected in two rows shouldering both sides of the road, standing out like
colossal cemetery gravestones with the names, and some of their oléame} of

the numerous NGOs that work in (or, as the intensity of these plaques tend to project,
own)’ Rumi Mayu. “Development’desarrollg is the catchall term that is

associated witpprogressandmodernityin Rumi Mayu. A strong association and

faith in economic growth is seen as the way to “catch up” by the municipal and NGO
employees, in addition to some local citizens, consequently slowly erasiogsvari
cultural and social relationships. Little reflection is given to the regioltsral

economy. , nor is an inclusive dialogue with citizens based on well formulated and
researched information presented by the maymrcejalesor other connected

persons. Development plans appear in prepackaged documents geared toward profit-

" Environmental problems, as Roe points out, areridesd by development organizations through
their professional sciences as a “primary meangeatiyedevelopment experts and the institutions for
which they work claim rights to stewardship overdand resources which they do not own” (Roe,
cited in Fairhead: 101f.One major exception to this occurred in 2009, wadew local women
sought municipal funds to rejuvenate the anfualarafestival (harvesting celebration that displays
annual production combined with cultural events).
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oriented endeavors that bypass cultural values, solidarity and mutd@l aid.

However, as elaborated through local events and narratives presented at the
beginning of this chapter, there exist opposing ideas of “development” in Rumi
Mayu between the people of Rumi Mayu and that of the state , NGO, and
professional network: one is more individualistic and market oriented; the other
more communal and livelihood security focused. For example, as the mayor dreams
of resurrecting thaciendasas a tourist attraction and NGOs focus on infrastructure
projects and standardized stocked education curriculums, most Rumi Mayuns talk
about improving land fertility and environmental conditions (forestry, farming
terraces), and expanding their knowledge (creative / critical thinkimh)aking care

of health issues; while some expressed various culturally specific marketihges
(weaving, knitting, marmalade production). One person linked the strengthening of
their culture with community organization, and useful/beneficial knowledge obtained
from outside institutional alliances, along with municipal support to achieve
agricultural improvement and well-being. A strong sense of connection to one’s
place and livelihood was expressed, with desires to enrich their communities,
environment and cultures. | derive that most Rumi Mayuns’ concept of
“development,” or their ideas for improving the quality of their li{&is, seen as a

means to equity, secure livelihoods, food security, health, education, comforts and

8 One major exception to this occurred in 2009, wééew local women sought municipal funds to
rejuvenate the annuBlucarafestival (harvesting celebration that displaystaimproduction

combined with cultural events).

¥ For Dudley Seers (1979), the purpose of developisgn reduce poverty, inequality, and
unemployment He purported that “development évitable a normative concept, almost a synonym
for improvement. To pretend otherwise is justitiefone’s value judgments” (Seers, 1979: 10, cited
in Kabeer, 1999: 76¥. Interestingly in the original section of town, nyaof the old adobe houses

have not been renovated because of the owner’'fagikher interest or money. This part of town
holds much charismatic charm and history.
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freedom. At the same time, these are similar to the expressed reasoranghat m
NGO workers, municipal employees and the church state why they work in the
region. Yet, how to arrive at these terms have very different meaningsethat a
linked with the different vantage points that one is coming from and looking for.
Much of the viewpoints and behaviors from colonial times have imbued the
development discourse; this infusion is very much present in contemporary
development models and actions in the municipality of Rumi Mayu. Relationships
are very top down, the professional knows best, and the ideas and supervision that
come from the outside are most valued. The NGOs and municipal employees
analyze communal / individual situations and design projects based on their
perceptions, and the fad of the financial institutions at the time. In this retgec
feminist economist Naila Kabeer correlates these aspects witle[isgy] the
policymakers’ own predefined agendas, which are both ‘safer’ to implement and
have an instrumental value” (1999: 91). For example, the two latest “depatiticize
development “fads” in Rumi Mayu are infrastructure related and reproductivl.healt
New schools were built with bathrooms, yet limited responsibilities as tagtakire
of the classroom and school grounds are taken on by teachers, students, and
administrators. Parents were told if they want the school built that they would have
to contribute with construction hours, and provide a certain amount of materials.
While the teachers would complain about how “dirty” the students were, they did not
organize to work together with the students to maintain the school or bathrooms. No
trees or gardens were planted, and the bathrooms are under lock and key because the

students clog up the system with rocks, for lack of toilet paper. The common
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consensus: parents (read: mothers) are to blame for their children’s sioagsly
Yet, no real communal gathering has incurred that bring families and school staff
together on equitable terms.

Another infrastructure project is housing renovations that are designed by a
national NGO to combat Chagas disease, respiratory infections, and diaresa. T
health issues are endemic to the region, reflective of the long-standing socia
inequalities that require multi-faceted and enduring strategies. Seausiadis one
essential measure to prevent these diseases, or treat them moneegffeslthough
most of the houses maintain the local estf8timd incorporate fuel-efficient Lorena
stoves and bathrooms, many families with more money took advantage of the
donated construction materials to expand their houses to two and even three stories
(a sign of status and a division of class). In addition, numerous people who had left
the area temporarily returned to build or renovate their houses, some of which turned
out to be gaudy multi-story houses. Afterwards, they went back to the city (or even
places such as Argentina, to where they had migrated), and now rent out their houses
to NGO or municipal employees.

These project contribute to the health and education of the community with
short-term fix-upsbut they do not address the social inequalities and racism
permeating Bolivian society since colonialism, but instead reinforce a séfgood
deed” completion on the part of the NGO workers and local political structure, and

submission on the part of the rural citizens—“indigenous campesino/a.”

8 |nterestingly in the original section of town, nyasf the old adobe houses have not been renovated
because of the owner’s lack of either interest oney. This part of town holds much charismatic
charm and history.
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Furthermore, the sustainability of these projects are susceptible to: 1) rextsaaglr

the root causes of injustice; 2) communal exclusion during the decision making and
implementation stage; 3) its rapid implementation because of the exteamalial
institutional deadlines; 4) the neglect of providing local citizens with wédhisad,
in-depth information; and 5) no long-term relationship between the NGO and the
community, or any substantial follow-up. Just like the houses that the communities
originally built, the recently renovated ones will begin to deteriorate, and ibw w

the families go about maintaining them? Where will they get new rod? tilethe
Lorena stove cracks or begins to smoke, how will they fix it? If a new fanaihysv

to build a house, where could they learn about building an ecological toilet or Lorena
stove? The underlying causes to these health concerns are related to social
inequities, race, fair work compensation, and nation building. In the end, these
remain unaddressed, but symbolically “development” is occurring, or at least the
appearance of development is represented in these school buildings and houses.
These infrastructure projects provide a sense of satisfaction, as charege [suse

this progress deflects from addressing the deeper issues, and in time could have
damaging long term consequences. When the buildings begin to deteriorate, land
fertility and production decrease, health conditions remain poor, and education
inferior, the blame will rubber band back to the locals in similar tones as those
expressed by one NGO worker, “we give them chickens and goats, but they don’t
take care of them and they die.” In sum, the newly constructed schools, health posts
and market elude the deeper needs and desires of Rumi Mayuns. Instead of

exploring alternative development models based on concepts of decolonization and
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intercultural practices—which are inherent in the regions cultural economy of
truequeand reciprocity—a colonial modernity continues that reconstructs physical
structures, but does little to deconstruct social constructions.

Furthermore, other outcomes affect migration and gender role positioning.
Although some local men were employed at low wages to assist with the
construction of people’s houses, there is not much future in these newly acquired
skills unless they move to the city and work for low wages as construction s.orker
In addition to possiblprovokingthe migration of men, the project reinforces
patriarchal gender stereotyping. Women are seen as the domestikararghose
most at fault and the target of responsibility for the dirty house and sick children.
The NGO female workers focus on teaching the wonsampesinasto “sweep
up,” while the NGO male workers provide the mearhpesindswith a skill.2* As
Mohanty points out, “development projects do not affect both groups of women
[urban, middle class, formally educated and rural, indigenous, non-formally
educated] in the same way” (Mohanty: 2003: 30). She goes on to specify that the
problematic in generalizing “women as a group, as a stable category oispalys
that] it assumes an ahistorical, universal unity between women based on gederali

notions about their subordination” (ibid: 31). This applies not only to relations

81 Keeber points out that development policies amg@ms position men and women differently, in
which “men [retain] their privileged place withifgmners’ models and practice as heads of
households and principal decision-making agents..whaten (and children), particularly among
lower-income households, were engaged in produetiw, the latter were mainly perceived in the
role of the unpaid family ‘helpers™ (1999: 267).
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between Western feminists and Third World women, but also to relations within the
Third World itself, both female as well as méfe.

Another illustration of this is the NGO reproductive health project that lasted
(or was planned) for a period of approximately six months, and consisted of a
coordinating director and a team of two charismatic people (one female anclene m
medical doctor). The two doctors implemented intensive workshops in nearly every
community of the municipality, and were well liked. After decades of family
planning prohibition from a Catholic church affiliated NGO that dominated
reproductive health issues throughout the municipality (in addition to four other
nearby municipalities), these talks were a source of interest amorag#he |
population, and were well received. A few months after the completion of the
reproductive health project, the director ran for mayor of Rumi Mayu, and won.
(Albeit as the result of some-back door politicking and deal making, as it had been a
tight race with the vote split among eight candidates.) Obviously, his penetration
into and active presence in all of the communities in the months preceding the
election, and the charisma of his two fellow doctors (and campaigners) opened the
gate into politics and, for the time being, a job. Both of the doctors were soon
employed by the municipal government in differing health related functionyeand

no follow-up to the reproductive health project ensued.

82 An example of this is an encounter | had withrthenicipal gender social worker, Ximena, who
was paid through municipal funds. One day | bumpéa Ximena in the street, and in conversation |
asked her when she was going back toAiara, as | might want to go along. Ximena said that sh
“didn’t know, and didn’t much like going there.” N a facial expression of disgust, she commented
that “the women are all dirty, don’t keep house...effheed a lot of help, and it will take a lot to
change them.” Ximena is an indigenous woman, wiarsraditional pollera, and had previously
worked with a women’s organization in Sucre.

149



Given the distances between the 32 communities and the harsh geographic
terrain, local people’s contact with NGOs and municipal projects vary.estitegly,
most people | interviewed and talked with did not seem to fully grasp the work of the
NGOs, or to hold very high expectations of them, nor of the municipal state
government® The main exception to this was that of formal schooling, whereby
parents were highly concerned that their children learn to read and write tand ge
good education. Many people saw NGOs as temporary entities—here one day and
gone the next, as one woman from @erdillera explained:

For almost 3 years Plan International worked here, but then retired because
another institution wanted to come to work in the municipality. The other NGO
constructed a big school, and also made some bathrooms. There was also
another NGO that came here, but they don’t do any real work; they give some
talks, that's all. They come and say we’re going to do these projects; they talk a
lot, but don’t do anything. The benefits of the NGOs are that they give our
children a pencil, pencil sharpener, notebook, and so with this they help us. We
don’t get much other help.

This reflects how NGOs are seen as transitory and distributers exfiahat
goods; furthermore, that many locals have a limited understanding of thetalltima
goals of program and their timeframes. For example, is the building of semabls
pencil handouts about creating just a shelter and handing out supplies? Or, is it about
providing a more conducive place for learning? Is the objective of teaching and

learning about addressing social needs and desires based on local staneas? O

about developing local skills to adequately meet national and international rarkets

8 Most of these interviews were conducted in 2008520However, the main exception to this was
the Reproductive Health Project (see pages 30aid Esperanza’s housing renovation project (see
page 28). The housing project ended in 2010, ratimoy a total of 800 houses in various
communities located in théalle, Cabecera de VallandAltura. Most people express a deep
appreciation to have been able to improve theisbhspyand speak highly of the project.
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When and where are these issues discussed? Often times people would ask my
husband and | about the specifics of NGOs, which we thought reflected their seeing
us as having more of an in with the NGOs because of an association of our
“whiteness” or “professional,” or “western” ways that share sintiégriwith many

of those exhibited by NGO workers.

The communities, just like the people and terrain of Rumi Mayu, are not
homogenous. While some communities observe the comings and goings of the
NGOs and municipal political seats, others do take a more active role. Some are
experiencing success, as others are still working for a community consefisus
one man expressed, in frustration:

One NGO just recently started to help out; they want to start an association,

but the people don’'t show much interest. | don’'t know why, | don’t

understand this. Just a few of us are interested. The idea is that we plant a

lot of apples and oregano, and then sell it. | don’t know how far this will take

us. They tell us that we’ll sell these products someplace else.

Yet, some communities are more suspicious of NGOs, a possible indication
of their “fly by night” nature, or indifference to their “assistance,”\asked by the
sindicatorepresentative and one woman froiviadle community. According to the
sindicatorepresentative, “the ONGS are distracting us, pushing us in different ways
in the interest of their own projects...they cause us to fight between ourselves for a
little candy or food. The benefit of this, though, is that it makes us wake ourselves

up.” While the woman commented: “This is how it always is with these NGOs.
The professionals come in and make their money but everything stays the same for

us, we remain poor. A little more money, but we’re still poor.”
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And, then there are communities that are more organized, and have a clearer
vision of what they would like:

Our community is very organized and has vision, because not too long ago |

went to the Chapare, and while there | had participated in some workshops

and gained some understanding on how we can develop ourselves. My
community is very organized, and when | returned we talked about what we
needed, and we decided not to be quiet, not to wait. So, we always knock on
the door of the institutions that work in the municipality, and specifically

state what we want. We’'re the authorities here, and we’ll go to the

institutional offices to get our needs meet. But some communities don’t have

a leader to help move forward their commufifty.

These are just a few examples of how development is playing out in the
municipality of Rumi Mayu, along with some disconnects between what many
people view as their immediate development needs, and their limited partigipator
involvement. There are NGOs and municipal projects that are addressing some
irrigation concerns, agriculture issues, and income generation project; but, for the
most part these projects do little to address the environmental concerns that ar
affecting the livelihoods of the communities in Rumi Mayu, or the production and
consumption of foods, and the future generations of their children. Although some
benefits develop from projects, the core issue of “multidimensional aspects of

deprivation” (Narayan et al. 2000:4-5), and the incorporation of the opportunity to

broaden choice are only subliminally, if at all, tackled. The reasoning why these

8 Several people from this particular community wesey active in the resistance movement of the
Apoderados Espiritualistasluring the 1930s until the 1960s (see Arias, 1994hus, this may be
seen as a possible indication of historical soligand continuity in the community. In recent y®a
the community organized to get a health post, dcduaw electricity. It was the only community
where | saw parents hanging around the school i@rsare that teachers were there, and actually
teaching. As one father explained, “I come henaost every day to make but in body of text to help
develop analysis later... sure that the teachersexeevirorking.”
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issues and social concerns are not being dealt with was explained by one NGO
worker, “it requires too much time and investment, and results are not immediately
visible.” In other words, instead of seeing the continual rearticulatingenat
coloniality, NGO workers, as well as others, view the main obstacles ofiaicgi
“modernity,” in terms of time and money; discussing issues, developing regional
systems knowledge, offering choices and building cooperatives take too much time
to implement, and donors (evaluators) need to see visible results immediately (i.e
schools, cemented enclosed markets, paved plaza, etc.); thus decisions are made
externally in order to get things done quickly for them, and in ways that lock them
into the outside market system and world.

In several ways, these examples support Gill's and Patzi’s observations
regarding how the Popular Participation Law is contributing to outcomes that
actuallyexcludelocal participation, change the nature of local politics, and
contribute to classism and sexism, whereby the differences in culturejtgthnat
professional training contribute to these disparities. Furthermore, thechieehiand
exclusionary characteristics of these NGOs and municipal employedsensagn as
virtually emulating the colonial relationship between development and modennity, i
how “colonialism is exclusionary by nature, based on the incompatibility batwe
the cultures of the colonizer with that of the colonized. Although the propositions
for colonization are achieved by the measure in which the colonized changes their
form of life in order to adjust to the needs and interests of the colonial apparatus”
(Bonfil Batalla, 2005: 38). However, as noted in reference to local Rumi Mayuns,

resistance, manipulation of situations, and regional modern development visions
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about the diverse ways that they would like to see their municipality devekexisll
simultaneously. Their experiences, intergenerational stories, andiongrat
encounters, coupled with the collective memory of peasant oppression and
indigenous rebellions (Rivera Cusicanqui, 1984), enable a scrutiny of sociopolitical
and economic discriminations. In a myriad of ways, locals continually seek to
reclaim and repossess their culture and place; the most challenging dilemm
expanding networks of solidarity that focus on disentangling and tearing down the
colonial structure.

Asymmetrical Visions, Alliances, and Obligations

Approximately three decades ago, Michael Taussig elaborated on how
capitalist modes of production introduced a labor economy, international trade, the
development of the hacienda system, land appropriations, and a feudal tax
structure—all of which created a proletariat society alien to the veuyenat
indigenous peoples (Taussig, 1980). Of these, the hacienda system, Agrarian
Reform, and the Catholic Church have had the most profound impact on Rumi
Mayu2° However, over the last ten years, NGOs and municipal state institutions
(local government, schools and health posts) have had an increasing influence and
control on the direction of the municipality, positioning themselves around their
ideals of the market and capitalist economic growth, consequentially moviryg man

campesinos/as further toward a labor economy. As briefly discussed above, a few

% In just about all of the interviews, when askeduttihe history of their community, the
interviewees talked about tipatroneg(bosses; hacienda owners$jor example, “Before there were
the haciendas...the owners were plagrones..there were obligations, we knew how to do
everything, but my father was poor” (combined fromo interviews: one from th€abecera de
Valle, and the other th€ordillera).
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salient local examples include: periodic infrastructure projects promptie b
municipal government, most of which are co-financed by NGOs, have attracted
many men to leave fallow their fields to haul rocks from the river beds, for a quick
monetary return for their labor; the transition from a diverse agriculpuodluction,

to mono-crops strictly oriented toward the market; a humanistic education taltc
will train boys to be electricians and carpenters, and girls to sew and knit; and
municipal goals to develop tourism with plans to train locals—mostly women—to
work for the planned hotels and restaurants.

Obviously, everyone has different livelihoods and work habits, much of
which is contingent on the local community. Throughout the municipality of Rumi
Mayu, agriculture and artisan production are the main livelihoods. However, newer
occupations have surfaced in the main town of Rumi Mayu itself, as many people are
leaving their fields to work on town infrastructure projects. According to the
testimonies of several people, there are only about ten families in the town of Rumi
Mayu that rely mainly on agricultural production for their livelihood. Town project
jobs usually revolve around shoveling rocks into the dump truck for new buildings or
roadwork, and some building construction or plumbing work. These employees are
paid on a daily basis, and the line prevalent among much of the town is that they
work one day, drink their pay the next, and are back to work again the following day.
Many families rent out rooms in their houses to town employees, teachers, healt
workers, or NGO employees. Several families earn a living from purchasin
products in the city, and selling them in their corner stores. Five locatnesiork

as town council members, or as municipal secretary, but most government
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employees are hired from the city of Sucre or other regions. The sanmesdppli

most NGO positions, where the cook, janitor or drivers are locals; all otheppssiti

are from the city or other regions. The only two exceptions to this were two nurses
who had spent their younger childhood days in Rumi Mayu, but moved to the city to
study high school and university. They were later contracted by two different

NGOs: one quit her job after approximately six months and went to Spain; the other
worked in Rumi Mayu for about two years, and was then transferred to another
municipality. The other exception was the NGO that sponsored the housing
renovations; as mentioned above, they hired local men to help construct some of the
housing construction. A relevant observation to this state of affairs, presented by
Zimmerer about soil erosion in the Bolivian Andes, is that it had “worsened during
recent decades (1953-91) due to changes in production as peasants shifted labor from
conservation [farming practices] to nonfarm employment” (1993a: 1659). Are
people leaving their lands fallow because their increased labor input continues to
result in decreased production, or is land abandonment contributing to environmental
deterioration? Or, is it a combination of both? Or, is it the quick cash that they can
turn around and drink with that in the evening? My time in Rumi Mayu lead me to
believe that it is a combination of all of these factors. Given the geographical
location and ecological nature of the region, farming is certainly a dgitica

important livelihood, in which the local citizens may live well, but other skills and
occupations are also needed, and appear to be a dream of many others too. Also
given that farming, Being a campesinbis not validated or honored by development

and modernity, nor do state policies provide appropriate and adequate support for it.
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Therefore, the abandonment of farming is dialectically related to thetgtal and
ideological conditions within which subsistence farming exists.

Everyone is not banking their future on the NGOs and municipal government
for the “growth” or the “moving ahead” of their communities. When | asked parents
what kind of employment they would like to see their children aspire to, their
responses generally referred to some skill that would contribute to the hjrafwt
their communities. Numerous ideas and hopes for their children and the community
included the following: teachers, union lead#rigente, public works employee,
nurse, doctor, carpenter, lawyer, dentist, agronomist, and veterinarian. Then again,
other people were not thinking of any specific occupation, but had a more
community oriented reply; for example, “that they become a leader, and help the
community to be more comprehensive in working toward change” (man from the
Cordillera); or “that they learn what is necessary to help move our community
forward; maybe with more ideas it could help us to grow” (man ftaiecera del
Valle). A few people did express concern of the seemingly futile future of the
community, preferring that their children move on to brighter horizons; as one man
in theCordillera summed it up, “I believe more in studying than in the soil; | want
my children to finish high school, and learn more about how to work with an
institution so that they get ahead.” But the overall consensus was that, “it would be
nice if someone from our community studies, and then and returns back here”
(womanCabecera del Valle—as another person put it, “in the youth is our future,

within them is how the community will move ahead” (m@apecera del Valle
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Thus, the struggles for their land and community continue, as hope is placed
in the youth to develop the verbal skills and know-how to gain control, and to help
their communities to move forward. Yet presently, it is a tepid alliancesbetthe
state municipal employees and NGO workers (mainly financed through imteatat
institutions), that is assuming a leading role in the rural development in the
municipality of Rumi Mayu, and that is hierarchically organized on race and
patriarchy, empowered by external financing and their perception igsaiwadiated
by the external world. As Bebbington points out, “bilateral and multilateral fander
are increasingly directing resources through municipalities, which implyseof
direct institutional support and increased competition for project funds for N®Os
response, NGOs have increasingly assumed the role of consultants thavisel ser

to municipal” (1997: 122).

Dysfunctional Partnerships

Working alongside the NGOs are the municipal government employees, who
include the mayor, town council members, accountants, etc.; the local hospital and
health post employees; and school teachers and staff. The allocation of substantia
government funds to municipalities has served to boost numerous work incentives
for mayoral candidates and employers; this income provides a decenfcathey
municipal employees and supporting staff, plus it gives the municipalitiesiptar
monies to lure and work with international agencies on a co-financed basis. This has
attracted the wealthier residents, people from the city, and formerWskars to
compete for local government positions. Both the previous mayor of Rumi Mayu
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and the current mayor had worked for NGOs, and represent the trend that Albro
refers to as “fiefdoms of political parties” (2006). As noted above, the two major
contenders for the 2004 mayoral elections consisted of don Jorge, the incumbent
mayor aligning himself with the NGO he was previously employed with, useng t
organization to give away potato seeds in order to buy votes; while the (winning)
candidate, don Gonzalo, (as previously discussed) once worked as the coordinator of
CEDERTA'’s six month reproductive health project, that implemented an intensive
education program in most of the communities, conveniently finishing the project
only a few months before the elections. The widespread visual outcomes of the
house renovation project also contributed to enhance the then mayor’s stance among
local voters. Not surprisingly, after don Jorge lost the election he went to Sucre to
start up another NGO with some of the employees who had worked with the NGO
that supplied the potatoeBhus politicians (or wannabe politicians) are using the

backs of NGOs as clout to boast their images and win votes; reinventing aspects of
the post-1982 days when NGOs aligned with political parties to gain antess i
employment and income, and promote their political agendas.

With all these NGOs, you would think that there was a lot of bustling work
going around. But, generally there was not. In a sense, there are two sef@®f pe
living parallel lives within the regional confines of the communities. It did @erns
to matter where | was sitting—be it in the plaza of Rumi Mayu, on the steps of an
elementary school, on a stool in front of don Lucho’s store, or walking the streets of
the Cordillera—the scene was similar. One group of people—generally labeled the

“campesinos/as”— consists of those who were born there, or moved there to live in
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the community (by and large people who came from another rural community, but
had married someone in the new community). These “campesinas/os” were up early,
the majority of them etching out a living from the land, while several othees we
carpenters, merchants (operating small shops with basic supplies), and towh counci
members; in addition, a few people were employed as servants or drivers fatghe st
institutions and NGO offices. The other group is the “professionals.” They appear
on the streets a little later in the morning, and earn a living from providinge®er

and “trainings” to the campesinos/as, filling in such positions as the mayor,
accountants, surveyors, doctors, nurses, teachers, principals, agronomists and other
NGO workers. While the campesinas/os walked to their fields, or took their animals
out to the hills, the professionals walked to their offices and classrooms, or drove off
on motorcycles or in trucks. As my neighbor would say in his angry responses to
some of the town projects that negatively impacted his house, “All they do is, sit, sit
sit, and then tell us what to do.”

Seldom did the two parallel groups converse; the relationship, if any, was
pure business. The distinctions of gender, class, professionalism, and ethnic roles
were fairly well defined subliminally, with a rare crossover of a ladahbitant
becoming a teacher or auxiliary nurse. Politics and development issues were
dominated by the lighter skin, formally educated, “professional” males. River
Cusicanqui links this to the “political culture [of] patriarchal authoritasiami
vertical subordination, and a lack of transparency...[which are outcomes] of
continuity with past neoliberal governments” (interview with Farthing: 2007, 5).

Campesina women have been moving into some strategic positions, such as a town
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council member and head of the local neighborhood committee. Several of these
women pay a dear price for their positions: Dofia Estefania, a town councilwoman,
appeared to be carefully chosen by the previous mayor to fill the gender quota of the
Bolivian electoral system that requires that 30% of women hold municipal town
council seats. She was a young attractive Quechua, who would play the token role of
indigenous woman at ceremonies for the mayor, but her words in the decision-
making process often fell on deaf ears. By the end of her term she was legnyiat

her alliance with the defunct mayor, and by an affair with an NGO worker. l§Whi

the now ex-mayor, whose wife lived in the city, blatantly lived with one of the
schoolteachers in the one small, rustic residential hotel.) After they las¢xhe

municipal election, dofia Estefamient back to her role as a mother, but now a

single mother eking out a meek livelihood off of her land, until 2008 when she
opened a small store. As mentioned above, the ex-mayor with all his contacts moved
to city and started his own NGO.

There exist dualist visions and relationships regarding the land and
community. Most of the campesinos/as that | talked with or interviewed eggrass
close relationship with their land, and highly value it, as exhibited in their rituals
discussed in the previous chapterThey are highly dependent on the environment
for agricultural production, be it for subsistence needs, a means for commodity

exchange intrueque or in the market for monetary income. Thus, they are well

8 Albro noted that the “indigenous movements in Balihave sought to expand the state’s limited
conception of ‘land,” understood simply as a faétoagricultural production, to a larger conception

of ‘territory’ as the location for the social repiuction of collective identity(2005:11).2” For many

it is because their families live in the city, alod that is where their lives exist. But, there aeveral
people, mainly scattered teachers in a community &ed there that stick around on week-ends and a
holiday. They tend to have a warmer relationshiip wiany of the families in the community.
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aware of, and concerned about, the environmental and agricultural challenges they
confront. Most of the municipal employees, NGO workers, and the Catholic priest
are not from the municipality, and leave town whenever they can, demonstrating
limited commitment or affinity to the ar&4.However, most of them seem to work
long hours, and express belief and commitment to their professions; at the sgme time
it appears that they are compelled to work in the municipality mainly due twi@ha
necessity. Their income is not dependent on the immediate environment, and they
purchase their foods from the city and in restaurants. (Meanwhile, a common joke
around town is how bad the food is at the two small pensions.) These dualistic
visions fuel how each party views the community and environment in ways that are
self-beneficial. While a few NGO workers and municipal employers trgki® t
advantage of their positions to make substantial and beneficial changes, enbat ex
superior position of “the professional knows best,” and “posit the individual as the
basic unit of economic development and political democracy that undermines
indigenous forms of collective organization” (Rivera Cusicanqui (1992), cited in

Gill, 2000:137)? At times, the dynamics between the NGOs and municipal workers

87 For many it is because their families live in tiy, and /or that is where their lives exist. But
there are several people, mainly scattered teagharsommunity here and there that stick around on
week-ends and a holiday. They tend to have a wamstegionship with many of the families in the
community.

8 Similarities of the professional make-up of NG@&Riumi Mayu coincide with Leslie Gill's

analysis of NGOs working in El Alto Bolivia. Gillomcurs that, “Although NGOs incorporate some of
El Alto’s poor in the new national and global netis the organizations are primarily controlled by
middle-class professionals, who are their ultinbsreficiaries. NGOs have become an important
employment option for the professional middle clatsa time when economic crisis and the
retrenchment of state agencies are eroding aitraditsource of middle-class jobs. As professisnal
lay claim to ‘development’ resources, they bolsteir own economic fortunes, and by portraying
themselves as the representatives of the poor stherygthen their position vis-a-vis the state and
international funding agencies. Such self-seryiagrayals offend many would-be beneficiaries in El
Alto who disagree with how they are representeidtrnational agencies by NGO staff members and
who want to control NGO funds for their own progdfGill, 2000: 186).
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with the campesinos/as “can fall into the role of a new “bgsatrén (Kohl, 1993)
for campesinos, replicating the previous subservient relationships they had with
landowners under the semi-feudal hacienda system” (Kohl, 1993: 161).

Guillermo Bonfil Batalla, the Mexican ethnologist y anthropologist, connects
how the excluding nature of colonialism is not about the “assimilation of the
colonized into the dominant culture, but only about their adaptation by the new order
of defeat by the colonizers” (Ticona Alejo, 2005: 38). As Bonfil explains this, one
can see parallels to the relationships between the local “campesinos/as arizhh
“professional.” A difference between the two is maintained because thia¢tie w
the justification of colonial domination lies. The exclusion becomes a powerful tool
because “the culture of the dominated pueblo does not recognize their own value. It
is a ‘denied culture’dultura negada)and is incompatible with the dominant culture.
The colonizers do not subjugate them to take away what they make or reproduce, but
to have them make or produce another thing. Here lies the profound difference
between the imposed colonial order of th& &éntury and what still prevails today”
(ibid: 38). We can see this in the way that the municipality is being restatized
through visions and actions of “development” coming mainly from the outside, with
little thought given to historic culture and knowledge, or alternative paths.
Campesinos/as are gradually being maneuvered and subsumed into a capitalist
development model.

In Chapters 1 and 3, | discussed the not-too-long ago hacienda system of the
municipality, which was not fully relieved by either the 1952 National Revolution,

the 1953 Agrarian Reform the 1985 New Economic Plan 21060, the structural
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adjustments of neoliberal policies, or the 1995 Popular Participation Law. What has
changed, though, are the networks that manipulate power, many of whom are the
descendants that in one way or another were linked with a previous political system
of domination. Thus, other notable rapid changes are occurring with the social,

cultural and economic dynamics.

Re-territorialization: Truequeversus Market

Instead of working together with local practices and perspectives, cultural
beliefs, and local organizations—interculturality and decolonization—such as
described in the previous chapter, the Bolivian state at the municipal level in Rumi
Mayu, together with NGOs and schools, are contributing to a restructuring—or, as
Zimmerman highlights, a “re-territorializing”—of the local economy and
environment (primarily oriented toward a market system), which bringpsitwit
newer manifestations of another form of colonialism. Most often authorities tha
come from other regions do not share the same connection and respect to the land, as
do the people who actually built their houses with their own labor and materials, and
worked the land since childhood. Most outsiders tend to see the land in terms of its
material and monetary value. Where can profits be made? How can we turn
backwards people into productive workers? This gets played out in development
projects that impose municipal polices that dictate and fine people for not abiding to
new market mandates indicating where and how Rumi Mayans can sell their food
products, to plowing through people’s land, destroying crops and impinging on
future agricultural yields. The affects of environmental degradation, @feores of
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marginalization and little to no compensation for ones labors have incurred divisions
that isolate people in ways that they fight alone for personal values and together for
larger communal interests and concerns. As one 80 year old woman, Santusa, sadly
reminisced about the day when the municipal tractor destroyed their famig; hom

and later tried to cut down their trees:

| was born below in the house of my father. This house is my husband’s. My

parents lived below, and left me the house; it had started to deteriorate, but |

fixed it with cane stalksc@ia hueca But then one day the tractor from the
mayor’s office came, and they destroyed my house. When | was told that
they were there destroying my house, | went to ask them what they were
doing. |told them if you're going to destroy my house you will now have to
build me another one, and the mayor replied, “Do you think an adobe house
is worth anything? It haso value.” When my children came, they too were
crying. After that, many times | would ask the mayor to buy me areydf/p
adobes, and | would make another house.

During this interview, Santusa continued to explain that after her house was
demolished she and her daughter clung to their trees, and refused to let them be cut.
The road ate away a good portion of their land, but the mayor, don Jorge, did allow
themolletrees to be spared; don Jorge promised economic compensation for the
affected land and lost harvest, but until that point had still neglected to do so. A year
later another family reclaimed their land, by blocking off the streét harge tree
trunks on the two ends of the road. Given that this street was rarely transited,
besides sporadic walkers, its reclamation has not been contested. Aftal seve
months, the family eventually began to cultivate their land again.

At times, several municipal officials and NGO worker will join forces to

convince or connive that locals accept the infrastructure changes as is, emghe te

designed and imposed by outsiders. When our neighbors refused to let the town
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dynamite the stone ledge that was literally one meter away from thee,howsder

to lay down sewage pipes, the mayor, town surveyor, and an NGO director all
arrived on the scene to convince them of the importance to do this. (When our
neighbors were out of hearing range, they would ridicule and make fun of how
ignorant they perceived them to be. Despite the town having other options of where
to lay the sewage pipes, after a week of dispute the three authoritiestinsignsi
swindled our reluctant neighbors to accept the blasting, and provided them with a
promissory note of an agreement that if the house were damaged, the town would fix
it. Two weeks and 120 detonations blasts later, the hoasmdeed damaged, but

the town officials refused to acknowledge this, and denied compensation.

Plans of the municipality are highly skewed towards market-led policies and
economic growth, which might not necessarily raise incomes, or solve the psoblem
of inequities, agricultural production, health, and “developm&h®lans coincide
with a rural commoditization process based on cash-crop production and tourism,
that clearly distinguishes separate familial and intra-household getaleoms—
labor roles that hierarchically position men with greater access to resqpeanuts,
apple trees, oregano)—while integrating women into more of the secondary or
servitude positions (marmalade production, cooking, cleaning maids). In
conjunction, moving away from subsistence agriculture to mono-crops jeopardizes
family food nets, and juggles newer formations of class according to melietr

sSuccesses.

8 As observed by Nico Van Niekerk in his study af thternational agencies in the Andean world,
“It is difficult to foresee how the strategies thabk to increment competition and market access
based on solid commercialization could have sudcesegions like the Altiplano” (Van Niekerk,
1992: 97).
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Markets are seen as a way to access cash, to climb out of economically
strapped conditions. This tends to deter “out of the box” thinking about newer ideas
and innovations, or alternative visions of development and society. Understandings
pertaining to the intricacies of market operations and its measurement bsr@NP
their implications are not acknowledged or discussed. What tends to be ignored (or
uninformed) is the less desirable consequences of a purely market orientedyeconom
According to Seers (1979, as cited in Kabeer, 1999), the measurement of markets by
GNP is a “highly partial mechanism for assigning value” (Kabeer, 1999: 762 GN
measures the exchange of production based on the value of the resources and
marketplace prices. However, excluded from this economic analysis is not only
domestic labor, “but all aspects of human endeavor and the natural environment
which have not been subjected to the same market-oriented rationality” (ibid: 78).
As explained by Waring,

The current state of the world is the result of a system that attributesditt

no ‘value’ to peace. It pays no heed to the preservation of natural resources

or to the labour of the majority of its inhabitants or to the unpaid work of the

reproduction of human life itself — not to mention to its maintenance and care.

The system cannot respond to values it refuses to recognize (Waring, 1989: 4,

cited in Kabeer, 1999: 78).

The monetary value of mono crop agriculture and tourism are contingent to
market prices that do not take into consideration the effects that they might have on
the social, cultural, or ecological environment, or on the long term sustainability
the region. Wolfgang Sachs asserts that economic growth is incompatible with

social justice, because re-distribution is skewed and trickling down monies do not

happen; thus, this results in social inequities and ecological degradation (Sachs,

167



1999: x-xi). Furthermore, market based incomes and economic growth does not
guarantee a better quality of living, because more emphasis is placed matéibie
economic growth than to imatterri’ of redistribution (Kabeer: 75). An equitable
distribution of energy and resources “tends to get postponed on various pretexts:
because economic inequality is considered necessary to provide incentregesebe
countries need to build up domestic industry or military power, or simply because
ruling groups consider the current distribution a just one” (ibid*7Hegionally, in
Rumi Mayu profits are highly susceptible to being pocketed and/or invested in
“showy” infrastructure projects instead of addressing land degradation &&d wa
issues, or the fundamental causes of social inequalities. This neglect of economi
redistribution has repercussion for gender equity as “ill-founded gender

asymmetries’ are woven into the core concepts of development thought” (ibid: 75).

All Roads Lead to the “Market”

Changing patterns and values have consequential effects on social power

dynamics, as well as on mediating relationships with the environment, and the

% Anthropologist Bret Gustafson points out how lalayed-holdings of mono-crops for national and
transnational export markets have led to the igemposition of land re-distribution reform, and
national sovereignty of natural recourses; thisdeepen national polarization, fermenting blatant
racism and violence. As Gustafson explains: “Mmagow-based extractive model (Gray 2005)
generates royalties that fuel elite rent-seekirtjdsaand concentrates wealth among a thin middle
and upper class, following a long history of extirgeresource dependency that is returning in
intensified form today with Bolivia’s natural gaedm. This unstable model creates the illusion of
growth and wealth, yet the GDP of Santa Cruz has fflat in relation to population expansion over
the past 50 years [PNUD 2004]” (2006: 360).

1 Kabeer cites Emmerji (1992) to provide a couplexafeptions that demonstrate more equitable
redistribution: “Sir Lanka has higher adult liteyahan Saudi Arabia, despite the fact that its per
capita income is fifteen times lower. Child maitiain Brazil is four times higher than in Jamaica
although its per-capita income is twice that of dmar’ (1999: 75§2 Seis huecgsix hole) blocks are
a type of brick that is shaped more like a thinleditinder block. It is a very popular and
inexpensive building material in Bolivia. Its gitglis inferior to adobe, brick, rock, or wood.
Houses and building made frorsix huec blocks tend to be cold inside.
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production and consumption of nutritious foods. In general, | have observed that an
increased relation with the market system has resulted in a deterioratemipodcal
practices, an increase in individual and competitive characteristics, and a hend dr
towards such programs as mono crop production and tourism. As E. P. Thompson
remarks, “The market is indeed a superb and mystifying metaphor for théesnerg
released and the new needs (and choices) opened up by capitalist forms of exchange,
with all the conflicts and contradictions withdrawn from view. Market is...&kmas
worn by particular interests, which are not coincident with those of the ‘nation’ or
‘the community,” but which are interested, above all, in being mistaken to be so”
(Thompson, 1993: 305).

Marketing as defined by actions of the state and NGO workers leans toward
a modernization process that could thus result in “changing” the social fabric of
communities, by supplanting one socio-culture model for another, that moves it from
a highly communal mediation of material life in which the community takes
precedence over self-interest, to one in which the market “situates individdals a
groups as separate actors in material life,” as Gudeman and Rivelia (2002: 4).
In addition to the push toward mono crops and agricultural exports, the most recent
example of market encroachment or a “symbol of progress” in the town of Rumi
Mayu, is the newly constructed (in 2009) local market facility itsel—thetate
development project financed by Venezuela and the mayor’s office, from LPP funds

An eye sore at best, this two stosefs huect’? red block building was erected a

92 Seis huecgsix hole) blocks are a type of brick that is sk@more like a thin walled cinder block.
It is a very popular and inexpensive building mialén Bolivia. Its quality is inferior to adobérick,
rock, or wood. Houses and building made fraix ‘huecd blocks tend to be cold inside.
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block away from the main plaza. The building interior is dark and cold, and divided
into little stalls with concrete floors and small rectangular glass wp®iows with
vertical metal bars positioned high up on the wall, letting a little sunshine in, but
making it difficult to peer in or out, reminiscent of cow stalls in Vermont barns, or of
a prison for humans. There are approximately 40 little market stalls, f@l totoh
population of approximately 450.

Who is going to sell their products there, and to whom? On numerous
occasions | have asked people around town if they knew who would be selling their
merchandize in the market. No one knew of anyone. | also inquired if they would
be going to the market to make purchases. Everyone said no. Most people consume
their own fresh produce, which is supplemented by products attained through
trueque purchases made at the Friday night open air market on the plaza, or goods
attained from periodic trips to Sucre. Dry goods, such as rice, noodles, sugar, coca,
flour, etc., are purchased at the little stores dispersed throughout the center of town.
Fresh bread is baked by whoever feels like it, whenever they feel likel iis sold
by hanging a basket outside the door to announce availability, or from a
wheelbarrow on two strategic corners of the town. Each of these current locations of
food / product exchange are places of social interaction, be it at the Fritiay nig
market, or hanging out in front of dofia Dora&nda The integration of small
“Mom and Pop” stores dotted throughout the town enlivens the natural and unique
character, and enhances families’ livelihoods. Why would these store kpepyer
rent and spend their day in a cold, dark stall at the market, when they can sell from a

designated room out of their home and attend to customers on an as needed basis,
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while simultaneously participating in the goings-on in the street, and wkiihg ta

care of their family and home? As Berthoud deduces, “Market relationsusre t
reduced to numerical values; with the price mechanism, the market appears to be
composed of strangers connected only at the level of appearances, with all signs of
friendship, loyalty or affection put aside” (1992: 78).

In the municipality of Rumi Mayu, a collaboration of state and NGO
structures, ideologies, and policies are thus greatly influencingtaueturing of
landscapes to commercial mono-crop agriculture and entrepreneurial jobs, that can
potentially ensnarl citizens into a market economy: agronomists and NGO
technicians will teach campesinos which foods to produce; health professiohals wil
teach families (mainly girls and women) how to prepare nutritious mehtsplsc
teachers will acculturate children into modern means of production; and local
politicians and municipal administrators will manage and supervise these
restructured rural labor practices and infrastructure. These newhgdlmpsitions
also redefine gender differences and roles, as well as class and raceillMenthe
main agriculturalists, while women will be expected to work in, for example, the
hypothetical tourism business. Instead of an exchange of ritual reciprodithe
cultivation of crops that meet multiple needs, the land will be used to produce cash

crop commoditie€® Truequewill not be a necessity, as people will purchase their

% Michael Pollan’s study touches on the transforarafiom inter-crop sustainable agriculture, to
mono crop commercial agriculture of “number 2 fietatn” on lowa farms in the United States.
These experiences provide cautionary insightssatial, environmental and political consequences
for Bolivian communities. As Pollan explains: “@WihGeorge Naylor’s (current lowan famer)
grandfather was farming, the typical lowa farm Wwame to whole families of different plant and
animal species, corn being only the fourth mostrmom Horses were the first, because every farm
needed working animals (there were only 225 tradtoall of America in 1020), followed by cattle,
chickens, and then corn. After corn came hogseappay, oats, potatoes, and cherries; many lowa
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food products in the city, and local production will turn to cash crops. This process
has already begun in the Rumi Mayu loweille, where city-bound crop production
(primarily lemons and peanuts) have contributed to increased monetary incomes, and
city purchases that are expressed in a sense of social superiority to the othe
communities. As previously discussed, many of the people fromatihe
communities refer to the higher altitude people as inferior: they called the
“Indians” (with a pejorative, backwards connotation), “lazy,” and spurn and cgiticiz
their homespun clothing. Furthermore, although most o¥#ike people sell their
products in the city, they are still openttoequewith other communities, however
at a higher price. As discussed in the previous chapter, one man frQorthkéera
explained that “bartering with théalle communities has changed; before we
exchanged more, now it's very little. For example Madle people] give us very
small amounts of peanuts, because they say that they cost more, and they want us to
give them more potatoes; this is what began to change all of this.”

My point is not to deny the necessity of markets, nor to claim that traditional
practices of reciprocity anduequeare the sole answers to environmental stability,

food security, and health—after all, there halvgaysbeen markets in the world,

farms also grew wheat, plums, grapes, and pedrs diversity allowed the farm not only to
substantially feed itself—and by that | don’t méaed only the farmers, but also the soil and the
livestock—but to withstand a collapse in the mafketany one of those crops. It also produced a
completely different landscape than the lowa oftddPollan, 2006: 38). “Yet George Naylor is all
but going broke—and he’s doing better than manyigheighbors...For though this farm might feed
129, it can no longer support the four who liveitonThe Naylor farm survives by the grace of Peggy
Naylor’s paycheck (she works for the social serviggency in Jefferson), and an annual subsidy
payment from Washington, D.C. Nor can the Naydonf literally feed the Naylor family, as it did in
grandfather Naylor's day: George’s crops are bilgicsedible—they’re commodities that must be
processed, or fed to livestock before they can fesple. Water, water, everywhere and not a drop
to drink: Like most of lowa, which now imports 8@rcent of its food, George’s farm (apart from his
garden, his laying hens, and his fruit trees) sdadly a food desert” (ibid: 34).
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since pre-modern civilizations until the present. Rather, | desire to higahgh
abstract several ways in which | have observed and experienced the Bolivian
municipal government and NGOs aligning themselves with market practites tha
invoke colonialist models, that have resulted in: a) excluding a great deal sf local
from the planning process and decision making; b) systematic (re)shuffing of
hierarchy of bosses and subordinates; c) “re-territorialization” of envinatatend
economic landscapes that redefine economic, gender, and social positions; d) the
possibility of diminishing self-sufficiency and increasing dependency; e)
reinforcement or redefinition of gender stereotypes and racism; and fporefti

risks that could potentially dissolve communal integrity.

As noted, most of the municipal and NGO workers in the municipality focus
on “western” concepts of socioeconomic development that are designed and
evaluated from the international financers, which in turn is used to reinforce their
own legitimacy, political practices, and authority. As Fairhead blurdtest “In
becoming knowledge’s subjects, one becomes subjugated” (2000: 100). In this way,
many state and NGO workers see themselves as the “expert,” teaching the
campesinos how to be “modern” or “civilized,” yet without sharing a sense of
commitment to the work—for example, nine out of ten of the state workers and
teachers who | have interviewed did not enjoy working in the municipality of Rumi
Mayu, and considered their jobs temporary, hoping to return soon to other work in
the city. These subjugated positions greatly affect their commitmemyifog to
understand and work in a more collaborative manner with the communities—while

simultaneously they often do not seem to recognize how their production of
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knowledge is self-enhancing, and at the same time possibly damaging to the culture
they are paid to “help.” Indeed, campesinos are aware of this, and have codhmente
that “lots of the people from outside come here to earn money off of us,” and
pointedly state their belief that “the laws which have decentralized money for
development have ended up in the hands of corrupt people, who do not have either
the desire or the mental capacity to develop the municipality in order to take it out of

poverty.”

Marmalade Entrepreneurship: Acquiescence, Utilization, and Re-itegration

This chapter has examined the ways in which state and NGO development
programs are reshaping the environment, which will have implications on food
production, culture, gender, class, and ethnic relations. However, this is not to say
that some benefits have not, or may not, come out of municipal and NGO programs,
nor that all western knowledge is “bad” and all traditional knowledge / practees ar
“good.” This is where “catching up” development, “that coalesce with glopéhta
interests” (Kamat, 2004: 156) gets murky. Even though the international institutions,
the municipal state and NGOs come with their own agendas and their own self-
empowering motives, people in the communities recognize this, maneuver around it,
show resistance, and gain ground in different ways. For example, our neighbors
quickly added on a modest extension to their house to take advantage of the roof
tiles, bathroom equipment and Lorena stove provided from the housing renovation
project. They did not like the Lorena stove and the dim kitchen, so they turned the

kitchen into a storage room, and returned to their outdoor, open fire stove. This time
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the outdoor stove is further removed from the eating area, a most likelyiogflet

the interpretation of the NGO’s educational message about smoke inhalation and
lung diseases. However, they did not believe that the Lorena stove redeced fir
wood consumption, and said that their homemade stove system was more efficient
and burned less fuel.

The influence of the NGOs and state institutions, such as school and health
services, bring new perspectives, information, knowledge and practices that local
people reformulate to meet their current needs. Although NGOs are often
commendable in fine-tuning technical aspects toward local cultural practitsss
times they tend to neglect local innovations, or subsistence farming practices of
mixed crops and other cultural practices; reflective of imposed constraints and
uneven relations with their financial institutions. There are of course kevera
beneficial spin-offs and potentials of these NGO organizations and fairtmarke
practices, such as: increases in economic incomes; additional resourceasc® fina
community projects; the introduction of additional complimentary nutritional foods;
increase awareness of disease prevention; the exposure of people to helpful
information and innovative ideas; strengthening women'’s opportunities and
positions, increase self-reliance and esteem, and contributions to a moreaiolafor
living situation. However, caution needs to be applied to the ways in which these
changes are distributed. Is it about the public good and a fairer distribution of
resources? Is it about improving natural environments to enhance livelihoods, food
security and healthier conditions? Or, is it about conforming cultures to better

compete in capitalist markets, and gain business skills and scientific tegyiPol
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How newly introduced economic and social practices are used and incorporated into
daily living and community life has varying affects, in which the presens dati

“a contemporary backdrop of what Drakulic calls ‘a form of imperialism,’ the
incursion of western food into local stores, impairing the market of traditiocell |

goods and threatening self-sufficiency” (Drakulic 1991: 13, cited in Rocheleau,
Thomas-Slayter and Wangari: 1996: 252).

Obviously time does not stand still and “progress” and “modernity” will take
shape according to the dynamics and “mechanics of power,” intermingled vath loc
people’s interpretation and actions, as distinguished by Taussig:

The tendency is to fetishize the community as an organically meshed totality

of mutual aid, separable from the society in general...the researchers ignore

the harsh facts of economic history which make most peasants the world over
turn increasingly to cash cropping at the expense of autarky. The pious
appeal to turn the clock back—that all the community has to do is withhold
production destined for the market—flies in the face of all that is known
concerning peasant economies, even if it's well with the rise of commune-
consciousness among the middle classes of the industrialized world.

Wrenched out of context as an isolated calculation, it makes good sense to eat

one’s product if the protein value is greater than the cash gain. But then, how

does the peasant compare these two dissimilar entities and how does protein
gain compare with the stark necessity for cash which confronts these people

at every turn? (Taussig 1979: 137).

Similarly, Taussig argues that large scale farming is not inherently mor
“efficient” than peasant farming—efficiency being defined in terms of output ove
input, in currency or in calories (ibid: 133). In his late 1970’s case study of a
Colombia plantation zone, Taussig deducted that two hectares are sufficient for

subsistence farming (ibid: 130), and points out that large scale agriculture has not

improved the “general standard of living” and actually causes a “growitigreup
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between agriculture and nutrition” (ibid 132). However, as | described above,
approximately three decades later, larger scale, mono-crop farming ceribrhe

the main model of “development” in the municipality of Rumi Mayu to “assist”
people out of “poverty,” and to “improve” their nutritional intake and overall health.
Although this strategy is oriented toward the market, little orientatiorhetf this
implies, or how this increases one’s monetary income, or how this affects tHe socia
fabric and environment of the community, has been addressed.

One potentially fairly positive, yet still to be consolidated, example is one of
PROAGRO'’s projects in ¥alle community in which they organized a small
women’s income generation cooperative to produce guava and lemon marmalade.
The women’s cooperative supports some local small farmers, and the avgitdbili
a nutritious marmalade locally, and in the nearby city. The recentlylisbtsd PAN
pre-schoolsdscuelas inicialgsprovide a supervised place for the women to leave
their young children. Although the financing and support for the marmalade
cooperative has come from a regional NGO that was founded on radical principles,
but over time has exhibited more neo-liberal capitalist aligned practieesyttome
of the project has opened up new spaces for women.

In 2004, there were 33 women who worked at the marmalade cooperative
sharing shifts in which 15-17 women would work one week, and 15-17 the next.
Several years later, the NGO upgraded the women’s cooperative kitchen teith sta
of the-art industrial equipment to increase their production. On the one hand (based
on what some of the women explained to me), the work allows them to get together

with other women, talk, get a break from domestic responsibilities, and earn some
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money. On the other hand, the cooperative has had some destabilizing influences,
such as envy and jealousy, because some believe some others are benefiting more.
In addition, typical of NGO projects, women, like these of the marmalade
cooperative, are sidelined from the planning and evaluation procedures that inhibit
their understanding of business and marketing practices. Another point for
consideration is that the nature of the cooperative—part-time women’s work that
fulfilled the gender component of an NGO, and impressed donors and evaluators on
their visits—situates women competitively, and perpetuates the industriahfookne
and women'’s labor role typified throughout the Third World. As the ex-director of
CIDEM,** Verénica Flores, pointed out, “a favorite NGO income generation project
for women, are marmalade projects. However, none of these gender programs are
truly gender oriented until they sincerely consult with the women from the start
provide options, include the women in all of the processes, and not treat them like
token gestures.”

But, outcomes are unpredictable; Funk highlights that “in some cases the
very thing that serves some western interests also benefits the regworaad in
it” (Funk, 2006: 11)°> For example, during a focus group evaluation conducted in

2004 by the World Food Program, the questions of the evaluator focused on the

% Centro de Investigacion y Desarrollo de la MuJawéstigation and Development Center for
Women, CIDEM) was one of the first women’s humayhts organizations in Bolivia (1983).

%Further analysis would need to examine how theaegis affect women’s agency: the
disadvantages, and forms of discrimination, as a®bhe benefits, and forms of recognitions. A
superb example is Tinsman'’s (2000) article, in Whibe concludes that although Chilean women
fruit workers are exploited and suffer, their eags have nevertheless provided them with room to
maneuver their own agency.
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women’s work with the marmalade project, and how the PAN program helped their
children. But it was not until the evaluator asked them, “Who helps you to take care
of your children?” that the women perked up as they interpreted the question as a
family planning related inquiry. With much enthusiasm they discussed what they
wanted from the two local health programs, CEDERTA and PROSIN. Apparently

the women had been discussing this among themselves while stirring the guavas. The
following is a slice of the interview:

Woman 1: You mean how we take care of ourselves? [This woman continued to
talk about birth control measures, which locally are referred to@sad cuidarnos,

or “how to take care of ourselves].” This confused the evaluator at first, but with
interest she allowed the conversation to unfold. ]

Evaluator: Who is teaching you to take care of yourselves?

Woman 1:PROSIN and CEDERTA.

Woman 2: In our communities we don’t know how ¢aidarnos many women get
pregnant and in their final pregnancy they die. Our bodies cannot endure so many
pregnancies...CEDERTA is going to work here teaching us about taking care of
ourselves, and using different methods.

Evaluator: But, weren’t there methods available before?

Woman 3: No, the Church controlled this, and they didn’t accept the use of any
birth control methods. Before we couldn’t even talk about it, but now thank God’
(ahora gracias a digsour husbands understand.

Woman 4 Yes, my husband cannot obligate me to have children.

Woman 5: There are many children without parents; we need to plan because lots of
children suffer.

Woman 6: These workshops are not only for married people, but they're also for the
young and unmarried too, so they can take care of themselves, too.

Evaluator: Well, let’s talk again about the pre-schoal...

Woman 1: We still lack a lot about feeding ourselves well, and nutritional
education, it's not sufficient...

Whereas the women were concerned about their marmalade cooperative, and the
continual assistance of the PAN program for their children, it was thly falanning
program and nutrition education that most inspired them at the time. The Péddmro
provides them time for themselves, and the marmalade production drew tle® wom
together, providing a space to discuss and interpret the family planoiggams.
Verdnica Flores explained a similar experience herself, in which theatioa of a

yogurt factory operated by women in Oruro revealed that the women were moee exci
about what they learned through their work experiences about hygiene praudidss a
relationship to health, than that of factory operations and financial raesd.
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In Conclusion: Challenges of Decolonization and Interculturality

In the course of recent years, international aid organizations (donors) and
NGOs have had more influence on the municipality of Rumi Mayu than the state.
Though slow to the gate, during the past decade collaborative efforts between the
municipality and NGOs have stepped up pace in pursuing a capitalist economic
development model based on mono-crop agriculture, resource extraction and
tourism. This aperture came to fruition through the combination of the LPP and the
impulse of Garain’s defined “development oriented” NGOs, together opening “a
large margin of action for the state to plant their control over the jurisdictiae spa
that until now belonged to the campesino community” (Regalsky, 2005: 125). The
historic experience and record of international aid and NGOs has not “erddicate
poverty,” but has instead allured campesinas/os into circuits of capitalisets,
exchanging a production oriented toward regional food security for anothef aim
production that is increasingly geared for sale on the market (CENDA, 2005). “Both
models of development (whether based on the active intervention of the state in the
market or on the dynamics of the market alone) produce self-interested indiyidual
reputedly liberated from all moral or social obligation” (Berthoud, 1992: 73-74). It is
a utilitarian path that dismisses and neglects any real imposition on theysait
unjust socio-economic structural systems, in the name of efficiency, psogred
“civilization.” It is a “modernization” process that is changing the sdalalic of
communities from a highly communal mediation of material life to one in which

“development NGOs posit the individual as the basic unit of economic development
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and political democracy undermine indigenous forms of collective organization”
(Rivera Cusicanqui [1992] cited in Gill, 2000: 37).

Some Rumi Mayuns align with the current NGO development discourse,
while others are more communally oriented, with different variations ofavess,
tensions and conflicts between the two. However, in a general sense, the ideas,
pressures, options and monies are heavily slanted toward a development discourse of
“catching up,®® which polarize social relationships, and thwart time for reflection—
taking a look from inside, or provide adequate space to find one’s own way. NGOs
and municipal employees “tend to aggravate processes of differentiation and
fragmentation” (Gill, 2000: 186), sidelining locals from any real substantial
reflection, understanding and participation. Despite the hard work of most NGO and
municipal workers, their actions reveal a hegemonic alliance with western
epistemology, scientific technologies and global capitalism that ioreinf a
development paradigm that echoes Quijano’s “colonial mogektdn colonial /
colonialidad del poder / colonialidad del sab€P003: 201-246). Itis in this way
that “we must not only be aware of the knowledge produced, but also understand that
the knowledge producer is located within a particular social, economic andgbolitic
context of society which feminist scholars call “positionality’” (Taalt, 1993, cited

in Elabor-ldemudia, 2002: 229).

% Maria Mies and Vandana Siva associate ‘catchinglepelopment strategies “with a colonizing
logic of accumulation and growth that is basedamdy on an inequitable consumption of resources
but also on a widening disparity between core aippery in the face of ecological limitations.
They identify colonial relationships — between canel peripheral nations, urban and rural regions,
man and nature and men and women — that makdi@uliffor the colonized to overcome their
enchantment with the lifestyle of the colonizer”iéd and Shiva, 1993 cited in Saunders, 2002: 19).

181



It would, though, be naive to believe that NGOs impose themselves on locals
and that they have no effective agency. Or, that some relationships are not formed
between locals and well-meaning workers. Ideas and knowledge are spread about
discussed and incorporated in varying degrees. Acts of interculturality ocaeebet
the four ecological floors between locals, and in minute ways happen with some
NGO and state workers. However, because of historical consequences—an absent
state until 1994, followed by a municipal government that substantially excludes
local participation—that many women, as well as the men, have turned to NGOs to
access resources and financial assistance. Although Bolivia is heavily udiantze
there are numerous social movements, they play a small role in the municipal
development of Rumi Mayu. Locsindicatoshave minimal resources, are male
dominated, and focus on mundane practical issues, such as who funneled more than
their share of communal agricultural irrigation for their crops. National uinds
social movements focus on large singular essential issues (i.e. mining; coca
production; land reform; regional autonomy, etc.). Progressive NGOs work in
scattered small pockets in other regions of Bolivia. Furthermore, as éd¢ctiss
main source of knowledge, resources and development models is coming from
capitalist imbued NGOs and municipal employees (teachers and healthsyjorker
Therefore, the space for obtaining and discussing objective information Bind mi
over constructive analyses are missing in ways that place locals in a disagda
position in relation to the development model coming from Eurocentric constructions

of modernity.
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On the one hand, through a variety of exposures and influences, we can see
how the people of Rumi Mayu are beginning to replicate western practices in the
daily life constructions (marmalade factory), and labor (9-5 jobs, childremin pr
school). On the other hand, we also see replications in a stance for their ogn right
reclaiming their land and consuming their own products, broadened personal and
social awareness and how they strive for a better quality of life. Chaugaeactic;
while something is lost, something new is born that can produce positive outcomes.
The dilemma lies in the localized approach of poverty alleviation, and that these
NGOs and municipal employees do not contextualize programs in the historic
milieu, nor prioritize the social, cultural and economic problems of campesinos/as
accordingly that includes a regional conceptioniwir bien (well being). On the
contrary, these development models ostracize the cultural economy that evolved over
centuries, and destabilizes the potential for decolonization.

As elaborated through local events and narratives presented at the beginning
of this chapter and throughout, there exists multiply ideas of “developmentinm R
Mayu between the people of Rumi Mayu, the state (municipal employees), NGOs,
international agencies, and professional and political network that moves along a
continuum between individualistic and market oriented goals to local episteaslogi
communal practices and livelihood skills. Capitalist interests, a desiregoeps
and attain material goods, coupled with the professionalization of positions and
knowledge has had a depoliticizing affect on local struggles and challenges for
alternative models of development that can raise above Eurocentric coostott

modernity. With this in mind, the next chapter looks at how development oriented
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NGOs that further the state and foreign capital interests is influetieng
environment, and how this affects agricultural production, food security, and the

consumption of nutrient rich foods.
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CHAPTER 5

“PARA VIVIR BIEN": %" ECOLOGY AND NUTRITIONAL HEALTH

Vivir bien es vivir en comunidad, en colectividad. Y no solamente seee
humanos, vivir bien en armonia con la madre tierra. La tierra para el
movimiento indigena es algo sagrado, la tierra, la madre tierra es nuestra
vida, es madre tierra, la Pachamama que decimos en nuestros idiomas, no
puede ser convertida en una mercanéia.
Presidente Evo Morales, 62 sesion de la ONU
sobre el medio ambiente, el 24 - 26 de septiembre 2007
While concepts of “vivir bien” (to live well) wereot part of the national
discourse during my field research, it has developed into the philosbpbieaand
theoretical guiding standard for official government programd development
plans (e.g. 2010 Bolivian constitution and 2006 National Development ¥lan).
Intertwined in this state discourse is the promotion of intercliliytarough acts of

patriotic pride, ethnic and cultural recognition and respect, andotineafion of

inter/pluri-ethnic relationships. Intercultural jargon and policiesrewpart of the

%" The term Vivir bier” literally means to live well. Itis known in oth Bolivian cultural contexts as
Sumaj Kawsay (Quechua), Suma Qamarfia (Aymara) ande\RReko (Guarani).

% Translation of President Morales quote from thééthNations 62 environment session, September
24 — 26 2007: “To live well is to live in commuwitto live collectively. And, this is not only
between humans, but to live well in harmony witk thother earth. The land for the indigenous
movement is sacred, the land, the mother eartluidife, it's the mother earth, the Pachamama is
what we call it in our languages, it should nottbaverted into merchandize” (personal translation).
9 vivir bien has become part of the national discourse, anthées institutionalized within numerous
ministerial programs (especially health and edocdtiand on several national fronts, such as the
Political Constitution of the Stat&onstituciéon Politica del Estado—CPE), andRben Nacional de
Desarrollo: Bolivia digna, soberana, productive grdocratic para Vivir BierfNational Development
Plan: Bolivia Dignified, Sovereign, Productive abdmocratic to Live Well--NDP, 2006). Article 8

of the CPE establishes that “the state assumeprantbtes the ethnic and moral principles of a plura
society: ama ghella, ama llulla, ama suwa (no eps no seas mentiroso ni seas ladrén / don't be
lazy, don't be a liar, and don't be a theif); sugamafia (vivir bien); fiandereko (vida armoniosa /
harmonious life); teko kavi (vida bien / good lif@)i maraei (tierra sin mal / earth without eviénd
ghapaj fian (camino rico o vida noble / noble lifghy). (The indigenous language here is aymara).
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educational discourse during the collection of my research datst taogible
incorporated into bi-lingual educational policies and practices. catni the
principles ofvivir bien and interculturality are rooted in rural indigenous places of
knowledge and practices, and after centuries of negation, and decadesfity
have resurfaced as labels, indicators and mechanisms for “deegliipend a
quality of life.

In rural municipalities, such as Rumi Mayu, there is a histmutcome and
causal relationship—an archaeology of knowledge (Foucault, 1969),dretueent
environmental realities, agricultural production and the consumption eémiutich
foods!® In this case, | approach this by exploring the linkages betwestonhi
politics, environmental changes, agricultural production and food consumption. As
highlighted by people throughout the municipality, in years back titevas more
fertile and produced an abundance of a variety of foods. To mathisidiverse
productivity would have implied several factors: sufficient economimmomes,
political will, access to objective and beneficial knowledge, and adecgiate rural
development policies and support. This chapter explores the transéorsnat an
agriculturally rich region of Bolivia that consists of four ecotagifloors within a
condensed geographical region, and its affect on the nutritionalbeiall- of its
inhabitants. | emphasize that despite Rumi Mayu’s long history ef-ggnerational

inheritance of knowledge and practices centered on local food production,

19 other words, as explained by Arce and Longe ‘fkalities of inequality, poverty, hunger and
marginalization cannot be understood in terms efabsumed ‘unequal’ exchanges that exist between
different economic and political orders and episikmies; but rather should be seen as the outcome
of social processes that are contingently locatezhgoing struggles over meanings, values and
resources” (2000:159).
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consumption and exchange, and an intimate connection and dependent relationship
with the natural environment, a large proportioncaimpesinas/ofiave become
economically impoverished and undernourished.

Over the past centuries the lives of Rumi Mayuns were situated by
colonialism, followed by a new era of developmentalism, technology, structural
adjustment policies and neoliberalism, which spawned climate change and the spin-
offs of (Popular Participation Law) PPL. And although the current MAS
government deplores colonialism and neoliberalism and is focusing on a neglected
rural population and their environments, the livelihoods of Rumi Mayuns are
increasingly undermined by a deteriorating environment, highly dependent on
unpredictable weather patterns and harvests, water scarcity, and temporary /
fluctuating NGOs and municipal employees (teachers, health staff and mlunicipa
workers). As succinctly articulated by de Janvry and Garcia (1988: 3),
“environmental degradation is created...by the rational response of the poor
households to changes in the physical, economic and social circumstances in which
they define their survival strategies” (cited in Peet and Watts, 2002: 5).

In current times, the views of numerous outsiders to Rumi Mayun
communities (the state, NGOs and international agencies) often see the eamtronm
as an objective thing—for its material resources to be extracted and diyesulch
for profits, or a place for “professional” employment for outsiders who often &xpre
little social cultural attachment to the region. The views of the insiders ef thes

communities ¢ampesinos/aand laborers) often see the environment as life and

187



livelihood—for its reproductive and life-giving qualiti€s. Whereazampesinas/os
and laborers do sell portions of their products for cash income, the majority of them
are not getting wealth{? Their wealth lies in having potential access to a diversity
of nutrient rich foods (agricultural lands and animals), and family ties. “The main
objective of thecampesina/@conomy is to ensure and maintain the unity of the
household with generated income. The same products that they consume are the
same products that they sell. They sell the surplus food, above what they eat. One
conclusion that can be drawn from this is that they produce for their own
consumption and not for the market” (Radhuber, 2008: 107). Yet, these views
themselves may be changing as people are developing an increased nedd for cas
(school supplies, clothing, electric bills, medicines, computers, etc.), andavays f
achieving this draws people deeper into the market, into migration, and a drive of

recent young high school graduates to attain “professional” jobs.

191 This polarized view of the environment and rureéelopment is explained by the Austrian
investigator Isabella Margerita Radhuber, “as twpased conceptions: one, rooted in the indigenous
world view and another, based on liberal westeeasd.. For the indigenous, life is viewed as a
coexistence with nature; it stems from an integaaht of view of the territory, whereby the resasc
above the ground and the subsoil form a unit taahot be divided. The land and territory, moreover,
are the foundations of existence, the basis ofistédmee. The land is understood as a social gondd a
therefore the land, or demands for land titles caresidered a factor of social cohesion.... The wisio
of the enterprise sector is, by definition, of eptise type. Th€amara Agropecuaria de Bolivia
[Bolivian Agriculture, Fish and Wildlife Office] dlines three different [enterprise] groups in the
agricultural field. First, a group of commercigkigultural property owners; secondly, a group with
concession rights that work in the exploitatiomatural resources, and thirdly, a group of small
proprietors. The activities of the three groups @iiented toward productivity and profits... Their
actions are oriented toward economic units of @nigg, the minimization of production costs and the
maximization of profits, far from any logic of falpjiicampesino] economic practices. Thus,
everything becomes a business, which often timesnseived of in urban centers and have little to
do with broader visions of rural development” (20083-134).

192|n an analysis of theampesinaeconomy, British anthropologist Alison Speddingnp® out that

“the campesinaconomy shows realities that in a capitalist systerald signify losses; i.e. that
campesinosell their products on the market at prices thatoelow production costs, which reflects a
dynamic and personal rationality, which clearlyfeliéntiates that [of theampesinhwith those of the
enterprise producers” (204:2, cited in Radhube®82007).
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The previous chapters provided a lens in order to gain a senseng,faatil
a vision of Rumi Mayu today. This chapter builds on the previous ones
demonstrating the ways in which colonialism, concepts of modernity, aand
“catching up development” is affecting the environment and, in tumcudtgral
production and nutritional intake. My proposition here is to move away f
traditional dichotomies between science and politics to rekieadlynamics between
the two in relation to the social, cultural and environmental developwfethe
region. Postcolonial theories broaden and deepen an understanthegattificial
distinctions of ethnicity and class, their imposed hierarchal iposit(here also
including gender), and exclusion or marginalization. The influencdssoate very
present in the daily “progress,” livelihood, “sustainability” and stalviof the
communities. The current dependence on the environment and the natusltele
(rain, solil fertility) are essential community resourcesg#b is a daily actuality.

And, what one eats reflects, symbolizes and enables the ability to vivir bien.

Political Ecology of Nutrition

Nutritional Well-being

When | first arrived in Rumi Mayu, | had hoped to conduct a studydtad
provide information about a geographical region that was agricilytuearly
self-sufficient, and in which people were well-nourished. On the crfa
variety of foods were produced in seemingly large quantities eastwiour

ecological floors. Initially people would tell me that malnidn was not a
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problem, and that just a few “poor” families suffered theseaitisequence$?
But then, in time and in reviewing local nutritional records, meao see that
undernourishment and malnutrition indeeda problem—and possibly, a blind
acceptance of the status quo. As one Plan International nurse, Ekplained

how an intern doctor came upon two cases of malnutrition:

In May or June [2005] there were two severe cases of malontiiti one
Altura community. When the intern doctor Marco conducted a community
visit, he detected the two cases, both were children; one a few months old and
the other approximately 5 years old. The intern tried to help anthget
children to the hospital, but the families refused. Shortly aftelsyaPlan
International also went to talk with the families, but they didrénivto go.

The families thought that the children would recuperate. We iexpldhat

the children could experience irreversible damage, but these itwicetastill
would not take their children to the hospital. In the next month or so we
continued to insist, and when the families noticed that the childrem meer
improving, and the one child died, the other family took their child to the
hospital.

In a region that harvests an array of nutritious foods, and hasaaneunt of
professionals walking around, ones needs to reflect: How come theseases
were not noticed sooner? Did the parents recognize their chddeiments as
malnutrition? If not, why not? How come they did not seek out helthen
community or go to the health post? How come the parents could nostamdiethe
extreme level of malnutrition of their children and the possible cpesees

expressed by the doctor and other health professional? Or, djdatigkyor their

own reasons decided to move, or not move, in their own ways? What other

193 The World Food Program (WFP) reports that in Balithere is enough food for all of the
population, but it is the inequalities that causeynto suffer from hunger. 1.8 million Boliviane d
not consume sufficient foods to live active andltmgdives. One out of every three Bolivians,
nationally, and three out of every five Boliviamsrural areas do not have access to essential food
supplies (‘canasta basica de alimentos’)” (citetBD: 2010).

190



educational approaches (health literacy / ecological literamyld have been used to
help the families better understand nutrition, and the illness of mabm®? What
other interculturality approaches could have been explored whenntiig fafused
to take their children to the hospital? What could the community dhawe to help
these two families, and prevent this situation from occurringerfuture? How can
the community and region learn from such unfortunate, yet prevemtgdgiences
as these?

The remainder of the chapter responds to these questions through shoysng wa
in which environmental deterioration juxtaposed with forms of interalngalism
and individualismmanifest in malnutrition and social suffering. Although at theeti
these were two outstanding and preventable cases of malnutritioisticstiat
representation of malnutrition levels in the municipality demoresttiaat it is a
common problem. | did not thoroughly comb through the nutrition records of all
the 33 communities, but focused on a few, in addition to conducted intervidats.
of weights taken of children under 5 years of age during the monthswdryao
May 2004 in twocommunities in th&€€Cabecera de Vallendicated that 21 - 41% of
the children demonstrated low levels of malnutrition, while 9 - 2886wed
moderate levels; in April, two out of the 65 children weighed that maevere
severely malnourished in one commurtfty. These figures varied throughout the

municipality; for example, according to the doctor, nurse and tuggiary nurses

1% There is debate about how precise weight and heighsurements indicate nutritional status
because of genetic and social environmental diffegs (i.e., rural indigenous person who eats from
the land verses urban upper class mestizo persoreats a lot of meat, etc.) (Taussig, 1979; Payne
and Cutler, 1984; Kabeer, 1999). While nutritiorexjuirements and measurement indicators may be
imprecise, “the relationship betwesa@veremalnutrition and increased risk of morbidity andrtality

is not an issue” (Kabeer, 1999: 142).
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that work in theCordillera, up to 70 - 75% of children under 5 years of age are low
to moderately malnourished\n average for the municipality for the months of
October, November and December was analyzed during the trintasteité de
Andlisis de Informaci6r{CAl, Information Analysis Committee}? indicating that
40% of children under 5 are malnourished; in other words, 4 out of 10 children a
malnourished. Data were registered in the National Epidemiolo&cateillance
System $istema de Vigilancia Epidemioldgica Nacign@VEN), presented at the
trimester CAl hospital meetings held with the doctors and nuaseswith the
participation of all the auxiliary nurses from the differentltieposts. Data is then
sent to the Departmental Health Services (SEDES), in Sucre.

In conjunction with the SVEN data, the following field note, from & w&h the
auxiliary nurse in th&/alle, compliments previous data listed above, and with what
other auxiliary nurses expressed:

| went to the health post and talked with Juan. He works with six
communities in his district; Puma Punku has the highest malnutrition
prevalence. Juan.’s nutrition registration book includes an averagjetliod a
six communities that he covers, and demonstrates malnutrition tofrange

44 — 52%. Juan said that Puma Punku has the highest malnutrition rates
among the six communities because they have no outlet for their fgoduc
When the Pilcomayo River rises, they have no way to cross. a&hey
located lower in thé&/alle, it's hotter than the other communities, plus they
have a larger population. The people in Palmar have no economic incomes,
and can’t even buy salt. They produce lemons, corn, tomatoes, etc., but no
meat. They cultivate and consume all their own products, but tmstis
enough to sustain them throughout the year. There is a pre-sciRalhmar;

they give the children rice and sardines, but no salt. “They live tiexause
they are accustomed to it.” There are three pre-schools isdtisr: in the
communities of Puma Punku, Carasi and Juliaca. In the central valley

195 At each CAl, the health services analyze the omifnealth status, as reported by each of their
respective sectors. These data are used for ejgilbgsical surveillance and health intervention
planning purposes. CAls are implemented at diffelevels, ranging from departmental (SEDES), to
municipal and communal.
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community, Juliaca estimates that malnutrition is approximédt&ly- 20%.
[Why? This community has lots of products to sell, and they frequgatto
Sucre.] Juan said that it's because they sell their produc@sicre to buy
noodles, clothes, soap, and are not that concerned with eating. nofhea

time, | asked if Juan taught about nutrition, and he said that he had a

flipchart. However, he couldn’t find it in the depository when | askédd

could see it.]

Juan’s comments acknowledges an awareness of what is going on (can’t
cross the river, not enough food for yearly subsistence, and monetary exchanges for
lesser nutritious foods), but it also reveals a lack of deeper analysis, and
interdisciplinary support and creative options to address these fundamental
community needs. Similarly, I listened to other health professionals talk about
malnutrition is tones of sympathetic recognition, while simultaneousingtidtat
there was not much that they could do about it. As the auxiliary nurse, Valeria, who
worked for a year and a half in the Cordillera corroborated:

There is a lot of malnourishment in the Cordillera; probable more that

75%...We’re always thinking about how we can solve this, but most times

there is no solution. What we generally do is educate the people, explaining
how they should take care of their children, and how they should eat...We
teach them how to prepare foods with what they produce.

Malnutrition is not only limited to children under five, but appears to be
fairly endemic with youth, and most likely older people, throughout the municipality.
The medical profession told me that undernourishment is high among yadith a
adults; lifecycles of nutritional needs are not discussed nor aedreism the
municipality. This was substantiated in a study conducted by arsityveutrition

student: of the 128 students aged 8 to 23 (the average age of most stadehds—

16) living in the three boarding schoolatérnado$ indicated that 32.2% of males
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and 37.5% of females are at chronic malnutrition levels (PaitatAo@, 2005:
19) 1% As portrayed by two auxiliary nurses that work in @wdillera: “There are
many youth and adults who are malnourished. They were born like rihather
words they grew up malnourished, and | believe that they will continugeto
malnourished as they get older, it is very difficult to help thenobthis situation”
(auxiliary nurse Juana'y’ “There is nothing that we can do for older children and
adults. SUMI?® doesn’t cover these people, it only covers children under 5 years old
and pregnant women; after this the rest of the people are not cdwerkdalth
insurance, therefore there is nothing that we can do for them” iayxiturse
Félix.).

Even though the region holds much agricultural potential and the data
supports that malnutrition is a problem, ironically many of myrurevs and
conversations with locals displayed little recognition of the mitade of the data

and the root causes of the social determinants that cause mialmutwhen | asked

1% The study acknowledges the limitation of heightgl€age measurements to determine nutritional
status of adolescents due to indeterminate factac) as, climate, hormone, genetics and the
nutritional content of foods consumed.

197 The national program, “Desnutricién Cero,” priraigmphasis is on children under 5 years of age,
and pregnant and lactating women because of tegrated and prolonged role this population has in
reproducing poverty. As explained in a countndyg by the World Bank:

The 1998 Demographic and Health Survey shows tieattitritional status of poor, rural,
and indigenous children deteriorates most fromhtiot24 months of age. By their second
birthday, many Bolivian children have become paifwally short and anemic. They
cannot fully recover, and because of this theynatdikely to do well in school. Such
children grow up to be short, physically weak aslwith low educational achievement and
low earning potential. The female children growtafpe short women who are much more
likely to have a small baby and pass malnutritiart@their children. Thus poverty in
Bolivia is reproducing itself through malnutritig2002: xi).

198 sUMI (Seguro Univesal Maternal InfantiUniversal Mother and Child Health Insurance) esve
all pre-natal care, birth and children’s healthecap to age 5, and maternal health care up to six
months after the pregnancy. SUMI is currently pksshto merging into the propos8istema Unico
de Saludwhich is essentially single payer, universal tieahre.
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people if they knew someone that was malnourished, | generally heaethsag to
the effect of: “Not nowadays, but there could be.” Furthermore, sumetlinical
NGO staff did not think that malnutrition was a major problem, aslwzeckby three
NGO workers: “In what we have been able to see in the sche®lsardly see any
malnourished children with the food rations [school breakfast and lunchi@gnat
they receive” (two urban managers for PAE)...” “No, there ismich malnutrition.
They eat a lot of lemons and citric fruits. It is possible thay don’t eat enough
protein to combine their foods. But they do have a lot of fruit fovagart of the
year” (PROAGRO worker).

Recognizing these acknowledgements, denials and contradictions,

interviewed many people about the dilemmas of malnutrition in the cipatity,

participated in several workshops, and had numerous informal conversattins wi

people about these topics at opportune moments. The following sectionsdscus
how the ecological landscape is changing in relation to agrrallproduction. |
then present the most commonly expressed beliefs of the cdusetnourishment
in the municipality of Rumi Mayu; analyze some of the majorucaltinterpretations
of malnutrition; and follow this with a consideration of the changéscal practices

that may be affecting nutritional intakes.

The Political Ecology of Land and Food

Food Consumption Changes
Bolivia produces a wide variety of highly nutritious foods. Up until

approximately the mid-1990’s, the great majority of the populatiord liverural
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areas and were peasant farmers; recent complex systetradef enabled the
exchange of diverse foods between the varied ecological figlis 2002}
indicate that currently only 37.6% of the population continues to be rusalddba
Historically, the Inca Empire is recognized for its elab®griculture and irrigation
system (e.g., terrace farming), despite harsh geograptoaditions. Their highly
developed roads and regions of Bolivia (Klein 2003). Not only in Rumi Mawyu,
also in many isolated regions of Bolivia, this non-capitalistic‘livelihood”*'°
economic system of exchangeueque,is still common, providing the primary
apparatus for food distribution and consumptith. These were significant reasons
for why Bolivia was essentially self-sufficient in food prodaanti until
approximately the early-1960’s, when a variety of factors—irteigaied to issues
of political instability, economic dependency, and international isterebegan to
debilitate local systems of crop diversification and distribution (Wilkie 1969).

Few policy makers seriously encourage the expansion of locaé Staqmdl

crops, such a corn, manioc, wheat, and potatoes, that peasants know how te produc

19 The Bolivian national census is taken every teargiethe next is planned for 2011.

10 Escobar defines a livelihood economy based upaissig's work in the 1970's, highlighting “two
clashing cultur[es]” in which one is based on “ws¢ue—a peasant economy geared toward the
satisfaction of needs defined qualitatively; andthar based on exchange value, with its drive tdwar
accumulation and profit and its quantitative ragility.” Also, on Gudeman and Rivera’s (1990)
distinction in Latin American peasant societieshaf coexistence of two different economies:
livelihood and market: “the livelihood economynist ruled by the rationality laws of the market
system. Peasants, for instance, keep accountsyoffmse activities which are fully monetized.

They continually innovate and attune their practitteough trial and error, in a manner more akin to
art than rationality, even if the transformatiortted former into the latter is taking place steadil
driven by the acquisition economy.” Escobar shesbntinuance of a livelihood economy as a form
of resistance in which “peasant cultures... contrastmidant European cultures, in terms of cultural
constructs and practices regarding the land, fand,the economy” (Escobar 1995:168).

M1 previously, cloth (clothing), soaps and ceramiese included in this economic system.
However, with the prevalence of used clothing fAdfastern countries, including both donations and
products associated with the informal economy;thedmportation of cheap aluminum pots and
other household goods (principally from China), pheduction and exchange of locally produced
artisan goods has been greatly undermined.
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for their own subsistence, yet ceased to do so, because "cheap faowsgwve

kept prices so low that their sale cannot provide adequate incomess(laéd
Sanabria, 1997: 25). The outcomes have lead to a steady deteriafaiitter-
generational knowledge, the environment, and food production, and the
undernourishment of large segments of the population. In Bolivia, dingoto
ENDSA (2003), 26.5% of children under 5 years of age demonstrate chronic
malnutrition (manifested in low stature)...with similar magnitudésnoderate and
severe malnutrition registered in 1998” (MSD, 2006: 6). Rural children are 2% time
more at risk to suffer chronic malnutrition, and the departmen@hafjuisaca and
Potosi demonstrate the highest malnutrition rates in the countdy €bi7). The
Bolivian Ministry of Health and Sport (MSD) emphasizes that tHepsres are
“unacceptably high, they are way above the majority of countriesthe
region,...[and] reflects the inequitable economy and sociopoliticakchsit afflicts

our planet” (ibid: 3). The National Development Plan of 2006 identifigh
malnutrition rates as one of a number of structural problems irdhebkte
colonialism, and another justification why the colonial structuredsie® be
overhauled.

When discussing issues related to nutrition with Rumi Mayuns, the
conversation almost always veered to, and became dominated by, comparing some of
today’s foods with those of their ancestors. Local foods are eatariegral part of
the culture and livelihood. Foods are a status of wealth, and a majponent of
social cohesion. Celebrations for carnival, weddings, graduationsgdysthetc.

draw together groups from 50 to a couple of hundred people. Food pi@ptakes
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weeks, and everyone judges the amounts and quality. Leaving e lwattiding
carnivalchall’a party with my neighbor one evening, she commented, “Oh, they just
gave us a little piece of meat, and just two small piecg®taitoes, but lots of rice.
There was only a little bit dfajwa (spicy salsa), too. They must be poor, or maybe
they just forgot how to cook.” The quality of foods eaten and #mawunts were
some of the most dominant reasons why there is malnutrition erprdyy some
locals, as well as by some professionals. Listening to psogieties reveals how
the environment has changed, and with that agricultural production angedpé

eat, and how they interact with their environment. The followingsgn¢hesized
viewpoints from numerous interviews with women and men from the foungical

regions about environmental, agricultural and food consumption transformations:

Before There wasn’t any contamination, no one dirtied the water and
everything was natural. There were many flowing rivers. We raised 150,
160 animals because there was a lot of pasture. We had lots of cows, sheep,
and donkeys. We had 10 to 13 hectares of land, and we had enough to eat.
Our grandparents ate all of their own production, and they were healthier.
There was a lot of meat and cheese. The foods were corn, wheat, quinoa,
potatoeshabas peas, and other cereals. There were no vegetables, rice,
noodles or cooking oil. The foods were healthier and the people stronger.
We took care of the treetfiola, quewifia molle, yerba santachillque
chirchircoma etc. There were lots of wild animals: lions, mountain cats,
foxes, rabbits, etc. | like my land, because | was born happdaredon

this land.

Now. There are fewer goats, so you have less animal manure, so we prefer to
plant with chemical fertilizers, and then after three years this sdilvigmth
anything (‘no sirve). It doesn’t produce, whereas before it produced a lot; it
appears that the solil is tired of all these chemicalsqafio ured); at least

this is what I've noticed. Things are worsening, we are ruining our land; the
land is drying out because there aren’t even grasslands. When we use
chemical fertilizers it makes everything green, but it has a bad flaeor, th

food is bitter. Talking about fruit, before we didn’t know of so many birds by
the river, it was full of nice healthy white grapes, now it’s full of birds and
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they eat everything. Sometimes diseases now get into the grapéke It's
same with the figs, before the birds didn’t eat figs, they flew over the trees,
and when figs fell to the ground and dried out, then the birds would take
those. Now they take everything. Before in this zone we plaatea
jallparuna, and then these Holland potatoes appeared, the pinkmayes (
holandesy They are the best potato seed for the valley. But now diseases
have been appearing. There is a wapolifla) that has appeared in the last
two years. Thigolilla is finishing off our potatoes, like the wormargojo)

that eats our wheat and corn. Maybe it's because we are using chemical
fertilizers, which we learned about 30 years ago; before that it was pure
animal manure, and everyone had sheep that produced manure, so with that
we all produced very wett:

There are a lot of differences between the foods we eat today, from that of
our grandparents. Now almost everyone eats rice and noodles, whereas
before they only ate wheat, maize, potatoes. Today it is very different. We do
not only eat the products from our land, but we now buy rice, noodles, and oil
depending on our money. We sell our products in Sucre, but we still eat the
potatoes, maize and peanuts from here. We don’t eat vegetables, not even
carrots. Everything is changing. In our community we don’t eat the aalcestr
foods because we hardly produce enough barley and wheat, but we still eat
maize; we eamote and we buy wheat to make bread &glia | suppose in

the higher altitudes they still eat wheat and barley, but in our region it is more
tropical. We have fruit; during the whole year we eat fruit.

Environmental and agricultural changes have sparked increased omgrati
NGO assistance and food donations. While most people recognsee dhanges,
contradictory rationalizations are revealed. For examplegrgalireasonings”
expressed by many Rumi Mayuns when asked why food consumption iguaszle
and why local schools require food donations (generally, from the USiiztes

Agency for International Development [USAID] and the United Natifwsld Food

Program) of canned sardines, cooking oil, salt, rice and flour, resgpamdade

12 According to first mayor of Rumi Mayu from some Yigars previously, don Eulipapa
holandesaand chemical products were introduced to the nipality of Rumi Mayu approximately
40 years ago by evangelical missionaries from S@nta. The local priest who worked in Rumi
Mayu, but was from Sucre, had invited the evangidichey “gave everyone five quintals of potato
seed, it was a totally free...so every family receifree bags, they at also gave us chemical
pesticides and fertilizers, it was all a gift.”
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representative conceptualizations such as “laziness”: “if Weayted to, they could
produce lots of food;” and “people here can produce so much, but they don’t
recognize this wealth; they think of themselves as poor, becaugeettcome
dependent on the many development projects, and just wait for hand-otisse T
perspectives demonstrate how discrimination, internalized coloniadisch]imited
historic memory have a hegemonic effect in which “the profound psychkalogi
power of racism (particularly in the veiled shapes of culttaelsm) and its capacity
to invalidate insurgent actions, neutralize and disqualify the subgigpulation,
and introduce them a reproduction of the subjugating framework of thenaoimi
culture” (Rivera Cusicanqui, unpublished working paper 2002). Furthermore,
Zulawski’'s study of early 20 century indigenous citizenship, health and health
services (2000) makes a connection between the stigmatizatiodiahs as “dirty”
and as sources of contagion, thus justifying their position to be third clasa<itire
citizens at all) in need of professional health services from the eligeslas

Obviously, many of the underlying social, political and economic
constructions are overlooked; as Escobar points out, “the daily pgaabice
institutions are not just rational or neutral ways of doing. In, fawich of an
institution’s effectiveness in producing power relations is tlaltef practices that
are often invisible, precisely because they are seeniasalat It is then necessary to
develop tools of analysis to unveil and understand those practices” (E46&8m
105). A major influence on present day and future food production and consumption
is the environment, and vice versa; how human actions affect ecosystes Eyles

highlights, “the relationships between the environment and human laealthulti-
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directional, and that just as environments affect human health so tEsws of
human health and well-being affect environments” (Eyles 20007460).

One prominent example is that of the persistent contaminationsissue
plaguing the Pilcomayo River that passes through\fake communities in the
municipality of Rumi Mayu. In previous generations, the river proviggdfor the
Valle communities and the entire municipality, througreque Dating back to the
mid-1500s, enormous quantities of silver and other minerals weretextifaom the
Potosi mining district, releasing heavy metals from the misitgg located in great
part at the headwaters of the rit’r While the mining wealth (silver) was exported
to the northern hemisphere (Spain and greater Europe), what waadedtlegacy of
poverty, cultural damage, health-related problems, and contamiridtaztay Potosi
is considered one of the most impoverished cities on the continent” igResir
Carmona 2009: 53), and the Pilcomayo River as one of the most coatedrivers
in South America (Rodriguez, 2008; Flores, 2003; Cortéz, 2005). Although mining
has greatly decreased in the subsequent centuries, it continuebubdaya smaller
scale. According to the Ministry of Sustainable Development aathi?lg (MDSP),
since 1992, approximately 4 million tons of mining residues (heavylshdtave
been dumped into the Pilcomayo River (cited in Rodriguez, 2008: 24). Howwyer,
heavy metals released during colonial times (as well ag tbbsoday), "can be
incorporated into floodplain deposits where they are eroded and reintraduited

river at some later time" (Jerry Miller Geosciences, 2001).

13 Boyce succinctly reiterates that “since at lehstadvent of agriculture, we humans have shaped
and reshaped our environment” (Boyce, 2003: 11).

14 The Pilcomayo rises between the departments afsPand Oruro and flows southeasterly for
2,000 km through Chuquisaca and Tarija, and thenAngentina and Paraguay.
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Therefore, the contamination of the river by a toxic substanchk as lead
may be seen as a direct descendent of a colonial history amsneutd exploitation
and oppression, which occurred centuries ago with effects stiigggkace today,
but in a different form. For centuries, the social, cultural, econoamnd
environmental consequences have affected people along the geerse. Fish
production has dramatically decreas&dand agricultural lands are verifiably
contaminated. Investigations (under the auspices of Canada, thel&Nwtheand
various universities in Bolivia) confirm extremely high conceidre of heavy
metals—primarily lead, zinc, arsenic, copper and cadmium, in the setdirand fish
species in the Pilcomayo River (Smolders and Smolders, 1998; Guétiza,
1998)1*® Numerous documented studies have linked the absorption of these heavy
metals to the impairment of the intellectual growth (cognitiexelopment) and
physiological health (nervous system, cancer) of both children andsadult
(Markowitz and Rosner, 2002; Warren, 2088) There is also anecdotal evidence of
birth deformities, both in animals and human infants, in the commubibiekering

the Pilcomayo River. | myself personally heard numerous storiesy tooth

15 Rodriguez estimates that the “losses incurredticatural, animal husbandry and fishing
industries to exceed 62.44 million US dollars peary accumulated to more than 600 million dollars
every decade; furthermore, this does not includectinsequences that future generations will endure
due to the accumulation of heavy metals in the fdwain and the rivers ecosystem” (2008: 24).

181n 2001, water samples were collected from thedRilayo River in the Sotomayor region in the
municipality of Yamparaez that revealed “conceidrat of heavy metals, such as cadmium, arsenic,
and lead that were 3 and 35 times greater thaallineed limits by the World Health Organization”
(Rodriguez, 2008: 24).

17 As cited inLead-Part 2: Learning from a National Scourg€hildren are particularly susceptible
to lead's toxic effects because they absorb lead their food more readily than adults do; children
absorb 50% of lead in their food, whereas aduls®dbonly 8% to 15%. Lead crosses the placental
barrier, passing from a pregnant woman's blootiécdbtood of the fetus; red blood cells of fetuses
attract and hold lead more readily than do redsadliadults. Children do not get rid of blood leed
readily as adults do; the half-life (time for thedy to excrete half of some amount) of lead in tloo

of adults is 36 days; in children it is 10 montEsiyironmental Research Foundation, 2001).
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community members and local health personal; however, it mustcbgrized that
there has not been any verifiable medical documentation of thsss.c (With the
single important exception of my own neighbor, dofia Julia, who gave biréh t
severely deformed stillborn infant while we were living in RiMayu. The causes
of the defects were never medically established, although timeliatgephysician did
pointedly ask her about consumption of agricultural products irrigatetd wit
Pilcomayo water.) Yet, water samples haot been taken in the communities that
border the Pilcomayo River, and water testing is not a municipaicpbpriority in
Rumi Mayu. This has also affected the municipality’s nutritidf@d basket,” as
fish are no longer a dietary or livelihood option. Hence, and coincwlitihigEyles’s
point, “nutritional diseases are diseases of impoverished environmaodsjable
with economic and political will” (Eyles 2000: 454). In conjunctionhwihe
Pilcomayo River, there are many other water sources thatdanajor role in food
production. While some NGO develop approaches are attempting to invpatee
sources, others have continued to contribute to river contaminationex&omple,
the sewage system that was haphazardly installed in 2004/5 cortondesip raw
wastes into the Rumi Mayu River. Although several projects hdgeessed water
issues (i.e. storage tanks), it remains an area greatly @addieessed, and also

viewed in isolation from ecological interactions (i.e. forestation).

Dialectics of Modernity: Land, Soil Conditions, and Water

In 1993, in a short column piece by Cancio Mamani, “Agua por dadrr

(Water for development), in the Bolivian journdhitas Mamani concisely links the
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essential connection of water with agricultural production, a produetiveéonment,
nutrition and health. At the time the population of Bolivia was apprata six
and a half million people. An assemblage of what Mamani had to say follows:

Of the six and a half million habitants only 500,000 are well fed, tatw
about the other 6 million? They are eating soup broth or noodle soup. For
this reason we cannot live the 100 years like our forefathers didhifor
reason we are without strength and are sick...We want to die on vanfike

not on our knees begging.

To guarantee a dignified life and health, we need an adequatg pblood
security. In Bolivia we can produce our own nutritious foods because we
have sufficient lands...but what we lack is water. With water ded t
application of some technology it is possible to overcome hunger aadymi

We are just 6 ¥2 million people, we are the least populated countityeon
continent. According to a study by the Centro de Estudios parasalridllo
Laboral y Agrario (CEDLA), there are 10 thousand communities invidol

It would be excellent to plan 1,000 micro irrigation systems evesay,and

in this way 1,000 communities would have water. In ten years, the 10
thousand communities would be able to supply the elemental liquid. In the
community Jichusirka Grande...of the periurban area of La Paz, thajeids

an irrigation system with the solicited support of approximated 18,000.
18,000 x 1,000 (communities) = 18 million dollars. This signifies thybuf
invest 180 million dollars we can install micro systems in allthed 10
miIIiolrllscommunities. All that we lack is political will, nothirgjse (1993:
139):

In many of the communities of Rumi Mayu, open ditch irrigation systems

have been in place now for a number of years; however, the availability of this wat

18 Thirteen years later (2010), the Bolivian popiolaistands at slightly over 9 million. The current
MAS government has increased the focus and impoetahwater, investing in numerous water
projects. As expressed by President Evo Moralemn‘convinced that wherever there is water, there
not only is life, but there is also production; wiéhere is water there is also food, and for thason
one of the policies of this new administration vail to guarantee economic resources for irrigation
and the protection of production, but it will alse important to provide safe drinking wate! (

Deber, March 24, 2010). In 2008, Bolivia signed a caotmwith the Banco Interamericano de
Desarrollo (BID) for $34.3 million to construct 88mmunity water irrigation systems that will cover
9,000 hectares in seven departments, with a projeof increasing agricultural cultivation and
economic development for 7,500 families, in additio guaranteeing national food security
(Ministerio de Medio Ambiente y Agua, March 22, 2)1The municipality of Rumi Mayu is not
included in this project.

204



is located in the principal route of drainage from the higher elevations to the lowe
which limits irrigation availability for the majority of agricultunaroduction*

Almost everyone | spoke with complained about how the weather was unpredictable:
shortage of rainfalls—droughts; sudden violent storms—flash floods; and untimely
golf ball sized hail storms—crushed flowering buds. Carapesino’®bservations
reflect what | heard from just about everyone: “Agricultural production, it hasn’t
improved, but rather we have many more disasters with occasional downpours, and
then during the season it doesn't rain, and we don’t produce much.”

There is one major river, five minor rivers, twelve tributaries and six rawine
that also provide irrigation to those who live downhill near their banks. One woman
from theValle notes: “Just a little water maintains us; the ravine dries up, and it only
gives us a little water.” Given the inadequacy of these water suppliel’ aed the
change of climate, in the past few years several NGOs, in conjunctiorhwith t
municipal offices, have focused on building water storage tanks and ditches in three
of the communities, with intentions to expand in the future. Results have been
mixed, mostly due to inequitable distribution of water, and the usage of poor
construction materials. A civil engineer, who moved to the area in the yeaa2600
benefits from a newly constructed communal water tank irrigation system
commented that it was shabbily built, and that he didn’t expect it to last long. In

another community, it was discovered that the water pipes were replaced with

19 According to a municipal report, “the major disadtage to access water is that the availability of
the hydraulic resource are mainly located on therl of the principal and secondary drainage ridges
which precludes a better utilization of water reses for the farmers cultivation of their crops.”
(Diagnostico Municipal de Rumi MayEntidad Ejecutora: Consultora CEA-Rsrl, Gestion@,

Sucre, Bolivia).
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smaller diameter and poorer quality pipes during renovations. A marAluaa
community told me that the two year old installed irrigation pipes in his community
have cracked in a number of places; thus, siphoning off a fair amount of water along
the way, resulting in dribbles of water at the end of the route. And, a recently
finished water reservoir (2008) that was to provide irrigation to a large expanse of
land for numerous families was already filled to the brim, when someone
intentionally opened the valve, allowing all of the water to drain away—a p@ssibl
indication of how inequities lead to envy, jealousy and acts of revenge and general
disharmony/distrust among community members. (The community has since put a
lock on the valve.)

The functioning of the local water committee is representative of disunity and
mistrust among the community. All irrigation systems are supervised andeuperat
by a local water committee, which is elected by the community. Community
members continually complained to me about unequal distribution of water: those
with larger portions of land are deprived of sufficient water; those at the ene of t
line, in turn, are deprived of water from those at that are closer to thessatees
and capture more than their fair share; thus, the water barely reachest tihese
further extremes. As one older woman from@adbecera del Vallexpressed:
“Below, they produce because they get a lot of the water; here, we don’t receive
much.” Though the law stipulates that only national born citizens can serve on the
water committee, two years ago a foreign evangelical missionary achority
recently moved into the community was elected as treasurer. Although he was not

soliciting the responsibility, the locals told him that they wanted him as teutey
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because “they can't trust their own.” To address the problems of inequitable wat
usage, in 2010 the missionary proposed to put water meters on everyone’s homes
and fields and charge them for water consumption. Thus, addressing local concerns
by monetary measures, rather than addressing the insecurities, aratetieonflicts
caused by unequal distribution. Size of land and access to water appear to be the
main ingredients for a sufficiently abundant har¢&5tOf course, soil conditions

and fertility are part of this trinity, but at this time it was not the mashprent

problem compared with water shortages. Although there are many signs of soil
erosion and depleted soil conditions, for the most part when there is sufficient water
sprinkled at the correct time, sufficient productions happen. However, this is not to
say that equal importance should not be given to soil conditions, especially as a
means to enhance food production and the nutrient quality of plants for future
generations, especially for families with smaller land plots. Bes#idesole of soill
fertility in agricultural production—which contributes to increased hasyéstd
availability and /or monetary income—there is a direct correlation batwateient

rich soil, nutrient rich foods, and health. For example, Mira Shiva points out that
iodine deficiency diseases, such as hypothyroidism and goiter, can be adsaiiat
iodine and other nutrients being flushed out of the soil from intense flooding, and /or
the use of pesticides, chemical fertilizers and sewage contamination (Shiva, 1993:

62). In the municipality of Rumi Mayu there do not appear to be regular soil sample

120 Obviously, land sizes vary between families anehiminities. In theordillera, in one

community each family has approximately five heesain other areas, in contrast, the average land
holding is approximately between % to 2 hectatdswever, two agronomists pointed out that with
improved agriculturally techniques (i.e. permacudiuerracing, etc.), and reliable water sources,
agricultural production and food sovereignty cogitdatly increase.
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tests, or a focus on techniques for sustaining and improving soil condfttons.
According to theDiagnostico Municipal de Rumi May{@000), information
regarding soil conditions dates back to 1994 fronBsteidio Integrado de RR.NN.
del Departamento de Chuquisac8oil conditions are “heterogeneous” ranging from
low capacity of humidity retention to good internal drainage, with chemical
compositions variations from low to moderate amounts of alkalinity, low levels of
nitrogen, moderate to high levels of potassium and some atidlity.

There is a direct correlation between soil conditions (clay-humus mixture,

minerals, and soil and plant interactions, suciwgsorrhizaand chelating agents),

1211 general many campesinas/os still fertilizetheaid with at least some sheep and goat manure.
There was a period from the 1970’s — 1990’s, wHeamrdcal fertilizers were highly promoted and
used. Most of the campesinos/as that | spoke aaithmented on how they eventually depleted the
soil, increased insect and fungus susceptibilitgl affected production levels. As | commonly heard
from so many people: “the land is tired” (“la tieresta cansada”).

Although many campesinas/os have returneditm @imal manure, they also continue to put a
handful of urea in with each potato seed. Theiticadhl way of planting potatoes is highly practice
and involves a system of oxen plowing, followedanyperson carrying a sling of animal manure
depositing a coating into the furrow, trailed bytrer person strategically placing the potatoedsee
grounding them with a gentle touch of the food,tremes a handful of urea, all in time before the
oxen turns around to cover it all over with a heégirt.

Access to sheep and goat manure can alsolssllinith wealth, power, environmental usage and
food security. In order to maintain these animedsral space is needed to protect the animals, and
this provides an enclosed area for manure to benaglated, in the end contributing to food
production and soil stability. Sheep and goatseamorted to the bush to graze for approximatety 6 t
8 hours daily. Goats are known for degrading riangts and the environment, resulting in
deteriorating land quality and the creation of bariands. Maintaining healthy goat populations and
feeding crop residues and left over plant matedafsaddress these issues (Knight, 2007).

122 The following is a direct translation of everytpithat theDiagnostico Municipal de RurMayu
(2000) has to say about the soil “behavior” intinenicipality of Rumi Mayu: “The soils have a
moderate alkalinity reaction in the superficial camentler alkalinity in the subsoil and is nelima
the substrata level; the fertility is moderate, inuerms of nitrogen the levels are low, phospheris
moderate in the arable cap and very low in the eelepels.
The soils at the foot of the mountains have a lapacity due to high amounts of graeeld stones...;
the chemical reactions in these soils have gentleuats of acidity and neutral amounts in the deeper
levels, these soils are a little unstable, anccareently in a process of accelerated erosiorthén
hills, the internal drainage ranges from good tcessive at the superficial level with a rapid
permeability. Due to the steep slopes the sodsuastable and highly susceptible to hydraulic
erosion. In the highlands the fertility variesrfréow to moderate, the contents of total nitrogen i
very low, phosphorous is found at different levalsd potassium is found in moderate to high levels.
Due to very steep slopes, the soil is unstablepaode to elevated susceptibility of hydraulic eooSi
(45).
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with the agricultural production of healthy, nutrient rich vegetables and graiss
Rudolph Ballentine, a medical doctor, explains, “Ecological health depends on
keeping the surface of the earth rich in humus and minerals so that it can provide a
foundation for healthy plants and animal life[...]. Ecological stability leads to

cultural stability” (1978: 36-37). Furthermore, a paper presented by Donald R. Davi
at the 2008 Annual Meeting of the American Public Health Association (APHA)
demonstrated that the nutritional value of plants have decreased in the United States
and Britain over the past 50 years, mainly due to “dilution effects” occurrieg wh

crop yields are not matched with soil fertil{&.

My point for this brief (yet pertinent) discussion of water and #&oito
highlight how these can play a major role in agricultural productregional
ecology and social/cultural capital (reciprocity)—especisdbeque—and thus are
obviously key for people to access nutrient rich foods, reciprocdtsasand
monetary income¥* Land size is definitely another major factor, however, the
main anxiety of the campesinosvolves around climate changes and poor harvests,
as one man from th€ordillera told me: “[Agricultural production] has changed a
lot; before we would plant on small pieces of land, and it gave us pradgosd
guantities. Now we plant on big pieces of land, and it gives us &k amaunt of

produce — it's not the same.” As another man also fronCtrdillera explained:

123|1n a 2008 APHA paper, Donald R. Davis, demonssréttat nutritional values of plant foods
decreased when crops do not have a sufficient agiikutrients. Nutritional concentrations of
protein, minerals and vitamins declined between 30% in the last 50 years in parts of the United
States and Britain. Davis also discusses theanitldbss occurring in the post-harvest refining of
major staple foods, which have a broader and daepgtional consequence than fresh crops (added
sugars, added fats and oils, and milled grainsymjwove nutritional intake, Davis suggests, the
consumption of fruits, vegetables and whole graansl, less of badly depleted staple foods.

1241n a coordinated report organized by the Liga ééebsa del Medio Ambiente / LIDEMA, they
articulate that “health and nutrition greatly degp@m environmental conditions” (2005: 10).
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“The erosion is caused by big storms, a lot of wind and heavy dosnfalt it
doesn’t rain seasonally or consistently, so you can’t recupéeatarid. Before, our
elders and ancestors said that you could recuperate the lashaingyg’oas to the
Virgin and the Pachamama, and some people are still doing thisweBarte using
up the land, and that's why there isn’t any rain—because thend any trees; it's

we people who are destroying the land.” But, a civil engineer ds worked

throughout the municipality for 2%ears, now currently employed with a food for

work program, had a more optimistic outlook for Yedle communities: “Wonderful
potential; their lands have nice gardens, but sometimes agricufitmdliction

doesn’t only depend on the physical aspects or the geographical ofatioeeregion,

but also on social factordaCtores socialgs’ For the most part, | agree with his

observation, because the land possesses much potential and that thisldpginigs
on social factors; however, | do sense that more blame is pkiogd on the local
“social factors,” in terms of their inadequacies which overloolohsdl influences,
contemporary power relations, and possibly the outcomes of climate change.
Central to my argument is that the environment and its reprodudiilitea are
natural resources that have sustained, and continue to sus&mtpesina/o
populations due to their locality, affinity and history. The abilitywfl peoples in
Bolivia to maintain their ecology and food production, and theirgpeicns about
environmental changes (land titles, contamination, erosion), have tmesistently

ignored and undermined by state policies and national/internationalopieent

programs, and even excluded from school and health curriculums/protocols.

noted, rural communities are frequently seen as a set of “probtenhs’ addressed
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by outside “experts,” in the formation of specialized projeatadernourishment is
viewed as a mother’s inability to feed her child; underproductioonad falls under
the responsibility of the father; low literacy is an underlyoagise of these issues,
and the reason for ignorance. Within this theoretical context, abupta ethnic,
gender, and class segregation anddpiaracism, peasants are viewed as ignorant,
and are frequently seen as bearing the principal responsibilitiieir own poverty
conditions'®  Their labors are generally underrated and underpidheir

perceptions and knowledge undervalued, misunderstood, and trivialized.

125 An example of how perspectives and judgments a@erwithout understanding historical
influences and contemporary consequences thaeeahpirejudices, is given by Charles C. Mann in
his book,1491: New Revelations of the Americas before Collsmburing a research visit to the
Beni region of Bolivia, Mann met some of the Sibgpeople, which led him to explore what he
labels, “Holmberg’s Mistake”: “Between 1940 and 294nthropologist, Allan R. Holmberg lived
with the Siriond. In Holmberg'’s published dissadat Nomads of the LongboWwe deduces that the
Siriond “were ‘among the most culturally backwakbples of the world.” Living in constant want
and hunger, he said, they had no clothes, no dona&smals, no musical instruments...no art or
design...and almost no religion...Holmberg was a cawfidl compassionate researcher whose
detailed observations of Siriond life remain valeaioday... Nonetheless, he was wrong about the
Siriond. And he was wrong about the Beni, the @ldey inhabited—wrong in a way that is
instructive, even exemplary..Before Columbus, Holmberg believed, both the feeapd the land

had no real history. Holmberg believe, the Sirir@e among the most culturally impoverished
people on earth. But this was not because theg wechanged holdovers from humankind’s ancient
past, but because smallpox and influenza laid wasteeir villages in the 1920s...So catastrophic
was the decline that the Sirioné passed througinatic bottleneck...Even as the epidemics hit...the
group was fighting the white cattle ranchers wheoeaaking over the region. The Bolivian military
aided the incursion by hunting down the Sirioné #mrdwing them into what were, in effect, prison
camps. Those released from confinement were fantedervitude on the ranches. The wandering
people Holmberg traveled with in the forest hadrbieieing from their abusers...” (2005: 8-10). In
the 1960s, this region of the Beni was exploreadther scholars, and described as, “the most
ecologically rich artificial environments on theapkt” (ibid: 11-13). The previous inhabitants, the
ancestors of the Arawak-speaking people now céiedviojo and the Baure, and where the Sirion6
lived, who arrived around the late seventeenthurgnhad “built up the mounds for homes and
farms, constructed the causeways and canals fspoatation and communication, created the fish
weirs to feed themselves, and burned the savanri@ep them clear of invading trees. A thousand
years ago their society was at its height. Thélagés and towns were spacious, formal, and guarded
by moats and palisades...a completely humanized lapes¢ibid: 11-13).

128 Highlighting an interview with a campesino fronetmunicipality of Irupana, in which the
interviewee comments that the newly constructedtihgast is appreciated, he unfortunately doesn’t
have enough money to buy the medications, Boligizanomist, Javier Zubieta, relates the following.
“As a reference mark, the Human Development Indexéalth, education and income measurements
of individuals, reveals that the [Bolivian] natidisétuation by the end of the 1990’s shows variable
increases in health and education, but low variedsalts for income; indicating that the challeniges
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Obviously, there are no easy solutions to issues regarding impoverishment of
the environment, hunger, and malnutrition. However, the major complexity of these
concerns does not stem from the laziness and ignorance of rural citizens, lbut rathe
has everything to do with historical events related to class, gender and athstic ra
segregation, and “socially constructed scarcity” (conscious policiée ctate, the
emergence and transformation of international organizations, and multi-national
strategies). As geographer Lakshaman Yapa “argue[s] that povertytiemesult
of lack of development, poor technology, or scarce resources, but a normal
manifestation of the very process of economic development that is supposed to cure
it; development causes modern poverty through ‘socially constructed s¢arcity’
(1996: 69). In using improved seeds as an illustration, Yapa explores “social
construction of scarcity” by focusing on five particular relations: teetysocial,
ecological, cultural and academic. He illustrates, for example, how teclemtegi
in this case to increase crop yields—are “ reductionist description[sytitaes
how scarcity was constructed in the nexus of relations” [Thus] scarcity & n
general condition; it is always socially specific (ibid: 82). Expanding on this
example, in reference to improved seeds, Yapa concludes how the “Green
Revolution created a technology which required poor farmers to buy inputs; it
ignored other appropriate technologies of food production such as rain-fed farming,
multiple cropping, growing of legumes, and so on. Its productivist logic
marginalized political economists’ concerns for people’s access torand a

productive resources. It devalued the ‘reproductive power’ of nature by substituting

the process of Popular Participation that was dgied during those years has yet to address this
local issue, i.e. economic development” (Zubie@Q2 17).
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the ‘productive power’ of industrial inputs. Further, the ecological degradation
caused by the use of these inputs reduced the subsistence capacity of land. By
marginalizing traditional knowledge it robbed the culture of poor people of its
power/agency to address problems of everyday life. It produced an academic
discourse that concealed how production can also destroy use values, creating socia
scarcity as each node of the nexus; thus it disempowered poor people and misled
people of good-will” (ibid: 82). As previously discussed throughout this chapter,
there exist many parallels between Yapa'’s analysis with what is mgrurithe
development goals and actions in the municipality of Rumi Mayu.

Once again, this viewpoint is not to degrade or discredit the numerous
accomplishments of professionals, workers, social movements and otigaisizhat
have promoted and continue to work towards a socially just agriculheath and
educational system; nor am | aiming to idealize peasants amgemudis culture. My
interest has been to historicize the role of different acfmeasants, NGO'’s, state
politicians and workers, social movement actors and labor unions, atd.their
place in rural development plans and their implications for theramwient,
pedagogical relations, food production and consumption, and nutritional-status
short, well being. The large majority of Rumi Mayuns spend thes toiling with
the earth to eat and scrape together some cash. The days #eoh planting
potatoes to cleaning wheat to pruning trees, according to theoptoe season and
one’s geographic location. Daily rituals involve pasturing the shadpgoats, and
eating. The rhythm of life is a mixture of reading the environmeadtulation, and

spontaneity. In spite of the land’s productive potential, in silence undeshoent /
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malnutrition continues to exist throughout the municipality, with higheesr
observed in theCordillera and oneValle community according to data and

interviews with health professionals and locals.

“Tulluapusan”: Malnutrition

Cultural beliefs are how people make sense of their worlthvitlves a
process of socialization in which knowledge and abilities ageised and evolve.
More so, “cultural transmission implies a molding of attitudes\aides” (Nanda,
1994: 119), and this influences how a family views and responds to matmytriti
(Quechuatulluapusan roughly, “skin and bones”), as well as other health issues.
The differences of thoughts and opinions are all equally valuablettr geasp the
nutritional epistemology of the region’s population; thus clarifyitrgrggths and
obstacles.

The most common cultural belief about the causes of malnutritionl that
heard about in the municipality of Rumi Mayu wassss: the spirit / soul &nimg
is frightened, and may remain at the sight of the terrifykpgeaence. The causes of
susto are frequently linked to the supernatural world; i.e. dedilendes dead
people, and superstitious places (for example, big old trees, wWherglesroam,
wet swampy areas, etc.). In addition, very old grandmothers and gteerdfaire
also thought to have the ability to scare children into a stasest§ and Quechua
terms categorize different types sfistg as described by one woman from the

Cordillera:
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Some people say that malnutrition occurs because of beisgstados
wirjinados” (frightened)**’ Before we would call this Utijado,” in other
words, the old grandmothers would grab the children, and this would frighten
them. In the pampas there is tisadra / diablg’ (devil) who moves when

you fall down, or fall sleep in any old place. If this happenshae to call

your “animd (spirit, soul) to be cured. Also, if a pregnant woman goes to a
funeral, or where there is a dead person, the newborn baby with be born
“urijando’ (frightened). Sometimes, we can tjando, even if we sit near

a “hormiguerd (ant hill), or at the foot of a very old tree; this we atsdl
“wisa urijo; or in spanish breja de estomagb When you're very
frightened (‘asustadd), you can’t be cured, and almost always die.

The primary person to help cusstois a curandero/ jampiri (native
healer), who possess the knowledge and skill to call back the pemoImMO
(spirit/soul). As another woman explained:

Sometimes people who aasustadoare bathed with plants. Today they use

many different plants, but before only specific plants from the imghntain

areas were used to cuneljado. Just as we get sick from the earth, it also
cures us. You have to bolil the plants and bath in that. Ifdesn’t work,

the jampiris (natural healers) will use other remedies to cure people who are

asustado

Of greater concern here, is the dying out of this “traditiona&dical
profession in the municipality of Rumi Mayu. The fewranderosthat live in the

municipality live in remote places, they are getting old, and noseees to be

replacing thent?® The need focuranderosis accentuated by auxiliary nurse Félix's

127 Thomas, et.al, conducted a study with the Trifitaeople in Bolivia about the etiology and
treatment osusto,or “fright sickness,” and its relationship withettmasters of the animal species.”
In this context, Sustois locally believed to originate through soul thgyf a variety of maters of
animal species and landscape spirits” (2009: 248)study does not focus on, nor did it seek
information about $ustd or other Bolivian folk syndromes. However, agethfrom my interviews,
numerous people thought that the cause of childimealdutrition was due teusto Thus, in terms of
interculturality and health, it is important to ogmize these cultural beliefs and its role in
malnutrition and wellbeing.

128 Although not specifically related to the alimefisastoand nutrition, a family in Rumi Mayu told
me that they had to travel outside of the munidip&b locate acuranderoto help treat their mother,
Dionesia. She suddenly became ill; she couldnlkwatalk. Initially they took Dionesia to the

215



understanding of the local culture, combined with a recognition ofvinssroedical
limitations when he recommended to a mother take her malnourishedtahald
curanderq which is to be commended. As narrated by Félix’s in his own words:

When a child isasustadotheir animito stays in that spot. When the parent
brings the child to the health post we can’'t do anything for thengamnaot
cure them even if we give them medicine. One time, aftéed to help the
child and nothing happened, | told the parent that | have done ewnerytiait
| can, that the treatment didn’t help, and the child is the santeld khe

sefora that the child must beustadoand that she should take the child to a

natural healercuranderos, (jampiri) There thecuranderowill call their

animito, and read coca leaves. | too believe in this, because these are our

beliefs. Anyway, the mother told me okay, I'll go cure mylcchiThen in

one week, or a few days later | saw them and asked, how iswawita

(baby), sefiora. And, she told me, ‘He’s fine, | took him todinanderq

and he called hianimito, he wasasustadd The child was cured; he had

gained weight.

However, this is not a common practice. Félix grew up in d awem, and
seems to understand the power that cultural beliefs can haveeoyday life,
including health and disease. He also lived and worked iCtindillera for three
years. | perceive that the auxiliary nurses who live in the contresirgain deeper
insights into the culture, but that does not necessarily transiaean equitable

respect and working relationship between the two dominant medicakgimis,

bio-medical and traditional. However, in the particular caseritbescabove, Felix

Rumi Mayu hospital, where they gave her some iigastfor “paralysis.” No one in the family knew
what was in these injections, but Dionesia didgeitbetter,so they took her to Sucre. Although the
doctor got angry about the injections, he did roadything else for her; nor, did he give the fgmail
diagnosis about her illness, but just told therrat@ her home. They contacted theandero,and he
came to her house. The next day she was walkittgrbeith assistance and talking. | visited
Dionesia couple of days after theranderowas there, and although she was not her usuakself
was walking and talking. Dionesia was one of thenen that | interviewed for this study. Dionesia
is an older woman, and my own personal assessmémdti she might have suffered a mild stroke.

No one in the family that | spoke with that dayréd daughters, one son, two teenage granddaughters)

had heard of a stroke. The point here, howevéhgidack of information and care given by the
medical system, and the confidence given toctirandero Ironically, Dionesia lives three doors up
from the hospital.
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exhibited an innate sense of “interculturality” in the compreheranshintegration
of his own personal cultural background with that of the Cordilleree(es he lived
and worked), and with that of his formal training in western-based nursing.

Not everyone believes Bustq as two sisters in th&ltura told me: “we don’t
believe insustoanymore. Here in the community we don’'t have this sickness
[malnutrition] anymore because we take care of our children, bybenthis still
happens in other places.” And, although every health professionalgpaké with
had varied descriptive stories to tell absustg most stressed a biomedical approach
and the need to integrate locals into this system. This is odservke comments
from the municipal physician, Dr. Carmen:

Some mothers tell me that the childusjado; their spirit, soul has been

asustado and that the only way that they can be cured is byrandero

They do some rituals, but | don’t know what they are; it works somestim

and other times no. We try to tell them that it is good that tadl their

curanderos but that they also need to help the children with a doctor from
here [health post / hospital] who has studied. We hope to change their way of
thinking, but it is difficult; they don’t want to accept it.

Dr. Carmen here demonstrates an acceptance of the principles of
interculturality—by what appears to be uncritically advocatimat people consult
with both kinds of health providers—but then seemingly contradicts hénseliso
asserting that it is necessary to “change their wahioking.” 1 identify this as an
observed instance that demonstrates a lack of what | would caficaktr
interculturality: a space to critically reflect and analgzaninant western scientific

culture (epistemological hegemony) and push forward an inclusioripbdirality of

knowledge... in search of epistemological equilibrium” (Fornet-Betanc@@09:
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10). The current dilemma is to limit the knowledge being lost Etweow and
when these policies, programs and practices can actually woingtion. Unlike
biomedicine, much traditional medical knowledge is stored in the mioéicigncy
is attained through intergenerational comprehension, intuition and engeerieAs
Félix recounts:
You learn many things from the people; we know the theoreticdl $Siuf
not its practicality. We’re professionals, but we continue taleaerything
from the people. One time a child was very malnourished, and we took her to
the curandero He read coca leaves and said,”Your girbisjuado,that’s
why she is ill, we have to change this.” Ttwranderoboiled water with
molle the girl drank some of theolle liquid, then she bathed in it, and they
also performed g'oa. They did this on three different Mondays; you cannot
bathe any old day. You can also cure on Tuesdays and Fridays, bat#éhe
has to read on either Monday or Tuesday, no other days or the cure would not
work.
In this particular case, the malnourished girl did indeed impeowk regain her
health. While | certainly cannot assert that her cure had agythido with the coca
leaves, Felix here demonstrates his own recognitions of, and ajoredor, local
cultural knowledge, and effectively incorporates it as a wagra€ticing health in
the community. More so, Felix’s approach is an example ofvines in which to
protect, preserve and recuperate traditional knowledge that iskabfribecoming

absorbed and subsumed by the dominant western medical model.

Local Thoughts and Perspectives

The change in foods consumed today is directly related to the aolitic
ecology of the region. Undernourishment and malnutrition are an outcoswl of
erosion, rangeland degradation and water management, the inequitaitbetaint

of land after the 1952 agrarian reforms, and an impoverishment of knowledge
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Government policies had basically ignored the region until PPL furedsded cash
that has sparked more interest in the municipality. Since then ipaingcojects and
NGOs have aligned to carry out infrastructure projects withimthedates of their
financial institutions, and occasionally training workshops for teached health
workers. This is not to say that many of these projecta@raecessary (i.e., new
school buildings and hospital, educational workshops), but they have overlooked the
core life support of the municipality: a healthy and culturallyodpictive
environment; access to, and the production of, information; decent monetary
compensation for their labor, and community solidarity and particip&tion.

As observed from local narratives, most people associated the past with
larger harvests, access to a variety of fotdeue meat, goat cheese and milk),
and healthier foods (directly from the land, no chemical fertilizers or pkest)c
Ancestral foods were described as “whole foods” that were directly hathfeste
their fields. The land was also thought to be more fertile and natural (no clgmical
Trueque an exchange of foods between the four ecological floors was commonly

practiced and provided a variety of foods. Staple foods that were stored included:

129 A study conducted by Mario J. Gutiérrez analyhesrelational effects of land ownership and
landless agricultural workers (sharecroppers, vialgerers, or land renters) with the nutritionatssa
of 1,331 Bolivian children between 1 and 59 momtlis His findings reveal no significant effect
between the two, but when “disaggregating the &ffby region, the outcome underlines the
importance of geographic characteristics of théviddals and their environment” (2006: 23).
Gutiérrez points out that “in the highlands advegsegraphic characteristics would induce to higher
proportion of malnourished children compared taeottegions with better climatic conditions” (ibid:
23). However, when comparing the two regions, ‘¢hkd community society of the [highland]
region permits the landowners and landless agulltvorkers to deal with possible agricultural
shocks. On the contrary, in the lowlands, largasobf land suitable for agricultural productiordan
appropriate weather conditions favor agriculturatikers. However, the fact that most of the arable
land is in the hands of a few individuals plays ¢benterpart role in reducing malnutrition in that
region” (ibid: 23). Thus, these findings suppbe importance to strengthen community solidarity
and family agricultural land sizes as a means tmtaim and improve the environment and
agricultural production, which in turn, could hgwesitive outcomes on nutrition and well being.
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potatoes, corn, wheat, quinoa, barlegbas peas, figs, onions, and winter squash.
Seasonal foods included: grapes, pomegranate, oranges, lemons, peaches, cherimoya,
avocados, etc. Pasturelands of grasses were more in abundance; hence more animals
and the consumption of meats, goat milk and cheese, and eggs. Not mentioned here
so far is also the daily practice of chewing coca by most adults, whichrsonta

numerous vitamin5>*® Obviously, a balanced diet of these foods depends on their
amounts and combination, which is contingent upon a healthy ecology and

unwavering weather conditions. However, on the surface, the combination of these
foods can provide a balanced nutritious diet, especially when land and knowledge is
equitable shared, and acts of solidarity pursued.

The market is not the sole attraction to why people are changing their food
behaviors. Soil depletion, lack of water, and climate changes that affextlagai
production leaves people with little options other than to purchase foods from the
city. Their financial restraints have limited their abilities to improve the
environment and agricultural production. A major issue is that many people are
frequently poorly informed about the general nutritional values of these foods, in
order to make better choices and food combinafitnhis observation is

illustrated by a conversation | had one afternoon with the high school biology

130 According to a study published by Harvard Univigrai 1975, chewing 100 grams of coca is
enough to satisfy the nutritional needs of an afibul24 hours. Coca contains calcium, proteins,
vitamins A and E, and other nutrients. (Dukeaét.1975). Also, a report from the Coca Museum in
La Paz, states that coca is “an important sourséarhins and minerals, particularly phosphor and
vitamin B complex, quite beneficial for the braifMuseo de la Coca, “Fisiology” section).

131 Misconceptions and understandings about nutriienprevalent from ordinary citizens to
professionals. As pointed out in the World Barngam, “Misinformation about nutrition—including
the belief that meat and milk are required for althy diet—is pervasive, particularly among health
personnel. Hence, training and education in naoirifor doctors, nurses, and nutritionist must be
overhauled and focuses on prevention and couns€R202: xiii).
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teacher, and her 2 year old son. Her son wanted some candy and she gave it to him;
she then turned to me and said, “Candies are good for little kids.” Initially ghhou
that she was joking, but soon realized that she was not. |responded, “Well, candies
are really not that good for you, as they'’re full of sugar and don’t have much
nutritional value.” She reacted in surprise, and genuinely wanted to know more. In
reflection, | believe that many products associated with the “westwdoenatically
considered good, or at least cannot be that bad. For example, even though most
people | interviewed expressed that the foods they produce are healthier, when the
trucks arrived for the Friday night market on the plaza with white bread from the
city, it quickly sold out; being the first choice of preference over the wholetwhea
bread made in town from the wheat grown in the fields and milled at the river.
Nonetheless, the incorporation of new foods does not necessarily lead to, or
have to lead to, undernourishment and/or malnutrition. In addition, this does not
imply that local people are not aware of the basic nutritional importance of fxds
demonstrated by the conversation with don Calixto (narrative follows below), and
what most people said during interviews and in casual conversation. However, food
combinations are changing that do not necessarily meet daily nutritional needs, and
may actually contribute to “modern” health problems. And, the cash attained by
selling their products on the market is not always sufficient to purchase an
abundance of nutrient rich foods. Be it that agricultural production is increasingly
unreliable, or for reasons of cooking convenience, or to eat something different,
regional foods and recipes are being supplemented and in some cases dominated by

industrialized foods. Most often, people are not combining a variety of nutrient rich
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foods with packaged foods; for example, they eat plain noodles that have be fried in
oil first and then boiled. Incorporating a variety of vegetables and protein sources
would improve the nutritional value of this meal. In addition, traditional dishes are
seen more and more like cultural relics, similar to how traditional clotdang;es

and rituals are increasingly viewed and performed (I show examples of this.below)
As articulated by Nélida Faldin, a local political leader of the Chiquitangendus
population in Santa Cruz, in regards to the principal problems and obstacles that
limit cultural practices:

The problem is much larger; our actual laws do not protect [our culture] but

simply [treat us] like folklore, like artisan crafts, not like a specifiture

with political rights, and this does not allow us to develop [according to our

own cultural ways] (cited in Radhuber, 2009: 111).

Despite recognition of the whole foods consumed by ancestor as being
healthy, ancestral foods are generally consumed less today depemdione’s
location (ecological floor), production capability, monetary income, craice’*
Whereadruequeplayed a major role in food circulation of the past, and although it
continues, customs are increasingly changing, and are gearedl tthheamarket.
Cash obtained on the market allows for the increased substitutiorhoféioods”
for “packaged foods.” Lack of enduring discussions about local nutritiozeds

contributes to poor food combinations and nutrient deficiencies. Nonetheles

132|n the Riberalta nutritional study, the investiya highlight similar narratives: “Our grandpaent
ate better because in these times there weren'eatilizers and chemicals, the majority of the pleo
lived in rural areas where they did not pay forevalights, gas, rent and they cultivated vegetgble
fruits, rice, beans, maize, yucca, they raised, milgekens, and ate only fresh foods and used brown
sugar and they were healthier” (Plaza, et.al,, 28D2They also conclude that “many projects...try to
resolve rural malnutrition from an economic persivec(access to the market, exportation and
productivity), aiming to increase the economic imes of campesino families without taking into
account improving their diets” (ibid: 2).
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although increased awareness about nutrition is essential, this snowgh, as
demonstrated in the following encounter.

Walking back to town one late afternoon, a local man, don Calixto,djoine
me, and our conversation turned to nutrition. He surprised me withdakhwof
knowledge about basic nutrition. Don Calixto told me about how healthpdds
were that they grew in the municipality, “more nutritious thanribedles and rice
that you buy in Sucre.” He talked about the importance of eatiggtaleles and
fruits, proteins, etc. | asked where he had acquired this informabon. Calixto
told me that several years ago a woman that worked with PROA&RMQ@I attend
the weight/height control meetings, and bring foods to cook with thearsotwhile
teaching about nutrition. But, when that program ended, so did the cooking and
nutrition discussions. Others confirmed this as well. As on®RRAGRO
employee, who then worked with the mayor’'s office as the agsr@llextension
worker for the entire municipality proudly explained, while yet anotthi@rent
PROAGRO employee presented a different point of view,

PROAGRO donated milk, and fruits (apples, bananas), and once a week

made a meal in theofla comuri (communal pot) for mothers and their

children. We brought the foods from Sucre, and sometimes we pedchas
them from the region. Approximately four years ago the projeded; and
there wasn’t another institution to help us continue. Neither did thmtalos
and health posts have any interest to continue with the prograradicate
malnutrition. We developed a portfolio of materials and audiovisuals, but
they disappeared with the project; the technician became possessive,
didn’t hand over the materials. (Ex-PROAGRO employee, currentaipaihi
agricultural extension worker.)

Another viewpoint:

At the time we were wrong, even with the foods that we distributed (apples,
bananas). It was a bad strategy. We recognized this, and that we shouldn’t
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continue with this project. But at the margins of these bad experiences we

decided to change various strategies. We now wanted to focus on

agricultural production because we really weren’'t working with nutrition, just
with mothers. Now we are going to start another project with Plan

International. We’'ll train local trainers in agriculture starting fréweirt local

production. The project has a three year duration period, and we’ll begin

with hygiene. (PROAGRO employee) [As far as | know, this project never
materialized. In 2008, after completing a few small dams, PROAGRO
downsized to only one agricultural worker, stationed Wfatle community.]

It is difficult to assess how information / knowledge is captured and
processed. Here, four years after tble‘comari nutrition project, in casual
conversation, a man, not a woman, is talking with me about the knowledge that he
acquired about nutrition. It is possible that these meetings were effective
increasing nutrition awareness. Also, that men can play an important role in the
nutritional consumption of foods in the family and community. However, the
sustainability of the project could not continue to rely solely on donated foods that
bring women and their young children together once a week or so, to eat out of the
“olla comun” Also, the fragmented, inconsistent nature of these programs provides
a temporary dissemination of basic knowledge to the “target” population of the time,
generally women, and did not address the root problems. Although the second man
recognized the limited nature of the program, and the importance to focus on
agricultural production, this too had had a segmented orientation that sees the
problem in isolation; i.e., “train local trainers in agricultural methods.” The
orientation of these projects also reinstates or reinforces a gender division of
male/female health responsibility as Dr. Carmen said to me during aneatefthe

men do not participate in health issues, some maybe participate a litileriot that

people do not know how to eat, and cultivate, or that men are not interested in health
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issues. What is happening is a confluence of factors that are influencing people’
understanding and access to foods: cultural beliefs about malnutrition; their
relationship with health professionals, the biomedical health system, and other NGO
and municipal workers; agricultural production (land size, irrigation, climate
patterns); institutionalized violence of resource allocation and usage (blal@r9:
34) the influence and access of new modern foods (packaged rice, noodles, oil,
canned sardines, white flour, sugar, cookies, candy, etc.), the socialization of gender
roles; and materialism (saving money for material purchases rathdothd).

Despite numerous NGOs working in the municipality, mostly in thesto
three ecological floors, nutritional concerns were not a major fottiseirs during
my field research period. Agricultural issues were adddessea few strategic
locations, but in superfluous ways; however, environmental concerns weteatiot

with.’** Connections between the relationship of healthy environments, abundant

133 Navarro explores the “institutionalization of pavead control in the mechanism of distribution of
resources, inside as well as outside the healtbrséas explained by Myrdal (1970): “In the Latin
American situation gross violence is...exerted alltthme, mostly against poor people to keep them
suppressed. The whole economic and social orderst.rightly be seen in ‘institutionalized
violence.” Navarro continues to point out that whiea “disenfranchised majority rebels against the
institutionalized violence...almost universal revufsie expressed by the organs of communication
(which are controlled by the groups that also artrose structures)”. Navarro elaborates onlikiis
citing Moore (1966): “The way nearly all historghbeen written imposes an overwhelming bias
against revolutionary violence...the use of forceh®yappressed against their former masters has
been the object of nearly universal condemnatieanwhile the day-to-day repression of ‘normal’
society hovers dimly in the background of mostdrigbooks.” (1979: 34).

134 During a field visit in December 2009, | learnedaofenvironmental project call€hmbio Rural
(Rural Change) that is financed by the Japaneselai@went agency JICA, who work in coordination
with the Universidad de San Francisco Xavier inrBuo reduce poverty by conserving natural
resources. The Rumi May@iambio Ruralbilot project is designed for five years (2009-2Q)which
began in April 2009. One coordinator and thre@éal assistants work with four communities (2 in
the Cordillera and 2 in the\ltura) carrying out reforestation and soil improvemerthadties. If the
project is successful it will expand to other conmities. The coordinator, Pablo, explained that the
project has built green houses to germinate tredlisgs, and althougBambio Rurabromotes

native trees, the community wants pine and eucasypecause they grows fast and they can sell
them. Pablo clarified that they are supportinggbemunity with this, plus planting some native
trees; their strategy is to teach about the probleheucalyptus in hopes that the community will
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agricultural productions and the consumption of nutritious foods were not skslcus

in meetings, or observed in programmatic actions, but it was ackigedein
interviews and informal conversations. As noted in the section dRana of
Development” in the previous chapter, NGOs and the municipal government
approach the land for its ability to produce a commodity for state labdlgnarkets,

and not in terms of livelihood, the consumption of one’s own product, and a
supplemental or primary monetary income. In fragmented wsyme of these
issues were addressed on varying levels, but more as protocol andéonaleting a

job requirement / function. Yet, my contention is that as a bals/ lwkdind an
adobe wall, youth and adults are compromised by hunger, and an occasional
deformed infant and animal is born, is not one way in which to make ngeahthe
consequences of colonialism and neoliberalism, and the deterioratioee’sfland,

an association with the “cultural” magical realism of susto, duendes and devils?

In Conclusion: An Arboreal lllustration

There are numerous illustrations of local cultural /agricultpraktices to
work from and enhance. One ancient exemplary of ingenuity esilience that |
would like to end this chapter with, as an example of the intertwiakdionship

between the environment, resource production (utilization), culturaliggacfood

understand the importance and benefits to plamnten&ees. To improve soil fertility they are
teaching communities to cover their manure fordsgdrmentation and soil absorption. As Pablo
explained “the local people just spread dry manbuéjt's doesn't decompose well and it is not that
effective.” The program also emphasizes the wement of women. One strategy that is being
incorporated in one of th&ltura communities is to give women wool for weaving ktleange for

their participation At the time (November, 2009 project did not have any educational materials,
and were in the process of putting together th@®iAFAnnual Operative Plan).
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consumption and health, is the role that thelle tree has in th&alle and Altura
communities in the municipality of Rumi Mayu. Apart from itb@eal biological
function, the mok tree is a livelihood resource and a food supplier; it has also been a
long-time symbol of family and community wealth. Most familles/e several
molle trees on their land, which surround their homes and/or grdahein fields.

Molle trees support the grape vines that climb up and cling totthek and outer
branches. The trees produce a natural chemical that acts as a@esticfungicide,

thus allowing for the production of organic grapes without extras,dabtsr, or the
health risks associated with industrial chemical pesticidekeir Teaves help to
fertilize the roots of the grape plants, and their limbs providdisgand protection.
Pruned branches are utilized according to their sizes: snaaltlbes serve as mini
brooms to brush out adobe ovens to bake bread, etc.; and the larger braaches a
carved into soup bowls, special sandals thatoatg used to crush corn fahicha

(corn beer) production, and to carve the long wooden narrow receptactastidhe

corn itself in.

The first thing that most of the local people mentioned when | talktd
them about the building of new streets, or of their widening, wasogee df the
molle trees and grape vines: “it really pains me to see tlémoovn” was a typical
comment. But, the response of many municipal employees and NB@r&/ were
said in tones of indifference: “it's for the progress of tbenmunity,” they would
say. The main difference here is that most local people hanessed and /or lived
with a d